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ASSAMESE GRAMMAR

AND

ORIGIN OF THE ASSAMESE LANGUAGE

INTRODUCTION

SECTION 1
ORIGIN OF THE ASSAMESE LANGUAGE

The ongin and growth of the Assamese language are not so simple
and clear as we generally suppose. There are writers who think that it
is a daughter of Sanskrit. It is even supposed that it is a daughter of
the language of the Vedic singers. But its source is not to be found in
the Sanskrit or Vedic literature any more than the sources of Italian are
to be traced to the classica! literature of Rome. Its origin is to be found
in the popular dialects of Assam or of a part of India. It is a branch
of the living speech of India springing from the same source from which
Sanskrit itself sprang when it first assumed its literary independence.
Like Hindusthani Assamese is Vedic or pre-Vedic Sanskrit in a new form
although it has greatly assimilated various other elements into its body
notably of the Bodo group of the Tibeto-Burman family.

The history of the ancient form of speech from which the modern
vernaculars of India sprang up can be reconstructed from materials
supplied by the literature and written documents such as inscriptions on
stone, copper-plates and such other relics. But these were not ecxisting
before the Aryan invasion of India over the north-western passes. Such
relics began with the Vedas.

The home of the Aryan family is supposed by different scholars
to be in different places. Some say it was on the highest elevation of
Central Asia?, while others locate it in Southern Russia®. It is supposed

1 Max Maller's—"“Science of Language”. Vol. I. p. 289.
2 George Howell's—“Soul of India”, p. 28.
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that from there a body of Aryan settlers marched towards Greece, Italy,
Germany and other European countries and became the parent stock of
the Greek, Ttalian, Teutonic, Celtic and Salvonic races, while a consi-
derable body moved towards the East and South and scttled in Persia,
Afghanistan and India. This body separated into two main streams,—
the immigrants entering Persia became the ancestors of Zoroastrians and
those coming into Afghénistin and India of the Hindus. In the course
of time they forgot their neighbours and became quite distinct peoples.
Even the settlers entering India in different times became strangers to each
other. “The literary records of the latest times of this invasion show
us one Indo-Aryan tribe complaining of the unintelligible speech of
another and even denying to it the right of common Aryan-hood™. The
accepted theory is that horders of Aryan settlers came over the north-
western mountain passes into India and drove back the earlier inhabitants,
the Kolarians and Dravidians, from their homes and introduced their
language in the land they occupied.

“The language of all the earliest records of India, whether literary
or inscriptional, is Indo-European in character. That is to say, it is related
to Greek and Latin and to our English tongue and not to the earlier
forms of speech which it supplanted in India. The Aryan tribes who
continued, perhaps for generations or even for centuries, to swarm over
the mountain passes into Southern Afghanistan and the Punjab, or through
the plains of Beluchistan into Sindh and the Valley of the Indus, must,
no doubt; have spoken a variety of kindred dialects. The history of
languages everywhere shows that this is invariably the case among
primitive peoples. It shows, too, that, in the course of time, when a
community becomes settled and civilization advances, the dialect of some
particular district, which has won special importance as a centre of reli-
gion, politics, or commerce, gradually acquires an ascendancy over the
others and is eventually accepted by general consent as the standard
Tanguage of educated people and of literature ; and that when its position
is thus established, its use tends to supersede that of the other dialects. ...

“In India, such a standard or literary language appears first in
the hymns of the Rig-Veda, the most ancient of which probably date from
a period at least 1200 years before the Christian era. This ‘“Vedic”
Sanskrit is the language of priestly poets who lived in the region now
known as Southern Afghanistan, the North-Western Frontier Province, and
the Punjab ; and it differs from the later “Classical” Sanskrit rather more,
perhaps, than the language of Chaucer from that of Shakespeare2.

The language of the earliest inscriptions of Assam so far discovered
is Sanskrit with a sprinkling of Prikyt here and there It does not supply

1Dr. Grierson—in “Encyclopzdia Britanica” Vol. XIV, p. 487
2 Ancient India,—by Rapson, pp. 9 & 10.
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sufficient data for philological consideration of our language. But we
have got the remarks of a celebrated traveller of later times indicating
its general nature. Hiuen Tsiang (629 A.D.) who visited the country of
Kamariipa wrote!,—"“Their language differs a little from that of Mid-
India”. What this keen observer meant by this will probably be apparent
from the following considerations :

The philologists have divided the Indo-Aryan languages of India
into three groups,—(1) Midiand, (2) Intermediate and (3) Outer,—accor-
ding to their special linguistic characteristics. (1) The Midland group com-
prises Western Hindi of the Gangetic Doab and the eastern part of the Punjab.
It was in this country that the hymns of the Rig-Veda were composed.
(2) Round this country there is a band of territory where mixed languages,
the Intermediate group, prevail. This includes Gujrati, Marwari, Central
Punjabi, Nepali and Eastern Hindi of Oudh and the country to its south.
(3) Round the Intermediate group is the belt of outer languages. These
include on the north Kasmiri, Western Punjabi and Sindhi, on the south
Marathi and on the cast Bihari, Oriya, Bengali and Assamese.

“An attempt has been made to solve this problem by distinguishing
two main periods of Aryan immigrations. According to the ingenious
hypothesis of Dr. Hoénle, which has also obtained the support of Dr.
Grierson and Sir Herbert Risley, the linguistic and anthropological experts
of the Census of 1901, the earliest wave of immigrants came from the
West, and spread ihemselves over the greater part of western and northern
India beforc the arrival of the second wave. The later settlers probably
came across the northern frontier, and, entering the Punjab like a wedge,
thrust the early comers outwards in three directions. The languages of
the Outer band represent the speech of the earlier immigrants, and the
language of the Midland the speech of the later immigrants. As time
went on, the people inhabiting the middle band, through the expansive
power of superior culture and more vigorous and larger forces, overcame
or drove back on all sides representatives of the earlier immigration. Thus
we find in the territories of considerable area intermediate or mixed forms
of speech formed by a fusion of the two varieties of Aryan speech.

“Moreover, as we leave the Midland, and approach the external
borders of this tract, the influence of the Midland language grows weaker
and weaker, and traces of the original Outer language become more and
more prominent. In the same way the languages of the Outer band were
forced further and further afield. There was no room for expansion to the
west, but to the south it flowed over the Maratta country and to the
east into Orissa, into Bengal, and last of all, into Assam.’

1 Beal’s Siyuki.—Vol. 1I, p. 196.
= Dr. Grierson—in Encyclopzdia Britanica, Vol. XIV, p. 488. See also--

“Soul of India” by G. Howells, p. 20,
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This is a theory. The morphological and phonological
considerations’ on which it is based is not of universal application. It
will appear that the theory cannot be acepted as clearly established. The
difference in the Indian vernaculars derived from the Indo-Aryan stock
may be due to various causes ; e.g. immigration of the Aryans across the
eastern frontiers of Assam, or the difference in dialects of the various
waves of Aryan immigration at different times. A wave of Aryan immi-
gration over the Himalayan passes across Tibet or through the eastern
gorge from western China into Assam is not merely a fanciful idea. The
predominant religion.of Assam, viz. Vaisnavism, the germs of which could
be traced to the Visanins of the Rig-Veda?, the Bihu festivals of Assam
which are connected with the sacrificial session of a year’s duration and
customs which are but remnants of the Vedic and pre-Vedic customs of
the Aryans, the Assamese dress, ornaments and utensils which may be
traced back to the Vedic times, the peculiar Assamese pronunciation of
the sibilants which may be connected with that of the Perso-Aryans and
Grecks, some grammatical peculiarities of Assamese which are to be found
only in the Vedas and Zend-Avesta and several other characteristics of the
Assamese indicate a stat€ of Aryan civilization in Assam which dates
back to the pre-Vedic time. They are peculiar to Assam and point to
the conclusion, viz. that the Aryan civilization spread into Assam probably
before the composition of the Rig-Veda. 1 shall revert to this subject later
on. For the present let us review the growth of the Indo-Aryan
speech in India.

1. The Primary Pr'iln:u

The oldest specimen of the Indo-Aryan language, so far known,
has been preserved in the hymns of the Rig-Veda, which were, in all pro-
bability, composed about 1500 B.c. Its subsequent development, in the
Vedic period, is marked by three stages, viz. (1) of the Vedic hymns, (2) of
the Brahmanas and (3) of the Sutras. The Vedic hymns were in verse
while the Brihmanas were in prose and the language underwent great
changes from the one to the other. When it came to the stage of the
Sutras the old Vedic forms were almost completely gone and the language
came under somekind of grammatical rules of Api-sali and Papini. The
Vedic hymns were preserved for centuries by oral tradition as writing was
unknown till a little before the birth of Gautama, the Buddha, in the
6th century before Christ. The ignorance of the art of writing led to the
devise of preserving the pronunciation of words in what is known as the
Priitisikhya. In the course of time the literary cultivation of a particular
dialect produced the Vedic language of the priestly class.

! Hoetrnh : Comparative Grammar, Pp. XXVII-XXX.
3R. V 1122 S. of which the god is Visnu.
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The Vedic language may be traced back to the time when the Indo-
Aryans still dwelt together with the Persa-Aryans before they settled on
the Kubha in Kabul and north-western borders of India. Beyond that
nothing definite is known. The spread of the Indo-Aryan settlers from
these localities into the Punjab and over Hindusthan as far as the Ganges
can be followed from the hymns of the Rig-Veda and later Vedic litera-
ture. It is probable that in the course of time some sort of unity among
the different dialects of these Aryan immigrants was established by reason
of their intermingling in their new homes in India. The language of the
Rig-Veda was evidently the dialect adopted by them all. According to
Prof. Max Miiller “the language of the Vedic hymns must have been
at one time a spoken language in the North-West of India, but it should
be remembered that we know it in its poetic form only, and mostly as
applied to religious subjects”!. Prof. Macdonell also holds the same view.
“The spoken language of the Vedic priests probably differed from this
dialect of the hymns only in the absence of poetical constructions and
archaisms™. John Beames, however, is not quite of this opinion. He
remarks—“that this language ( Sanskrit, i.e., the language in which the
whole of the religious, legendary and philosophical literature of the Aryan
Indians is written, from the ancient hymns of the Vedas down to the latest
treatises on ceremonies or metaphysics) was once the living mother-tongue
of the Aryan tribes may safely be conceded : that it was ever spoken in the
form in which it has been handed down by Brahminical authors may
as safely be denied”2.

In any case we may accept the form of speech, practically identical
with, though somewhat simpler than, that of the Vedic hymns, together
with its contemporary dialects, as the spoken Vedic language. These
dialects may bc regarded as the Primary Vernaculars of Prikrts. The
word Prakrt is derived from Prakrti, meaning “nature™, “origin” and the
Prikrt language signifies the “natural”, “original”, continuation of the
ancient language or unmodified or real language of the people. It is the
natural popular dialect as opposed to Sanskrit, which is a refined or purified
or cultured language. This term “Prikst” should not be confounded with
the language of medizval period known as “Prikrt’ to be described later
on. It is used here in the wider sense of the spoken languages of the people,
whether pre-Vedic, Vedic or later vernaculars of Northern-India.

The artificial nature of the highly developed and cultured language,
known as Sanskrit, deserves more than a passing remark. The
language of the Vedas merged in the course of time into that of the
Brihmanas and the latter into the language of the Sutras. These three

1 “Science of Language'-—-Max Miller, Vol 1. 163.
2 “History of Sanskrit Literature”—Macdonell. p. 20.
3 See his Comparative Grammar ; Introduction, § 1.
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kinds of literature are classed as “Vedic”. Their language, mixed up
with the local dialects, underwent an artificial but literary development
as the result of scholastic study among the priests and educated people
till it came under the iron sway of the grammatical rules formulated by
the great grammarian, Panini, about the fourth century before Christ.
This language is Sanskrit. As the result of a long course of literary treat-
ment and grammatical refinement it eventually gained the general accep-
tance as the correct form of literary language. But a literary language
thus definitely fixed ceases to undergo any change. Thus it is that this
language, Sanskrit, has remained unaltered during the long period of about
twenty-five centuries, “although it is now quite dead and in a metamorphic
state. The literature of this period is so varied and vast that one is
simply struck with wonder at its extent. No nation in the world could
“compete with India in the richness and beauty of at least some specimens
of this exhaustive lore. The major portion of this literature is, however,
devoted to religious subjects.

2. Secondary Pr:hh .

“In sharp contrast to the literary language of a country stand the
local dialects. While the former is fixed, the latter still continue to have-
a life and growth of their own angd to change in accordance with the laws
of human speech. While the literary language, although no doubt origi-
nally the dialect of some particular district, gains currency throughout
the whole country among the educated classes, the local dialects continue
to be spoken by the common people, who in Ancient as in Modern India,
must have formed an overwhelmingly large proportion of the population™.
Thus the Vedic and pre-Vedic dialects of the Aryans and the corresponding
Primary Prikrts continued their life and growth and changed in the course
of centuries intc Secondary Prakrts. Their development may be divided
into the following three stages :

(a) Pali

Our knowledge is confined chiefly to the Hindu literature which
seems to indicate an unbroken succession and development of the Sanskrit
language from the Vedic to the Pouranic times. But this is not really the
case. It is evident that from at least the seventh century B.C. to the fourth
century A.D. a vast literature in Pali, as the sacred language of Buddhism
and Jainism, came into being. The rise of Buddhism and Jainism marks
an important epoch in the religious and linguistic history of India. These
two religions are revolt against Brahmanism and also against the supposed

! “Ancient India"—by Rapson. p. 13.
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pretension of the Hindu literature about the universal use of Sanskrit as
the only literary language of India. Vardhamina Jnataputra ( Mahibira ),
the founder of Jainism, probably lived from 599 to 522 B.c. and Siddhirtha
Gautama, the founder of Buddhism, from about 563 to 483 B.c. Before
and after the rise of Buddhism there was a class of men known as the
Wanderers (Paribriajaka) who were greatly respected ‘throughout the
country. “They were teachers or sophists, who spent eight or nine months
of every year wandering about precisely with the object of engaging in
conversational discussions on matters of ethics and philosophy, nature’s
lore and mysticism™!. These wanderers met one another in the halls and
palaces set apart for them by the kings and noblemen as well as in the
sheds erected by the villagers on the roadside for travellers. In their
wanderings they used also to call on the local wanderers and learned men
to discuss such matters and for interchange of opinion.

“It is clear, in the first place, that there was no obstacle, arising
from diversity of language. to intercourse—and that not merely as regards
ordinary conversation about the ordinary necessities of daily life, but as
regards philosophical and religious discussions of a subtle and earnest
kind. The common language thus widely understood—used from the Jand
of the Kurus in the west to Magadha in the east, northwards at S&vatthi
and Kusinara in the Nepal hills, and southwards in one direction as far as
Ujijen—could not have been Sanskrit. Classical Sanskrit was not yet in
existence : and the language used in the Brahmanas was peither sufficiently
known outside the widely scattered schools of Brahmans, nor of a nature
to lend itself easily to such discussions. ... ..

“The only reasonable and probable explanation is that the Wanderers
talked in a language common among the cultured laity ( officials, nobles,
merchants and others ) which bore to local dialects much the same rela-
tion as the English of London in Shakespeare’s time bore to the various
dialects spoken in Somersetshire, Yorkshire and Essex”2. The rise and
development of this language of the Wanderers is due to two causes,—
(1) one political, and (2) the other religious.

(1) PorrticaL :—Before the rise of Buddhism in the seventh and
sixth centuries there were four monarchies in power, viz. the great
kingdoms of Magadha, Kosala, Vamsas or Vatsas and Avanti.— (i) Magadha
with its capital at Rajagoha ( afterwards Pataliputra ) and King Bimbisara,
(i) Kosala with its capital at Savatthi and King Pasenadi and later his
son Vidiidabha. (ii)) Vamsas with capital at Kosambi on the Jumna and
King Udena son of Parantapa and (iv) Avanti with capital Ujjeni and
King Pajjota. In the course of time the kingdom of Kosala came to be
of immensc power extending over the whole of the United Province and

1 See-—"Buddhist Tndia™-—by Rhys Davids. p. 141.
2 See-—"Buddhist Tndia"--by Rhys Davids. pp. 146-147.
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the surrounding country. Just before the rise of Buddhism this mighty
kingdom gave peace and security to the people and prosperity to trade
and commerce. Under the patronage of Kosala King the growth of the
institution of the Wanderers became very rapid and the development of
the .common language marked. The Magadha kingdom with its capital
at Pataliputra was next in importance at this time. But later in the fifth
century B.C. it rose to be of importance and in the third and fourth
centuries B.C., under the Mauryan dynasty it brought the Kosala kingdom
under its sway. Then also the common language of that vast country
was cultivated on its intellectual side. But in later times it underwent
some changes.

(2) ReLiGious :—It should not be supposed that the Vedic
Sanskrit was in common use in Northern India just before or after the
rise of Buddhism. It was not. And the classical Sanskrit was bom
several centuries afterwards. This is proved not by the Hindu literature
but by external evidence, e.g., thc inscriptions of the time. To quote an
authority :—

“In the second century after Christ they began to record grants
of land to Brahmins. Iw the third century there are also a few instances.
From the fourth century onwards there are quite numerous inscriptions
showing a marked rise in Brahmanical influence. The Gupta Kings are
then stated to have carried out the most complicated and expensive
sacrifices, such as Horse-sacrifice. Each of two inscriptions records the
erection of a sacrificial post, another an endowment for lighting lamps in
a temple to the sun. There are grants of villages for the performance of
sacrificial rites ; and numerous grants of land to Brahmans, and to the
temples in their charge. But for the four centuries before that ( that is
to say, from 300 B.c. to 100 A.p.) no Brahmin, no Brahmin temple, no
Brahmin god, no sacrifice or ritualistic act of any kind is ever, even once,
referred to. There is a very large number of gifts recorded as given by
Kings, princes and chiefs, by merchants, goldsmiths, artisans, and ordinary
householders ; but not one of them is given in support of anything—of
any opinion or divinity or practice—with which the Brahmans had any-
thing to do. And whereas the later inscriptions, favouring the Brahmans
and their special sacrifices, are in Sanskrit, these carlier ones, in which
they are not mentioned, are in a sort of Péli—not in the local vernacular
of the place where the inscriptions are found, but in a dialect similar in
many essential respects, to the dialect for common intercourse, based on
the vernacular, which I suggest, the Wanderers must have used, in their
discussions, at the time when Buddhism arose™.

Dr. Bhanderkar has come to the conclusion that from 200 B.C. to
400 a.p. there was no monument or inscription of any kind devoted to

! “Buddhist Tndia™—by Rhys Davids, pp. 150-15L.
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Brahmanic religion. Of course, the Brahmans and Brahmanic religion,
he says, existed during this peirod. But the inscriptions of this peripd
showed greater respect for the people than for the Brahmanic learning.
And almost the whole population from king to the humblest subjects
professed Buddhism. Professor Rhys Davids also concurs in this view
and holds that during the four centuries prior to 200 B.C. this state of
things prevailed in u greater degree. In support of this view he quotes
the following extract from Hopkins Religions of India, (p. 548):—

“Brahmanism has always been an island in a sea. Even in the
Brahmanic age there is evidence to show that it was the isolated belief of
a comparatively small group of minds. It did not even control all the
Aryan population.”

From such observations it will be clear that since before the rise
of Buddhism the common language of Kosala, referred to above, was, to
a greater extent than the Hindi language at the present time, the lingua
franca of India. It was adopted by the Wanderers for their discussions
and from it the secondary Prakrt, known as Pali, was derived. Gautama,
the Buddha, who was himself a Kosalan, adopted this language for the
propagation of his faith. The Brahmanic language, as preserved in the
Vedas, was not the language then in common use although the common
language we are speaking of was derived from it and from its innumerable
dialects. Pali retained many Vedic and pre-Vedic forms which were
wholly absent from the later classical Sanskrit.

In the course of time this common language, Pali, also came
under the grammatical sway of Kaghghayano whose probable date was
about 350 B.C!. Among the Buddhists it became a fashionable litcrary
language. The Buddhist scriptures compiled and arranged by his disciples
were written in Bali. The canonical texts divided into three pitakas
( or baskets ) were in Pali. From this arose the name of “Pali” (i.e. series ).
When the Buddhist empire broke up with the fall of the Mauryan dynasty
and the Gupta Kings came into power the influence of the Brahmans and
Brahmanical religion, under their patronage, gradually spread : and this
was followed by the exiension and diffusion of classical Sanskrit as the
literary language of Buddhist India.

Professor Rhys Davids has arranged the gradual change of form
of the Indo-Aryan language in the following chronological order : —

1. The dialects spoken by the Aryan invaders of India and by
the Dravidian and Kolarian inhabitants tbey found there.

2. Ancient High Indian, the Vedic.

3. The dialects spoken by the Aryans, mow often united by
marriage and political union with the Dravidians, in their settlements

1 Weber’s History of Indian Literature, p. 223
-



10 [N AFA WP SETSY

either along the spurs of the Himalaya range from Kasmir to Nepal, or

down the Indus valley and then across to Avanti, or along the valley of
the Jumna and the Ganges.

4. Second High Indian, Brahmanic, the literary language of the
Brahmanas and Upanisads.

5. The vemaculars from Gandhara to Magadha at the time of the
rise of Buddhism, not so divergent probably as not to be more or less
mutually intelligible.

6. A conversational dialect, based probably on the local dialect of
Sabatthi, the capital of Kosala, and in general use among Kosala officials,
among merchants, and among the more cultured classes, not only through-
out Kosala dominions, but east and west from Delhi to Patna, and north
and south from Savatthi to Avanti.

7. Middle High Indian, Pali, the literary language based on No. 6,
probably in the form in which it was spoken in Avanti.

8. The Asoka dialect, founded on No. 6, especially as spoken at
Patna but much influenced by the aim at approximation to Nos. 7 and 11.

9. The Ardha-Magadhi, the dialect of the Jain Angas.

10. The Lena dialect of the Cave inscriptions, from the second
century B.C. onwards, based on No. 8, but approximating more and more
to the next, No. 11, until it merges altogcther into it.

11. Standard High Indian, Sanskrir -elaborated as to form and
vgcabulary, out of No. 4 : but greatly enriched by words first taken
from No. 5 to 7, and then brought back, as to form, into harmony with
No. 4. For long the literary language only of the priestly schools, it was
first used in inscriptions and coins from the second century A.D.
onwards : and from the fourth and fifth centuries onwards became the
literary lingua franca for all India.

12. The vernaculars of the India of the fifth century A.D. and
onwards.

13. Prakrt, the literary form of these vernaculars and especially of
Maharagtri. These are derived not from No. 11 ( Sanskrit) but from No.
12, the later forms of the sister dialects to No. 6.

“The technical terms, Sanskrit and Prakst, are used strictly, in India,
as shown ‘in Nos. 11 and 13. Sanskrit is never used for No. 2 or No. 4.
Prakrt is never used for No. 7 or No. 8.” (Rhys Davids’—‘Buddhist India’,
pp- 153-154). This is probably true generally, although it is a matter
of guess-work to some extent. What is meant by “Pali” will be apparent
from the above list.
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) Prikgt

The second stage of development of the secondary Prakrt is what
is known as the Prakrt par excellence. This was the language adopted
for the propagation of Jainism and for writing the sacred books of the
followers of Bardhamana Jnataputra, ( Mahabir ), the founder of that faith,
till 1000 or 1100 A.p. After that time Sanskrit was adopted for that
purpose. A collection of Jaina sacred texts compiled by Hala between
third and seventh centuries A.D. testifies to the existence of a rich Prakyt
literature. The Prakrt dialects also occupied a literary position in the
Sanskrit plays where female characters, both high and low, as also domestic
servants and persons in inferior position, are introduced as speaking Prakrt,
instead of Sanskrit employed by Kings, noblemen and priests.

Vararugi ( Ist Century B.C.), the oldest Prakyt Grammarian, in his
Prakrt Prakasa mentions four varicties of Prakrt, viz.—the real Prakrt,
Sauraseni, Magadhi and Pai§ici. Another Prakrt Grammarian of a later
date, Hem¢andra, in his Siddha Hemgandra Adhyaya VII, enumerates six
varieties of Prakrts, viz—Prakrt proper, Sauraseni, Magadhi, Pai$agi,
culiki—Paisa¢i and Apabhramsa. Pandit Mukunda $4rma, in his intro-
duction to Prakrt Manjari of Katyayana, also follows the division of
Hemg¢andra'. He names the language of Mahardstra Maharastri, that of
Strasena Sauraseni, of Magadha Magadhi, of demons Paisa¢i and that of
the barbarians gulika-Prakrt. In the epic the language of Abhirs and such
other people are called Apabhram$a. In the sacred books the language
derived from Sanskrit is styled Apabhramsa.

Hemcandra defines Prakrt as of the nature of Sanskrit’. It is the
Prakrt par excellence. In one place Vararugi calls it Maharastri when after
giving a few rules of Sauraseni he says—‘“the rest is like Maharastri*. But
Hemgandra after giving a few special rules of Sauraseni says—“the after
giving a few special rules of Sauraseni says—"“the rest is like Prakrt™.
On the other hand Vararugi spzaks of Sauraseni as “of the nature of
Sanskrit”® just as Hemcandra describes Prakrt as “of the nature of
Sanskrit”. The latter never uses the word Maharastri at all. It secms
the two grammarians make little difference between Prakrt or Maharastri

1 Sadvidha si Prakrti ¢a Sauraseni ¢a Magadhi
Paiéaci Culikipaifagyapabhramsa iti Kramat |
Tatra tu Pakrtam nama Mahirastrodbhavam biduh |

Tathagoktam Dandina.

Maharastraérayam bhasim prakrstam prakrtim biduh |
Sarasenodbhava bhigd Sauraseni it smrta
Magadhotpanna bbagi Magadhi ( Parikirtia ).

2 “Prakrtih Samskrtam,”—Hemg¢andra. 1.1. (note).

3 “Sesamqn Mabharistrivat” ~-Vararugi, 12.32.

¢ “Sesam Prikrtavat”,—Hemcandra, 4.286.

5 “Prakrtih Samskrtam,”—Vararugi, 12.2.
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and Sauraseni. In fact from the literary standpoint the differencs is
negligible. Mahirastri was used in poetry and $auraseni in prose. Again,
neither grammarian says in which countries Maharastri and Sauraseni were
used although Vararugi speaks of Magadhi as the language of Magadhas!.
From the pames themselves it may be inferred that Maharagtri
is the language of Maharastra, the country on the Upper Godavari,
where modern Mardthi is spoken, viz—Bombay and Hyderabad
Sauraseni, the language of S$irasena, the country round Mathura
and Broja having the Gangetic Doab as its centre, Magadhi that
of Magadha or modern Bihar and Puaisaci that of Pandya (Deccan),
Kekaya, Vahlika, Nepala and some other places. Dr. Hoérnle? is of opinion
that Prakrt or Maharastri was never the language of the Maratha country
as the language of the place, Marithi, had not a single point in common
with it. He maintains that the term Maharistri has no reference to a
proper name but that it is a laudatory or descriptive word meaning “the
Prakrt of the great kingdom” (i.e., of the famed country of the Doab
and Rajputana) and therefore the Prakrt par excellence. It means
Sauraseni, the language. of the Doab and Rajputana, from which the
modern Western Hindi has been derived. According to him there are only
two Prakrts,—Maharastra-Sauraseni and Magadhi. The Prakrt gram-
marians include in the Maharastra-Sauraseni group Maharastri, Sauraseni,
Avanti, Prigyd and Sakki. Maharastri and Saurascni gave birth to Western
Hindi, viz. Maharastri to Braja and Kanauji and $auraseni to Marwari and
Gujrati. From Avanti the speech of Ujjain and Eastern Rajputana, from
Pragyd Baiswari and from Sakki the speech of south and western Punjab
were probably derived. In the Magadhi group the Prikrt grammarians
included Magadhi, Ardha-Magadhi. Dakshinatyd, Utkali and Sé4bari.
Mugadhi represents the modern Maithili, Bengali and probably in part
Assamese. It should, however, be remembered that Assamese in part at
least is derived from Sauraseni now represented by Gujrati and Marwari.
1 consider that Assamese is a mixture of Sauraseni and Magadhi like
Ardha-Magadhi which is represented by modern Bhojpuri and Eastern
Hindi proper. From Dakshindtya the language of Berar and Marathi, and
from Utkali, Oriya and Sabiri, the speech of the country lying within the
borders of Utkali and Dakshinatya, were derived’.

Paisagi was the Aryan language as spoken by non-Aryans with
perhaps an admixture of their own speech. Dr. Hoérnle* describes it as
Low or Vulgar Prakrt in contradistinction to High Prakrt which was a

! * Magadhiandm bhasa Migadhi"---Vararugi, 11.1.

= See his Comparative Grammar, p. XXII.

* See Hoérnle’s Comparative Grammar, pp. XXII--XXIV.
' Hoérnle : Com. Gramm., p. XXVII-
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literary and not a spoken language. The latter was always an artificial
and grammatic language developed by literary cultivation like Sanskrit and
literary Pdli. The term Paifaci is derived from the word Pisa¢ (demon).
The aboriginal tribes,—Dravidians, Kolarians and others,—who came in
contact with, or under the subjection of, the Aryans used a distorted form
of the Aryan vernacular. It was called Paiagi. It was, however, never
the language of the demons. The champions of the Aryan exclusiveness
and Hindu orthodoxy despised, abominated, hated and cursed the abori-
gines, the native foes or religious antagonists from the very beginning of
Aryan immigration into India and described them as demons or cannibals
(Pisag or Raksa). Take for instance the cursing hymn in the Rig-Veda
( VIL. 104. 1-2) where Vasistha invokes indra and Soma, the slayers of
cannibals ( Raksa-hanau), and pours forth vials of invectives on the
heads of their native foes or religious opponents. In any case Pai§agl
was a language of men. As time went on with long intercoursc with the
Aryan immigrants the aborigines gradually improved this language till at
last their speech and the Aryan Vernacular, each assimilating the speech
of the other, gave rise to the common vernacular of each particular place.
Thus the Pai§a¢i was eventually assimilated in the Maharastra-Sauraseni
and Magadhi-Prakrts.

(c) Apabhramsa

With literary cultivation and under rigid rules of grammar Prakit
ceased, in the course of time, to grow and became stereotyped like Sanskrit.
But during all this time the spoken language of the Aryans and of those
who came under their influence continued to grow and devclop. This
growth of the Aryan language mixed, to some extent, with the speech
of the aborigines was considered by Prakrt grammarians to be a corrup-
tion of the literary Prakrt, Sauraseni and Magadhi. This is Apabhramsa.
In point of fact it was the language current among the mass people by
the side of the grammatical Prakrt. Apabhram$a contains some elements
of Vedic and pre-Vedic languages like Pali which are not to be found
in the grammatical Prakrt. MaxMiiller treats the language of the ins-
criptions-as well as that of the Northern Buddhist canons as the old
Apabhraméa'. Hemcandra mentions Apabhrams$a as of the nature cf
Sauraseni>. He at the same time maintains that 1t may be of Magadhi
and Paiiaci groups as well’. On the other hand Markandeya arranges
the vernacular of the eastern country under the Migadhi Apabhramsa.
Thus the Prikrt grammarians broadly divide the vernaculars of India into
two main groups of Apabhramsas, viz., Western or Maharistra-Sauraseni

1 See his “Science of Language”, Vol. I. p. 170.
* Hemgandra—I1V, 446.
3 Ibid, 1V, 447.
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and eastern or Magadhi Apabhrams$a. In later times Apabhramsa also
came under some sort of grammatical rules as the elaborate rules in Siddha
Hemgandra Ahyaya would show.

3. The Tertiary Pn'kl_'to

The Apabhramséas developed, in the course of time, as vernaculars
into the Indo-Aryan languages of modern India. This may be regarded
as the tertiary stage. MaxMiiller arranges the modern vernaculars under
the following groups :—

“The spoken languages of India which have been called Neo-Aryan,
Neo-Sanskrit or Gaudian, seem to me to have a perfect right to the com-
mon name of Prakrtic, which would at once distinguish them from the old
Prakrts, and would at the same time indicate their real origin. They
are not derived from Sanskrit but from the old Prakrts, or more truly still
from the local Apabhramsas.

“The living Prakrtic languages have now been arranged under four
heads, as Western, Northern, Southern and Eastern.

“The Western class comprises Sindhi, Gujrati, Punjabi and Western
Hindi ;

“The Northern class comprises Garhwali, Kumaoni and Nepali;

“The Southern class comprises Marathi ;

“The Eastern class comprises Bihari (or Eastern Hindi), Bengali,
Uriya and Asami.

“The Northern and Western classes on one side, and the Southern
and Eastern on the other, show certain traces of affinity.

.....................................................................
.....................................................................

---------------------------------------------------------------------

“All these languages and dialects must be considered as the descen-
dants, not of grammatical Sanskrit, nor of the grammatical Prakrt, but of
the various Apabhramséas, spoken in different parts of India, and reduced
to some kind of grammatical order, partly by native school masters, partly
by literary cultivation™.

With all deference to the great philologist it may be pointed out
that Assamese, though classed as a member of the Magadhi group, still

1 MaxMaiiller—*Science of Language™—Vol. 1, pp. 179-180.
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retains some important peculiarities of the Western group to which Sindhi
and Gujrati also belong. Nay, it retains also a few peculiarities of the
language of the Zend-Avesta as we shall see in the next Section. I am
in the circumstances tempted to class Assamese as a mixture of Eastern

and Western groups.

The table of affinities may be shown thus :——

Indo-Aryan or Pre-Vedic.

Primary Prakrt

High Low or Vulgar
or or
Vedic Ancient Apabhramsa
| [
Classical Secondary Prakrt. Mg. Ap. Sr. Ap.
Sanskrit or :
Pali ‘
I ! i
Mh. Sr Magadhi Eastern Southern Western Northern
Prakrt Prakrt ! |
| I I Marathi |7 | ‘I
Mh. Sr. Ap. Mg. Ap. ' Ghar. Kum. Nep.
TN 0
East H. Beng. Uria ] Guj. Sind. Punj. West H.

Assamesc



SECTION 11

DIFFERENT ELEMENTS IN ASSAMESE

1. Sanskrit elements

We know that classical Sanskrit was based on one out of the many
dialects spoken by the Aryan Indians. The vocabulary and grammar of
Sanskrit and of the contemporary dialects ran in paralle] streams. So, we
should expect to find almost the same grammar and vocabulary in the
living dialects of different parts of India. Thus, the important elements
of Assamese may be traced to this highly developed and cultured language.
Not a single radical element except what has been borrowed from the
Tibeto-Burman family and Dravidian and Austroasiatic languages was
newly created for the formation of Assamese. We may assert without
possibility of contradictidn that almost the whole of the Assamese grammar
and vocabulary, except the elements of a few other languages to be noticed
later on, are to be found in Sanskrit. Grammatical forms may be lost in
obscurity here and there. But that is not always the case with vocabulary.
The Assamese words in many cases are so much like Sanskrit words that
no doubt is possible as to their actual origin and dcrivation. As the
fAssamesc grammar and vccabulary are mostly derived from Sanskrit or,
more truly, from the contemporary popular dialects we shall not try here
to notice the Sanskrit elements in Assamese.

2. Pre-Vedic elements

But we cannot ignore the pre-Vedic and other elements that took
firm root in Assamese. We shall begin with the pre-Vedic elements. It
will be seen that certain peculiarities of Assamese are connected with those
of thc Aryan languages of Persia and Europe. Thus, there is a certain
similarity in sound and meaning between some Assamese words and words
belonging to such languages. I give below a few examples :——

(i) Vocabulary .—

Assamese Meaning. Derivation.
words.
Abu =grand-mother L.—av-us (=a grand-father).

L.—avi-a ( =a grand-mother ).
Tel.—avv-a ( =grand-mother ).

Ata =grand-father. Gk.—atta and L.—atta=a salutation
}xste;l to old men equivalent to
ather.

Goth.—attan ( =father).
V.—tatamaha ( =grand-father :; Ath.
V. 24. 17.)



Assamesec
words.

Al

Ukah

Ut

Uruli

Or

KAlla

Gen

Ghopa

Jm

Jani

Jahara

Dak
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Meaning.

=feeding, nursing. cf
aldhara ( =an
attendant on a
Kevalia ).

=an eagle.

=to float down, to
flood.

=thnlling sound ut-
tered by women in
concert (on auspi-
cious occasions ).

=end.

=cow calf.

=shout.

=hollow, Cavern.

=fire.

=lit. mother, woman.
(a feminine termi-
nation ).

=bastard.

=to bite, (esp. by a
snake).

17

Derivation.

L.- -alo ( =to nourish).

L.—alumnus ( =nursed, nursing).

I.—almus ( =nourishing, genial).

S.—al ( =to grow, to make grow, to
nourish ).

L.—Agquila ( =an eagle).

Eng.—eagle.

S.—Utkro$ah ( =an eagle).

Pah—Ukkusa ( =eagle).

L--Unda (=a wave).

Gk —hudor (=a wave of water).
V.—Udplu (=causing water to flow :
swimming or splashing in water).

S.—Udipa ( =high water. inundation.
flood) from unda ( =water).

l --Ululo (=to howl).
k.—Olo-luzo ( =how!).

Eng —Howl.

V.—Ululih ( =howling).

L.---Ora ( =border. margin).

Dr-- Oram ( =border. brim).

Guy. & Marathi—Kor".

Dan.--Kalv (=a calf).

Gr.—Kalb ( =a calf)

Eng.—Calf (properly the young of
the cow or bovine genus of
quadrupeds ).

S —Kalya ( =a cow fit for bull).

Gk -Gerys ( =voice) and geryo (1
proelalm)

S.—"Zgar ( =to shout, to praise).

Goth.—Kalla ( =to call).

Eng.—Call.

L.—Cav-a ( =a cavity, a den) from
Cavus ( =hollow).

S.—gahvara (=a cave, abyss, cavern
from gah ( =a cave).

V.—juhva ( =fire).

Gk.——daio, dedaumai ( =to burn).

Cf. S.—Jamitra=Gk.—diametron.

S. -dava (=conflagration ) from ,/du
(=to burn).

L.—genetrie ( =mother).
Gk.—-yung ( =mother).
. & S.—Jani ( =mother, woman),

Zend.—Jahi (=a courtezan)! (rd is
probably a derivative suffix).
Zend.—Jahikayan ( =of a whore ).3

Gk. ;-D:kry ( =bitten ) from dak (to
ite
S.—dragta ( bitten ),

Pr. kko, datta, ( =bitten : ,
;/?). 0, ( =bitten : Hemg

1 “Sacred Books of the East”—Darmesteter, Vol. XXIII, p. 47,
21bid.,, Vol. TV, p. 278; probably not from S. Jira.

3
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Assamese
words.

Daba )
Daba r
Dama )

Tglas

Deuta

Dco

Dhen

Nao )
Ot

Nava J

Piam

Poali

Ban

Mina

Markuchia

Rahi

Ihid.. Vol.
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Meanmng.

=kettle-drum.

=a wrapper.

=sky. cloud.
cf. “Baifaga
mdhate $anti
Decutiire gajani |
Tin dekhi matsya-
gane
dharilda ujani”
--Santi Baramahi.
“Maghi saptamir
opare deu |
Beha eri nangal
karascu’ |l

—Dak.

el
=ghost.  ewvil
demon.

spirit,

=to bring forth
young.,  to  calve,
( said of cattle).

-a boat.

=Residence and cul-
tivation at a distance
from home

=the young of an
ammal or bird

=work, task.

=enamel of gold.

=a demon tha‘' causes
death of infants.

=rame of a place, or
nver.

1V, p. 85.

Derivaton.

V.—Adambara ( =kettle-drum)

Eng & Dutch—-drum (=a musical
instrument covered at both ends
of a cylinder).

Ger. —trommel (a drum).

L.—-teld (=a web), texcla from texere
( =to weave).

Cf Eng.—texture.

Kach.—tetas ( =a wrapper).

Gk.—Deo ( =Sky God).
V.---Dyava ( =Sky ).
Gk.—Zeus pater

=L.-~Jupiter
=V. —dyaushpitar ( =the sky, the
father).

S.—dyu ( =sky).
Himalayan Kalita —Deota ( =sky and
earth God ).

Zend, —-Deava ( =fiend. demon,  evil
spirit)L ]

V  Dhena (=21 milch cow)

AS. eaman=Engean =10
forth young ).

bring

V.- navah, nau=38.-- nau ( =a boat).

Gk. ne-o, nau-s (=a boat)

L. no. nato (=a boat) and navis
( =a ship)

(f Eng --naval.

L. - firma, firmus=Eng farm.

L —-Puellus, puella (=a boy. a girl)
and pullus (=the young of an
animal )

S pan (=to negotiate ).

Gk. -pon-os ( =work, task) and
pon-eo ( =to toil. to work hard).

V -Savanam (=work : Rk. 1. 31.2),
& Vana ( =trouble : Rk. [. 67.1).

L —mina ( =ornament of gold ).

V.—mana (=gold orpament : cf
?g(‘tf mana hiranyaya : Rk. VIII
78.2).

Zend.—Mahrkuia (the demon that
sends the deadly winter).

V.—Rasa ( =name of a river : Rk.
I 112.12).
Zend.—Ranha ( =name of a river).
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Assamese Meaning Derivation.
words.
Lecha _ Gk.—lachne (=wool) from lakyn
or =a skein of thread. (root rak or lak=to plat, to spin) :
Nechd lachcsis ( =spinning ).

L.—lana (=wool).

Suhuri =whistling. L.——Su-Surr-us (=a whispering or
whistling ).
Sar =a hart. V.—S$arabha ( =a kind of deer

Ath. IX. 59) from—
S.—Siras (=head) and S$rnga (=horn).
L.—Cervus (=a horned ammal, hart).
Gk.—Kerdos (=horned) from Keros

=a horn).
A.S.—heorat.
Eng.—hart.

Some of these words came probably through Pali and Prakrt if not
through Sanskrit.

1 am quite aware that many of the resemblances I have pointed
out in the above list will turn out to bs accidental. The resemblances are
likely to diminish or disappear in the light of further research. At the
same time [ am pursuaded that all the resemblances, I have noticed, will
not be found to be the result of accident. The faet is that coincidences
exist : and whatever may be their nature or value they will at least draw
the attention of scholars to this subject and serve as an aid to further,
more extended, and more searching inquiry. From this point of view |
do not consider this unscientific, although, 1 admit, resemblance of words
is of much less philological value than grammatical forms for the deter-
mination of lingual affinities.

(ii) GRAMMAR

Pronunciation :—Turning now to grammar we find that Assamese
pronunciation is, in several particulars, peculiar and unlike that found in
the modern vernaculars of Eastern India.

(a) The Cerebrals:—Assamese has really no cerebral. The Sanskrit
cerebrals are pronounced in Assamese half cerebral and half dental, rather
more dental than cerebral. “The cerebrals are entirely secondary, being a
specially Indian product and unknown in the Indo-European period. They
are probably due to aboriginal, especially Dravidian influence””. Some
scholars including Dr. Hoernle and Beames (1. 232-234) are, however,
of opinion that “cerebrals of some kind belong to the original stock of the
Aryan phonetic system. It is a well-known fact that the (so-called)
dentals of all the Aryan languages of Europe, especially of England, when
referred to the standard of the Indo-Aryan (true) dentals are not real

1 Macdonell—Vedic Grammar, § 8.
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dentals at all, but cerebrals of more or less purity. They are formed by
striking the tip of the tongue against the anterior part of the hard palate
or the gum of the upper teeth : and therefore are semicerebrals”. Even
if we admit this to be true there is no doubt that the dentals or the so-
called “semi-cerebrals” are original Aryan sounds. The Assamese language
has preserved, in this respect, the pre-Vedic pronunciation of the dentals

probably in a slightly altered form. This is wholly independent of the
later Vedic influence.

(b)) The Sibilants :—In the Samhitds §, s and s were sometimes
interchanged?. In Magadhi Prakrt® this tendency is clearly discernible as
s and s always change to §. This unificaiton of §, s and s in pronunciation
is unmistakable in Assamese. This will be apparent from the Assamese
pronunciation of such words as Siva (a God ), solla ( sixteen ), sat (seven ),
etc. The Assamese pronunciation of the sibilants is peculiar in India and
evidently a relic of the pre-Vedic Aryan pronunciation. It is still found
in Greek. The Rev. Mr. Brown in his Assamese Grammar ( p. 12)) indi-
cates this Greek pronunciation by the letter X. Greek X, however,
approaches ‘kh’ rather than s. It should be remembered that the Assamesc
pronunciation is intermediate between “s” (or kh) and “h”. Sometimes
it approaches “kh™ (or §) as in “kes” (hair), barsana (rain) and bisvisa
(faith ) and sometimes “h” as in Ses (end ), sathi (sixty) and sor ( gold).
Instances of such tendency are not wanting in Vedic and Sanskrit as well
as in some other Indo-European languages. Thus “kh™ and “s™ are inter-
changed in Sanskrit and Vedic, e.g. S.—pdsanda and pakhanda (=heretical) ;
V.—usa and ukha ( =boiling pot). Again, Sanskrit “s”=Irani (Persian)
“h™, and an initia] “s” in Sanskrit or Latin becomes “h” in Greek®. 1 give
below a few examples : —

Irani Examples®

Vedic or Sanskrit Zend-Avesta Meaning.
Asura (demon). Ahura (IV. 2). God.
Soma Hom, } (XXIIL 47) The blant-god.

Haoma ’ .

Sapta Sindhu Hapta hindava (IV. 9). Seven rivers.
Saptama Haptan (XXIIIL. 35). Seventh.
Saptarsi Haptoiringas (XXIII. 9). Ursa major.
Vivacvar Vivanghant (IV. 11). A god.
Samn Yaenti Ham-yasaiti (IV. 271). Meets cqually.

1 Hoémle—Comparative Grammar, § 12.

3 Macdonell—Vedic Grammar, § 12.

3 Hemgandra, IV, 289.

4 MaxMdller's—Science of Language, Vol. I, p. 54.

5Ibid., Vol. I, p. 356.

SFrom “The Sacred Book of the East"—Zend-Avesta, by Darmesteter.
Reference—Roman figure refers to Volume, and English figure to page number.



INTRODUCTION It

Greek Examples.
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Sanskrit Greek Meaning.

Sarameya Hermes A Greek god.

Sarama Helena Of Trojan war.

Sarva Holos all.
(L.—Sal-vus).

Sama Homos the same.

Sirya Helios the sun.

Sapta Hepros seven.

Sapta-kona Heptagonos Heptagon.
(gonos=corner. angle).

Sastha Hexa Six.

Sastha-Kona Hexagonos Hexagon.

Samanaman Homanymos ... Homonym.

Sa, Sa ho, he that.

(¢) Phonetic changes : —

(1) Sanskrit “ks” changes to “khs” in Irani and to ‘kh’ in Assamese.
This is unlike the change in Magadhi Prakrt, where it changes to “sk™ and
finally to “‘cch™ (see Elements of Prakrt-—below ).
Example : —Zend.—*“No6id makhsi bereto™!,
=not brought by flies.
“Makhsyan perenem’?
=a fly’s wing.
Assamese—makhi ( =a fly),
cf. *“makkhiyana”—K. S4s.
Sans.—Maksi or Maksi ( =a fly).
(2) An initial ‘y’ changes to ‘z’ in Irani as in Assamese.
Example : —S. —yah=Zend. —zi= Assamese—yi ( pronounced ji)®
=Eng.—who.

This is the reverse of Magadhi Prakrt change (see Prakrt elements
below ).

(d) Plural termination :—In Irani ‘henti’ is added to pronouns as
a plural termination as hant in Assamese.

Example : —“y6i henti ainhau zemo kanenti™*.
=Those who bury in this earth, (Zend.—ydi henti,
= Assamese—yihante ).
“Caiti henti ( Kaiti henti)”*=How many,
“Adhaca henti’® ( =and these).

(¢) The ablative case affix “pard” in Assamese is evidently the
same as “para” used in the same sense in Irdni':—

1The Sacred Books of the East, Demesteter, Vol. IV, p. 264.
2Ibid., Vol. IV, p. 271.

3 Ibid., Vol. 1V, p. 284, 294 and 298. )

4 The Sacred Books of the East, Demesteter, Vol. IV, p. 265.
5 Ibid., Vol. IV, p. 268.

6 Ibid., Vol. IV, p. 269.
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Example : —Zend.—“para kavahmad nered’”*
( =away from any man).
= Assamese—"para kono manuhar”.
=S.—"Para kasmat narat” (?).

Such peculiarities in Assamese have West-Aryan analogies. In fact
their West-Aryan affinities appear to be more direct than in any other
Eastern Prakrtic language of India. It may be concluded either that the
Assamese had contact with the West-Aryan tribes before their separation
from the Sanskrit speaking people : or, more probably, that both the
Assamese and such tribes descended fiom the same source.

(3) Vedic elements

Certain Assamese words in common use, especially among the
illiterate villagers, are found in the Vedic literature. Some grammatical
peculiarities of the language of the Vedas are also met with in Assamese.
I give below a few examples.

Vocabulary -—
Assamese Meaning. Vedic.
Apa =Venerable or res- Aptah (learned : Rk. 1. 10.34).
pectable person (in Cf. S.—aptah ( =trustworthy person ).
. addressisg). _

Achéari =a goading stick. Asxg%.4.)Ast.ri ( plougher’s good Rk. IV.

A =mother. } Api (woman, mother : Rk. I. 263 :

Api =a girl, woman. L. 31.16).

Abhua =unacquainted, art- Abhi (Praise).

_ less. Anabhu (inequitous) (Rk. 1. 51.9),

Ayati =woman having hus- Ayaji (woman having husband Rk

band ; girls assem- 1. 28.7).
bled on ceremonial
occasions.

Ut, } =]dleness. Uti, uti (Preservation, aid : Rk. L

ot, | 8.9).

Cf. Utiya =lazy.

Ena ] =This sort of. Ena ( =in this way : Rk L 253).

Ene [ =In this way.

Obar udder. Udhar ( =udder ).

Cf. S.—UOdhas (=udder).

Kald a kind of pulse. Khalva [ =some sort of grain or legu-
minous plant. It s ‘mentioned
with other grains of all sorts in
Vaj. Sam. (XVIII. 12) and as be-
ing crushed with Drsad in the Ath.

. V. (L 311 : V, 238)]

Kohiin where, whither. Kuhasvid (where : Rk. X. 40.2).

Kundha¢ worthless.

11bid.,, Vol. IV, p. 266.
2 See also Macdonell—Vedic Grammar, § 178.
3 See Macdonell—Vedic Grammar § 91 (6).

Akudhyamca ( =worthless, fruitless :
Apte).



Assamese
Kuli

Khari
Kharu
Gabhait
Cetan

Chaka

Jora,
Jor
Daduri

Natuva

Nirgat
Pakhara

Palu

Pekham,
Pesam,
Peng

Bak
Bihu

Beji
Bhem

Mena

Molan
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Meaning.
cuckoo.

firewood.

anklets or armlets.

daring. (said of
thief ).

Sensation.

a kind of very small
bird.

a torch.

a frog.
actor.

a term of abusec.

white leprosy.

caterpillar.

beauty, adornment.
decoration of bodyv

with ornaments &
clothes.

to pour. )
equinoxial festival.

a needle.

Pride, ostentation.

drooping horned
(said of buffalo).

The soft and white
part of the stem
of a lotus.

1 Macdonell— Vedic Grammar, § 78.

Vedic.

Kulika, Kuaulika (=a kind of bird :
Vaj. Sam. XXIV. 24). .

St---Kokila (=cuckoo). Dr-Kuyil.

Akharestha (=firewood : Sat. Br. L.
2.6.1).

Cf. S--Khar (=hot).

Khadi (=*anklets or armlets or some-
times rings on the hands” . Rk.
V. S411 : 1. 1669 : VII 56.13).

Cf. S.—Katakam.

Grbhi (=seizing. holding; Apte) or
Grbh (=seizurc)!.

Cetanam (=intellect, sensation : Rk.
1. 13.11).

Saka (=a kind of bird or fly : Tait.
S. V. 5.12)

Jarni (=a fire brand, a fiery weapon :
Rk. 1. 129.8).

Taduri (=a female fiog . Ath. V, IV.
15.14).

S —dardura (=a frog) or dardarika.

Nrtuh (=an actor : Rk. 1. 92.4).

Cf. S.—-Nartaka (=a dancer or

actor).

Nigut (=enemy : non-Aryan foe
Rk. IX. 97. 53-54).

Pakaru (. sore or ulcer : from
paka=maturity, and aru, arus=
sore : Vaj. Sam. XIIL. 97).

Plusi [="“pame of some noxious in-
sect in Rig-Veda (1. 191 1) : pos-
sibly a species of ant may be

meant.” ]
Cf S. -Pilu=A.-pelu (=tape-worm).
Pesan ( =beauty, adornment : Rk.
1. 47.2).

Pefas [ ="an embroidered garment
such as a female dancer would
wear (Rk. II. 3.6 IV. 367 :
VIIL. 34.11). Colour or form”].

Cf. S--Pefah (=form, shape).

Vak (=to nour : Rk. 1. 63.7).

Visuvant [=“the middle day in the
Sattra or Sacrificial session of a
vear’s duration”. Equinoxial day.
Ath, V. XI. 7.151.

Vesi (=needle : Rk. VII. 18.17).

Cf. S.-——Vedhani (=a gimblet).

Bhema (to take pride : Rk. 1. 11.2).

Cf. Eng.—Vanity,

L..—Vanus=empty, void.

S.—Bhima (=formidable).

Mena (=lit. female or an animal,
either mare or cow : Rk. 1. 62.7 :
1.956 : II. 39.2 : I. 1212 : X.

IIL. 3).

Mutin, Mutali (=name of some

part of an edible lotus : Ath. IV.
34.5).
S—Mrnalam.
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The words in the above list with the exception of dapi, getan,
bhem and mena have undergone phonetic changes according to definite
rules. They may accordingly be regarded as pure Assamese words. Ass.—
ai, meaning mother, is probably derived from V. api ( =woman,
mother ). Both forms are in current use in Assamese. The Sanskrit equi-
valent of V.—bhem is probably bhima ( =formidable). It is not known
when such tatsama words as api, cetan, bhem, mena, etc. merged into
Assamese. It is presumed that these words as well as the others in the
list are not found in Sanskrit in the same form and sense, The Vedic
sense has been maintained in Assamese. They are not to be found, 1
presume, in any prakrtic language of Eastern India and they could not
have found their way into Assamese through such languages. The
reasonable conclusion would appear to be that the Assamese have used
them since the Vedic or pre-Vedic time.

Here, again, I must admit that resemblances may, in some cases,
be accidental. But I cannot pursuade myself to believe that all coinci-
dences are accidental. In any case they may be of some help to scholars
for more searching inquiry in future. In the interest of scientific study
itself it is desirable to “indicate the various ways in which such inquiry
should be made and to furnish some materials for forming an idea as
to the truth or otherwise of the assumptions here made.

GRAMMAR

(a) Sandhi :—The rules of Assamese Sandhi ( § § 64-79) follow to
some extent the Vedic rules. It should be remembered that the ancient
Assamese language was not brought under literary cultivation and accord-
ingly the Assamese rules show variations here and there.

(b) Vikarsa (or Dissolution ) : —Unlike Sanskrit the Vedic Indians
used bases in their simple and crude form and for easy pronunciation
inserted euphonic vowels whereever necessary. They also avoided suc-
cessive agglutinations of formative and inflexional particles which are
very noticeable in Sanskrit. It should, however, be remembered that
Vedic Sanskrit is the result of a process of refinement originating in the
literary activity of a still earlier period of which no record survives. In
Assamese similar simple and crude form is common. I give below a
few examples :

Vedic. Sanskrit. Assamese. Meaning.
Vakala (T.B. 111. 7.4.2). Valkalam. Bikal, Bikali, bark of a tree.
Vasati (Rk. 1. 31.15). Vasati, Vasti. Basati. dwelling, abode.
Sasa R(k=h‘ert;.l grass : Sasya. Sah. crop, corn.

. 1. 51.3).

Paravah (Rk. 1. 59.6). Pirvah. Piiruva. ancient.
Sakat (Rk 1. 10.6). Sakta. Sakat. large, able.
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Vita,
Vin (Rk. L. 12.19). Viuah. Bit. wealth.
Cetanam (Rk. 1. 13.11). Cauanyan. Cetana. sensation, con-
Makhas (Rk. 1. 189). Makya. Makha. muxficci:::,n o
Sahah (Rk. 1. 24.6). Sahasah, ] Sah. valgﬁlrl,ec;?l:‘r'agc.
Sacan (=reason : ‘g‘;?;';m j Sacan . truth.

Rk. 1. 51.12).

() Case-affixes

(i) Accusative affix ‘ka’:—This is probably a remnant of Vedic
“Kam” which is used in dative for emphasis. This is equivalent to Sanskrit
“Kam”, the accusative form (masculine gender and singular number) of
pronoun “kim”. This is explained at length in Chapter XI (§ 271.).

(ii) Instrumental case affix—-¢”, “ehi” :-—“Ehi” was used in
classical Assamese as a plural instrumental case-affix. Its origin is pro-
bably Vedic “ebhih”. The Sanskrit affix becomes *“aih™ in masculine
gender : example :—Vedic—Viprebhih—S.—Vipraih ( =by the learned ).
This becomes “chi” in Prakrt and this form was adopted in old Assamese.
From this the form “e” was probably derived ( See § 272 : Chapter XI).

(iii) Ablative case-affix—“para” :—This affix dis Indo-Aryan. In
Vedic literature it is found used in an ablative sense ( Vide. Chapter XI).
This is also the case in the Irani language ( see pre-Vedic elements above ).

(d) Pronoun

(/) Personal pronouns—“Mai” and “Ami” : —In Vedic the direct
form of first person plural is ‘“vayam”, but the oblique form is “asma”.
In Pali the direct form of first person plural is “ahme™ and oblique form
1s “ahma”. It may be presumed that in the original home of the Aryans
the first person plural was “asme” in the direct form from which the Pali
form “ahme” (changing “s” to “h™ as in the oblique cases) was derived.
The old Assamese form is “ahmi” which is thus directly derived from
Pali—“ahme” and remotely from pre-Vedic form “asme”. Assamese
direct form “mai” and oblique form *“mo” are derived from Vedic and Pali
form “ma”.

(ii) Personal pronoun—“Tai” and “tumi” :—Likewise Assamese
direct form “tumi” is an altered form of pre-Vedic—"“tusme (?)”, Pali—
“tuhme”, old Assamese—“tuhmi”, Pr.—“tumhe”, Ap. Pr. “tumhi”.
Assamese direct form singular “tai” is derived from V.—“tvam”, Pali—
“twan, tuvan, tuhman”, Ap. Pr—"tain” (cf. L.—tu, Gk.—tu, S.—twam,
Eng.—thou). Similarly, Assamese oblique form “to” is an altered form of
V.--ta, Pali—ta and Pr.—ta.

4
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(iii) Interrogative pronoun,—*“Kai” (-=who) :-—Vedic—“ka-ya” is
an extended form of “ka” ( =kah). It occurs in genitive and is found in
combination with “gid” : as,—“Kayasya ¢id” ( =of whomsoever).!

(iv) Pronominal adjective,—"“end” and “ene” :—Vedic—“ena”
( = this sort of )= Assamese—"“end, ene” (see vocabulary above ).

(¢) Verb

(i) Infinitive : —Vedic infinitive suffixes are—tavai tavedu, taven and
twelve others : e.g. ‘etave’ (to go), kartave (to make), gamtave (to go),
datave (to give), bhave (to be), etc. In Apabhramsa Prakrt the infinitive
suffix is “evam” : e.g. Ap. Pr.—devam (to give), S.—datum,= Ass.—diba :
Ap. Pr.—palevi (to maintain), S.—palayitum= Ass.-——paliba. There is no
doubt that the Assamese infinitive “iba™ is a modification of the Vedic
suffix “tavai”. (See § 355).

(i) Conjunctive participle :—The Assamesc suffix is “i” and old
Assamese “i” or “iya” (=ia@). It is not probubly a modification of Sanskrit
“Ktva” but of Vedic sufﬁ)i “tvi, tva or tya”.

Example :—Vedic,—“Kritvi” = Assamese-- “Kari™ (having done) :
V.—“gatvi” = Ass.—“gai” (See § 363). -

(iii) Verbal particles—“Con” and hant” :—In the Vedas the word
“can” is an indeclinable, meaning ‘“‘ever, even” (Rk. I. 24.6). It is usually
used after a negative and means “not even” (=g¢a+na). But sometimes it
loses its negative sense. It is then used affirmatively in the sense of “even,

92

ever, also™™.
Example : —V.—adha ¢an Srad dadhati (Rk. 1. 55. 5).
Eng.-—Therefore also they believe.

In this scnse “con” is used also in Assamese as a verbal particle :
e.g. Kar-¢con ( =you even or indeed do this) : mai ydongon ( =I even go
or let me go).

In Vedic literature “hant” is used as an interjection in exhortation.
It means “come !”%. In that sense this word “hant” is used in Assamese
as a verbal affix : e.g. yahant ( =go, I say) : karhart (Come ! do this).

() Taddhit
(i) Assamese secondary derivative suffixes “Vanta” and “manta” are
probably derived from Vedic through Prakrt ( § 454).

1 Macdonell - Vedic Grammar, § 113.
- See Mucdonell's Vedic Grammar, § 180 (3).
“1bid., § 180.



INTRODUCTION 1t 27

Example : —

V.—ASs$vavanta ( owning horses ),
=S.—asvavan ; Ass.—asvavanta.

V.—Sakhivanta ( having friends),
=S.—Sakhivan ; Ass.—Sakhivanta.

V.—gomanta (rich in cows),
=S.—goman ; Ass.—gomanta.

V.—Dhanavanta ( wealthy ),
=S.—dhanavan ; Pr.—dhanavanto ;

Ass.—dhanavanta.

(i) Assamese taddhit “an™ as in ‘kiliyan’ (credit) from S.—kalika
( price to be paid by instalments) : ‘patiyan’ ( conviction, belief ) from S.—
pratyaya (trust), is probably derived from Vedic suffix “tvan”. (See § 488).

(iii) Assamese taddhits 3@li, ari and ari are derived from Vedic
taddhit “tati”, (§ 490).

Example : —V.—jyestha-tati ( superiority )=Pr.—jeththa-ari or jeth-
tha-ali=Ass.—jethali ( qualities of a jetha, father’s elder brother, or a
superior ).

The above peculiarities will indicate the extent to which Vedic
elements have been preserved in Assamese.

THE KALITAS

Before advancing further it would be well to notice some charac-
teristics of the people now inhabiting the valley of the mighty Brahmaputra.
The Vedic and pre-Vedic elements in the Assamese language point to one
of the following two conclusions, viz., (1) that the Assamese had contact
with the Indo-European Aryans, or (2) that they were members of the
same Aryan stock. A study of the enthology and social system of the
Assamese people also leads to the same conclusion. The following con-
siderations will, I think, throw some light on this point.

Assam is the home of the Kalitas and its civilization is pre-eminently
a Kalita civilization. The other sub-castes follow the Kalitd social law
and customs in their entirety. I shall therefore refer, in the following
pages, to the Kalita characteristics as typical of the whole of the Assamese
Hindu population except the Brahmans and Kayasthas.

The Kalitas are found everywhere in the Brahmaputra Valley. They
are not, I think, the degraded Kayasthas as described in the “Hemakosa.”
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They are pure Aryans. They are, [ suppose, as pure as, if not purer than,
the Kayasthas. There is a tradition current in Assam that Parasurama
exterminated the Ksatriyas during his wanderings round the world 21 times
wiping out the Ksatriyas from the face of the earth and that some of the
Assam Ksatriyas saved themselves from the axe of that great Brahman
warrior by concealing their caste and calling themselves Kula-lupta ( devoid
of caste) or Kalita. 1t would appear that the Kalitas were the earliest
Aryan immigrants. We find mention made of the Brahmanical influence in
Assam as early as the period of Satapatha Brihmana. Brahman influence
was also unquestionable in the time of Narakasur as we find in the Maha-
bharata and Ramayana, Later Brahman immigrants added to their strength.
But although Brahmanical supremacy was later firmly established the
Brahmans adapted themselves to the new environments, tolerated the ancient
manners and customs of the Kamrupis and admitted them into their social
system. 1 think everybody will now admit that Col. Dalton came near
the correct conclusion when he made the following observations® : —

“The Kalitas are to be found in every district of Assam and as no
onc appears to know how_they got there or where they came from. we may
infer that they are the remnant of the earliest colonists of the valley.

* * *

“They arec not only themselves a good-looking race, but they are
the people to whom the Assamecse population generally owe the softening
of feature which has so improved those of Mongolian descent. The Kalitas
exhibit a greater variety of complexion, and, on thc whole, are not so fair
as the Ahoms and Chutias or as the people of the hills, but they have
oval faces, well-shaped heads, high noses, large eyes, well-developed eye-
lids and cye-lashes, and the light, supple frame of the pure Hindu. Colonel
Hannay observes in the note above alluded to, that many Kalitas have
the grey eye so frequently found amongst the Rajputs of Western India.

* * *

“I do not know of any castes corresponding to them in the western
districts ; but I find Buchanan Hamilton says that the Kalitas once had
great sway in Rungpur, and many of those remaining there have assumed
the title of Kaists. As Rungpur was once part of the Kingdom of Kamrup,
we might expect to find Kalitas there ; but a Hindu tribe, in every way
resembling them and having the same name, Kalita, is to be found in the
Sambalpur district and some of the Cuttack and Chota Nagpur Tributary
mahals.

* * L]

1 Dalton’s Enthology of Bengal. pp. 77-82.
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“I believe we have good grounds for supposing that Assam or
Kamarupa was amongst the earliest established of the Eastern Aryan settle-
ments. Bhagadatta, king of Kamrup, is mentioned as a warrior in the
Mababharata and in the antiquities and traditions of the country, and we
have proof of its having passed through several phases of faith,—Buddhism,
Adi Buddhism, Sivaism and Bisnuism, —and indication of many fierce
struggles for ascendancy by the different sects.

“Sivite shrines built on the ruins of a different type of temples,
apparently Buddhist, around in Kamrup and to many of them the test
of antiquity by which the age of the deposits in Egypt were calculated might
be applied as they are found in places far below the surface.

* * L

“Wilson observes in the preface to his Visnu Purana :—"“It is a
singular and as yet uninvestigated circumstance that Assam or at least the
north-east of Bengal (i.e., Kimarup) seems to have been in a great degree
the source from which the Tantrica and $akta corruptions of the religion
of the Vedas and Puranas proceeded.”

* * *

“It appears from the earliest notices of Kamrup that the Aryans
who first occupied it were subsequently regarded as infidels by their western
brethren, that is, in all probability they were Buddhists, and some of the
oldest temples are of Buddhist origin. The great temple of Hajo, on the
north bank of the river, contains still a large image of “Buddha” or
Mahamuni, as the principal object of worship, attracting yearly to its
shrine thousands of worshippers from Bhutan and Tibet; but it is now.
also a place of pilgrimage for Hindus from all parts of India, the object
of worship being styled by them *“Madhab”.

“The existing religious establishments in Assam are monasteries on
a large scale................oc.oeiiiinn, The older head-priests were probably
Kalitas, who called themselves Kaists. It appears certain that there were
no Brahmans with the earlier Aryan colonists.” .

The Assamese social system supports this view to a great extent.
Traces of some at least of the ancient social laws and customs of the
Aryans, which are still current in Assam, may be gleaned from the Vedic
literature and other sources. These are peculiar to Assam and unlike any-
thing of the kind practised by the Hindus elsewhere. I shall refer to a few
of them.

Religion :—We all know that the religion of the Indo-European
Aryans was a form of nature worship. The religion of the Kalita invaders
of Kamarupa was also the same. That form of religion is now almost
forgotten in India. Take, for instance, the Assamese Bihu festivals. They
appear unconnected with the modern Hindu religion. But originally they
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were not so. The Vedic Indians held a Sattra or sacrificial session of a
year's duration every year. It began on the night of the autumnal equinox
when Atiratra sacrifice was performed. This was followed at the winter
solstice by the Mahavrata sacrifice and then on the day of the vernal equinox
by the Visuvaha sacrifice.' The germs of these sacrifices which marked
important points on the sun’s path along the ecliptic were apparently brought
by the Aryans from their original home.

(@) Kati Bihu:—This sacrifice was performed in honour of Asvins.
In the Aitareya Brihmana Atirdtra sacrificc is enjoined as a part of the
Agvin sastra. This is performed for acquisition of wealth and progeny.
In the Gavamayana ( ayanu of cattie ) Sattra the whole year of 360 days is
divided into 2 parts of 180 days each. The first part begins at the Autumnal
cquinox when day and night are cqual. From this point the sun begins
to move towards the south (downward ) and to prevent it from falling at
winter solstice certain hymns are recitcd with certain rites. Similarly from
the point of the vernal equinox the sun aftcr crossing the equator continues
to move northward (upward). To prevent it from going too high at the
summer solstice similar contrivance 1s adopted.> On the night of the
autumnal equinox the Atirdtra sacrifice is performed. The spoon of “Soma”
(nectar ) is passed round the fire thrice as the night is divided into three
equal parts and the devotces walk round it drinking Soma and reciting
certain hymns of the Rig-Veda.” This is, 1 think, still practised in a
crude and slightly altered form by thc Assamese on the night of the last
day of A¢vin (equinoxial night) under the name of Kari Bihu. On this
occasion the children run round the altar singing—

“Tulasir gore gore mrga pahu ghiire,
etc. ete. etc.”.

(b) Magh Bibu : —This is in honour of the fire-god. In the course
of the above sacrificial session ( sattra) the Mahavrata sacrifice was per-
formed by the Vedic Indians at the winter solstice for the purpose of driving
away influences hostile to the return of the sun.* A special sort of drum,
the “earth drum”™ ( Dundubhi ), was made by digging a hole in the ground
and covering it with a hide.® *“At the Mahavrata maidens dance round
the fire as a spell to bring down rain for the crops, and to sccure the
prosperity of the herds.”® “The same ceremony is also marked by a curious
episode ; a Brihmin student and a hetera are introduced as engag:d in

1 Sce Aitareya Brihmanpa IV. 4.18.

2 Aitareya Brahmana 1V. 184.

3 Rk. I. 46.15. Sec Aitareya Brahmana -by R. S. Trivedi, n. 337.

4 Kathaka Sam. XXXIV, 5; Samgkh. Str. Sutra XVIIL. 1411. See also
Rk. 6.16.16.

5 Rk. 1. 28.5; V1. 47. 29-—-30.

¢ The Sanskrit Drama by Dr. Keith : P. 26.
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coarse abuse to each other™ It was a fertility rite. "This probably cor-
responds in another form to the Assamese Magh Bihu on the occasion of
which the children and young men repair to the house made for the pur-
pose (arali or Bheld ghar) on the eve of the Bihu, often beat the drum
and indulge themselves in feasting and merry-making. Early on the
morning of the Bihu day (winter solstice) they make a bonfire by setting
fire to the house and the high poles covered with straw. As this falls
after the winter harvest, Pithds (cakes), Kardis (fried grains) and sandah
(fried-rice beaten flat) are prepared and eaten on the occasion. A similar
practice prevails among the Kurmis who are, according to Col. Dalton,
connected with the Kalitas,—

“The Kurmis do not appear to have any anti-Hindu religious
ceremonies ; but one of their festivals, the “Akhan Jatra™, or cake-festival,
is noticeable. On the last day of the month of Pus when the granaries
are full, the people make cakes in the shape of a double cone called
“Gargoria pitha”, put on their best attire and assemble on a green out-
side their village, and the youngmen and women form circles and dance
and sing.”?

(c) Bahag Bihu :—In Vedic literature ‘Visuvant” is the middle
day in the Sattra or sacrificial session of a year’s duration. It literally
means the day when night and day-light are equal, i.e. cquinoxial day
(Ath. XI. 7. 15).> On that day Govaniavan rite is performed.* This is
in honour of the sun ( Aditya) and for the welfare and acquisition of
cattle. This sacrifice is observed in Assam as a great national festival at
the vernal equinox® under the name of “Bihu” or “Bahag Bihu”. In the
morning the cattle are ceremonially bathed and special food and new rope
provided that day. The people also put on new clothes. Feasting and
merry-making form part of this festival. '

(d) The Barkhelia and Puthimachia sects :—

Besides the Tantric and $akta corruptions of the religion of the Vedas
a peculiar form of religion known as Mahantaism is followed by a section

11bid, P. 24.

2 Dalton’s Ethnology of Bengal : the Kurmis.

3 Sec Macdonell and Keith’s Vedic Index of Name and Subject.

4 Aitareya Brahmana, IV. 18.6.

5This festival ought to fall on 21st March when the sun enters the first
point of Aries and when day and night arc equal. But owing to the precession
of equinox it mow falls on 13th April. Thus, the cquinox has preceded the
sacrificial day by 24 days. The rate of precession is 50.24” in ome year or 1° in
72 years. At this rate this precession of 24 days has taken place in 17333 years,
Probably we may take the Julian correction (ie. the calendar introduced by Julias
Caesar) as the starting point. This means that this festival was at least as old

as 18 centuries B.C.
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of the people. This is perhaps a corruption ‘of the Indo-Aryan religion.
This 1s sub-divided into 2 sects :—(1) Barkhelia and (2) Puthiméchia.
The Barkhelia sect indulge in meat and drink and make no distinction of
castes. The Puthimachia sect eschew meat and drink but follow the
Barkhelia cult in all other respects. They recognise only one Supreme
Being. A Brahman priest has no place among them.

Festival : The Sonwaris :—The Vedic Indians had a general
popular festivity known as Samana' to which women went to enjoy themselves,
poets to win fame, bowmen to gain prizes in archery, etc. This probably
survives in Assam in a slightly altered form in the annual Sonwaris (or
Bhathelis ) which are held almost in every village, generally in the month
of Bahag.

Marriage custom (1) Forms :—Ancient custom enjoins generally
monogamy : man and woman should live in wed-lock till death. In Vedic
literature marriage is called the clasping of the hands, which is to be made
before the elders and superiors of the marrying parties in the place of
worship.?

This is the Vedic Hom form of marriage. In Assam this form pre-
vails as also the Agcduldia and Joran forms in which no Hom ceremony_
or a Brahman priest is required. This is exactly the custom among the
Himalayan Kaltas although they are completely under the Brahman
influence.”

(2) Child Marriage was against the practice of the Vedic Indians.
The bride was never a child. She was a fully developed woman well-
trained in thc management of house-hold duties. She is described in one
verse of the Rig-veda as Vyakia (fully developed)* The custom of
Svayamvara ( marriage by self-selection ) itself precluded the idea of child
marriage. In Assam, unlike the custom of other parts of India, both boys
and girls arc married when they are grown up. -This is also the custom
with the Western Aryans.

(3) Widow re-marriage :—Among the Vedic Indians re-marriage
ot windows was in vogue. In one verse a widow is thus addressed : —
“Rise up. O woman, thou art lying by one whose life is gone : come

1S8Sece Macdonell and Keith’'s Vedic Index of Names and Subjects.

3 Rig. 10.85.36.

“Grhnimi te saubhagatviya hastam mayh patyli jaradastiryathiasah. Bhago
aryama savitdi puramdhir mahyamtvidurgirhapatydya devah.”

3 See The Indian Forester, Vol. LX., p. 799.

—Life 1n a Himalayan Valley—by E. C. Mobbs, 1.F.S.

1“Udirnvatah patichati hye isd viévivasum namasd gorviroie.
Anyamischa pitjpadam vyaktamate bhago jonusd tasyaviddhi”™—RK. 10.85.21,
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to the world of living, away from thy dead husband, and become the

wife of him who is fit to clasp thy hand and is willing to marry thee.”!
Another verse of the Rig-Veda?® reveals the ancient custom of widow

marriage. Sadyandcharya explains the second line of this verse, viz.

“Ko vam $ayutra vidhava iva devaram maryam na yosa krpute
sadhastha.”

Thus—

“As a widow is disposed towards her husband’s brother at the time
of embracing.”

This ancient custom of widow marriage is prevalent among the
Western Aryans. In Assam widow marriage is going on from time im-
memorial although now-a-duys the educated people think it to be undignified.

Funeral Custom : —The Vedic Indians disposed of the dead either by
cremation or burial or by drowning in a running stream.* In Greece cre-
mation was the general practice in Homer’s time. The Greeks adopted
the custom of burial later in ‘Mycenzn’ time. The Persians threw away
the dead to be eaten up by vultures. The Assamese dispose of the dead
in 3 ways, viz. (1) by burning, (2) by drowning in a running stream and
(3) by throwing them away in the jungle to be eaten up by wvultures
and jackals.

It should be remembered that no aboriginal tribe in Assam throw
their dead into the jungle or drown them in a running stream. The
Assamese custom appears to be very ancient and brought from the ori-
ginal home of the Aryans.

Uncleanness : —The Vendidad of the Zend-Avesta,chapters V-XII.
deal with impurity arising from the dead and the way of dispelling it.
chapter XVI with uncleanness of women during menses and Chapter V
‘with defilement during child-birth.?

(@) Death :—“When a man dies, as soon as the soul has parted
from the body, the Drug Nasu or Corpse Drug ( Drug-demon or hell)
falls upon the dead from the regions of hell, and whoever thenceforth
touches the corpse becomes unclean, and makes unclean whomsoever he
touches.” .........

“The Drug is expelled from he living, whom she has seized through

1“ydirnva niryabhih jivalokam gatdsume tamapa $esa chi.
Hastagribhasya didhisostavedam pratyurjanitvamabhi samvobhutha.”—Rig. 10.18.8.
2 Rig.--X 40.2.
3 “yidhaveva yathi mrtabharttkd nfri devaram bhartrbhriitaram abhimukhi
karoti sambhogakdle.” Sayan.
4 See Rig-Veda X. 17.13 : X. 18.11 & X. 17.10.
5The Sacred Books of the East, Vol. IV. “The Zend-Avesta™ by J.

Darmesteter.

5
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their contact with the dead, by a process of washings with ox’s urine
(Zend-Gomez, Sanskrit-Gomoya) and with water combined with Sag-did
(a sort of washing)”. As the focus of the contagion is in the corpse
it must be disposed of so that death may not spread abroad. On this
point the old Indo-European customs have been completely changed by
Mazdaism. The Indo-Europeans either burnt the corpse or buried it :
both customs are held to be sacrilegious in the Avesta. Gomez is used
in cleansing the unclean. When a man dies the first thing to do is to
take out the corpse and to purify the house, inside and outside with
perfumes burnt on the fire. The perfumes burnt are rason (garlic),
benzom, aloc and pomegranate. When back in the village the corpse-
bearers perform the regular Barashnum (ceremony of cleansing with holes
dug underground, stone, Gomez, etc.) with consecrated Gomez. The
Assamese use cowdung for plastering the house. The corpse-bearers in
Assam, when back in the village after taking bath, purify themselves with
fire kindled with a bundle of thatch on a piece of stone in which seeds
of colton and dry jute-leaf are burnt. In other respects the Assamese
custom is almost similar to Zend custom.

The uncleanness of women during menses : —According to
Zcnd-Avesta “The menses are sent by Ahriman, especially when they last~’
beyond the usual time (of three days) : therefore a woman, as long as
they last, is unclean and possessed of the demon : she must be kept con-
fined apart from the faithful whom her touch would defile, and from the
firc which her very look would injure ; she is not allowed to eat as much
as she wishés (her ration being limited to 8 tolas of dry bread and 4 tolas
of liquor) as the strength she might acquire would accrue to the fiends.
Her food is not given to her from hand to hand, but is passed to her from
a distance, in a long leaden (or brass) spoon.” Even a child, if he has
touched her, must undergo the rite of cleansing ( with water). The general
rule is that “‘whocver has touched a Dastin ( menstruous) woman must
wash his body and his clothes with Gomez and water.” The menstruous
women are cleansed by the Ghosel (bathing). In Assam such a custom
is still rigidly followed.

(¢) Child-Birth :—According to Zend custom—*“a woman during
the first three days after delivery is in danger of death. She is not allowed
even to drink water unless she is in danger of death. A great fire is
lighted to keep away the fiends who use their utmost efforts to kill her
and her child.” For three nights she is kept confined in a particular place
inside the house apart from all clean persons and objects ( see Fargard VII.
Zend-Avesta). The Assamese custom is almost alike, only the time of
such confinement is 5 days.

(d) “As for things they are more or less deeply defiled according
to their degree of penetrability : metal vessels can be cleansed, earthen
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vessel cannot : leather is more easily cleansed than the woven cloths”
( Zend-Avesta : see Fargard VII). The Assamese custom is similar.

Dress : —Mekheld : —In Vedic literature mekhela' means a woman’s
girdle or under-skirt or a Brahmachari’s girdle. This dress of women is
still in use in Assam. It resembles the gown of the Indo-European women.

Ornaments (1) Mani : —Vedic Indians wore mani (= jewel) of pearl
or diamond round their neck.? Mani is still worn by the Assamese.

(2) Kharu :—Vedic Khadi means anklets or armlets or sometimes
rings round the hands.® This is worn by Assamese women to the present
day. Even men wear Giam-Kharu.

(3) Kar.y; :—Vedic word Kurira means some kind or head or ear

ornament.* Kariya of gold is a well known ear-ornament worn by
Assamese women.

Khopa :—Men among the Vedic Indians wore their hair long and in
braid ( Kaparda=khopa) like the women.> This is also the case with the
Assamese up to the present day. The educated Assamese now wear their
hair short in imitation of the Bengalees.

Post and pans : —Vedic Indians used ¢aru® and Sthali’ as cooking
pots. The Assamese ¢aru ( generally earthenware cooking pot) and thali
(generally big brass cooking pot) are utensils of everyday use.

Profession :—

(1) Weaving :——Among the Vedic Indians the work of weaving
was the special care of women.* This is specially the case
in Assam.

(2) Samithy : —Vedic Indians used bellows of birds’ feathers.® The
Assamese still use them. Beji=Vedic, Vest ( =a needle)
is also in common use.!*

! Ath. VI, 133.1 Kath. Sam, 1, 33.5 : VL 2.27.
2 Mani-griva. Rik. I, 122.14.
133.8 Ath. 1. 29.1. The Assamese women wear mani (gencrally of gold

and pearl) round their neck even to the present day. Even men often wear mani.

3 Rik. V. §3.11 : 534 : 1 1169 : VIIL 56.13.

t See Macdonell and Keith's Vedic Index of Names and Subjects Rik. X. 85.8.

SRik, X. 1143 : 1. 114 1-5.

¢ Rik. 1. 7.6 Ath.XVIIL 4.53.

7 Ath. VIIL, 6.17.

® Ath. X. 742 : XIV. 252 Rik. 1. 923.

9 Rik. X. 722 Macdonell and Keith's Vedic Index of Names and Subjects.

10 Rik. VIII. 78.2.
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(3) Jewellery : —The art of making Ming ( ornament of gold )
was known to the Aryans before they left their original
home. Vedic mana® (ornament of goid : Cf. sachd mana
hiranydya) is 'the same as Latin—mina ( =ornament of
gold) and Assamese Mina.

Two theories :—The above characteristics indicate an Assamese
civilization which is similar to that of the Vedic Indians. The linguistic
considerations as also the manners and customs referred to above are no-
where to be found in India. They seem to show that the Kalitas are the
carliest Aryan settlers in Assam. How they came to be here? Two
theories are possible, viz., (1) that they are the earliest Aryan immigrants
who came into India from the west but were later driven eastward into
Assam by the second batch of Aryans who came across the northern
frontiers and spread into the middle country; or (2) that they entered
Assam from the north through Tibet and over the passes of the Himalayas.

The first theory : —We have seen above ( section 1) that the second
wave of Aryan immigrants pushed the carly settlers outward in 3 direc-
tions by their superior culture and larger numbers. The latter had appa-
rently no literature nor any priest with them, and in fact, division of
castes was unknown to them. The second wave was a gradual process.
extending over several centuries and at different epochs. They were the
Vedic Indians. The Kalitas are apparently the descendants of the earliest
or first wave of Aryan immigrants. It is probable that in their march
eastward, having been driven forward by the second wave of Aryan
settlers, some of their brethren parted company and moved southward
and entered the mountainous country of Cuttack and Sambalpur, while
the main body continued their onward march and eventually entered Assam
and spread over the “lovely paphian region”™ in the Brahmaputra valley.
The language and social system which they brought from their original
home have not been obliterated through ages although fresh waves of Indo-
European settlers, the Vedic Indians, later poured into Assam and merged
in Assamese society.

There is, however, one objection to the acceptance of this theory.
From S$atapatha Brihmana we learn that imigration of the Aryans into
Assam is very recent. There we find? that Videgha Mathava of the country
of Kosala-Videhas was at first on the bank of the Sarasvati river. Fire
(i.e., the fire cult) started from there castward consecrating the eastern
world as far as the Karatoya ( or Karqti® ) river. Eventually the fire crossed
the Sadanird and placed Videgha Mithava with his priest Gotama in the
country east of that river. From that time Brahmanic influence with all

1 Rig-veda VII. 18.17.
2 Satapatha Brahmana, 1. 3.3 14-18.
3 Sce “Satapatha Brihmana, 1X. 5.2.15.
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their complex system of sacrifice and social system spread into Assam.
Now, Satapatha Brahmana or, for the matter of that, the invasion of
Kamarupa by the Vedic Indians under their leader Videgha Mathava, is
assigned, by eminent writers', to the later period of the Mahabharata or
in any case to the period of the rise and spread of Buddhism in its cradle,
the country of Kosala-Videhas. On the other hand the primitive language,
religion and social system of the Kalitas of Kamarupa have not yet been
fully superceded by the social conditions of the Vedic Indians. It cannot,
therefore, be supposed that the Assamese civilization and culture were
brought by the Aryans over the mountain passes on the west in recent
years.

The second theory : —This theory appears to be more probable.
From the earliest times communications between Tibet and Kamarupa have
been maintained. King Bhagadatta of Kamarupa has been extolled as a
great warrior in the Mahabharata.? His army was composed of Kirdtas,
Chinese and the people inhabiting the countries along the coast of the
Indian ccean. His kingdom included the whole of ancient Kimarupa and
parts of China and extended up to Tibet.® His capital was, Pragjyotispura
( modern Gauhati). Had there been no way connecting Tibet with Gauhati
he could not have ruled over the country up to the boundary of Tibet.
But it is a maiter of common knowledge in Assam that there are innum-
erable passes (or duars) across the Himalayas and Bhutan Hills between
Cooch-Behar and Parasuram Kund, specially on the hills alongside the
Kamrup and Darrang districts over which Bhutanese and Tibetan pilgrims
come annually to Assam in the cold weather. It may thus be taken for
granted that the ecarliest Aryan settlers marched through Tibet and crossing
the Himalayas poured into Assam. That this was the most probable
route taken by the Kalitas will be evident from the following observations
of a great scholar, Rapson® :—

“The chief motive of the migration of peoples, which forms one of
the most important factors in the history of the human race. was scarcity
of food ; and the chief cause of this scarcity has in Central Asia been the
gradual desiccation of the land.

* * ® =

“Explorations in Beluchistain and Seistain have brought to light thc
monuments of past civilizations which perished because of the drying up
of the land ; and above all, the rescarches of Sir Aurel Stein in Chinese
Turkestin have supplied us with materials and observations from which

1 See Weber's History of Indicn Literature, pp. 116-138.

2 See Mahibhdrata Sabhd p.. cheg. XXV. Udyoga p.. chaps. 1I, XVIl, L1V,
LXV, CVL

# See Kamrup Sasanavali by Pt P. N. Bhattacharya Vidyavinode. p. 111,

1See “Ancient India” by E. J. Papson. pp. 26-28.
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it will be possible eventually to write the history of desiccation in this part
of the world with some chronological precision. Archeological evidence
proves that this region which is now a rainless desert, in which no living
being can exist because of the burning heat and blinding sandstorms in
summer and the arctic cold in winter, was once the seat of a flourishing
civilization ; and the study of the written documents and works of art,
discovered at the various ancient sites which have been explored, shows
that these sites werc abandoned one by one at dates varying from about
the first century B.C. to the ninth century A.D. The importance of these
observations, as bearing on the history of India, lies in the consideration
that its present isolation on the land-side was by no means so complete
in former times, when the river-valleys and mountain-passes on the east
and west of the Himalayas were open, and when the great high-rcads
leading from China to India on the east, and from India through Beluchistan
or Afghanistan to Persia and so on to Europe on the west, not only
afforded a constant means of communication, but also permitted the
migration of vast multitudes.

“The invaders from the ecast, greatly as they have modified the
ethnology and the languageE of India, have left no enduring record whether
in the advancement of civilization or in literature. Invaders from the west,
on the other hand, have determined the character of the whole continent.”
They were the Dravidians and Aryans.

It will be seen that our supposition about the second theory is
strengthened by the evidence of the social system of the Kalitas of the
Himalayas and other places and also by the linguistic affinity. Mr. E. C.
Mobbs of the Indian Forest Service has shown® that in the Tons valley and
Jaumsaer Bawer there are 2 classes of people, viz., (1) the upper class being
Rajputs or Brahmans and (2) the lower class, the Kalitas. The latter are
not depressed classes; only generally they work as servants. Polyandry,
monogamy and polygamy exist side by side among bothclasses and marriage
is consummated with or without the help of a priest. Marriage takes place
when bridegroom and bride are grown up and widow marriage and divorce
are common. .

Col. Dalton found® Kalitas in the Cuttack tributary Mohals and
Sambalpur and Bonai districts. Their feature is Aryan although slight
deterioration is noticeable owing to admixture with the less comely abori-
gines around them. They are well-to-do farmers in those places and treated
as Sat Sudra or a pure Hindu Caste. They generally allow their girls to
grow to maturity before giving them away in marriage. Col. Dalton also
connects the Kurmis of Malwa, Jubbulpur and the Doab as far as the

' Sece his -“Life in a Himalayan valley” in the Indian Forester, Vol. LX,, pp.
663-799.
2 Sec his “Ethnology of Bengal”.
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Saoger district with the Kalitas on ethnological and other grounds. This
may or may not be true. But one fact is significant, viz., that a Brahman
priest is not necessary to give validity to a Kurmi Marriage.

Now, how the Kalitas got into these outlying places? It may be
that the Kalitas of Kamrup pushed them towards the west and south-west
where they settled at 8 very remote age and forgot, in course of time, their
connection with the main body of Kalitas in Assam. Or, more probably
they are the descendants of the Kamarupa army who conquered Bengal,
Kalinga and Kosala and preferred to make those places their home in recent
times. A little of history may be mentioned here :—

“The invasion (of Bengal) from Kanauj was followed by another
from Assam. King Harshadeva of that country conquered Gauda, Orissa
and northern Circars (Indian Antiquary, Vol. IX. p. 178). Joydeva, the
Licchavi King of Nepal, who was the daughter’s son of Harshadeva of
Assam, records his grandfather’s exploits, and as the former was reigning in
the sixth decade of the 8th century A.D. his maternal grand-father must be
placed at least 2 decades earlier. . . Harshadeva must have held Bengal
for a sufficiently long period, so as to enable him to pass through that
country and conquer Odra ( Orissa ), Kalinga ( Northern circars ) and Ko$ala
(Orissa Hill tracts). The Gaudabaho and Kulbhanoo Rajatorangini has
familiarised us with the story of the banished king Joydeva who came to
Bengal, married the daughter of the king and freed him from the subjection
of his liege-lord.”* Also the Kalitas of the Himalayas were probably
stragglers from the main body of Aryan immigrants in their march to
Assam across the Himalayas.

So far I have come across no reference to the Kalitas in the Sanskrit
literature. It cannot be assumed that they are the same people as the
Kirdtas of the Sanskrit literature although it is possible etymologically to
derive the word Kalita from Kirata. Probably some reference will be found
in the Buddhist literature which T had no opportunity to consult. ~ Hiuen
Tsiang’s Kalita country and its people are not apparently commected with
the Kalitas. Nobody will believe that the Kalitas of Kamarupa suddenly
dropped into Assam, nobody knows, whence. It is strange that people
exactly resembling the Kalitas of Assam are met with in distant places like
Sambalpur, Cuttack and the Himalayas now not in any way connected with
Assam. In any case the conclusion is irresistible that the Kalitas of Assam,
are the earliest Aryan settlers in India.

4, ?g:ltgtic elements

In the concluding paras of Section I we have observed that Assamese
like other Aryan vernaculars of India is Prakrtic. It is derived from the

1§ce R. D. Banerjea, in Dacca Review, Vol. 1. No. 11.
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local Apabhramsa. We have also noticed that the second stage of develop-
ment of Sccondary Prakrt is the Prakrt par excellence. Two principal
varieties of this Prakrt, viz., Mahirastra— Sauraseni and Magadhi have
becen distinguished. This division applies also to the Apabhramsas. The
Assamese language shows peculiarities of both. The following peculiarities
may be mentioned.

(a) Sauraseni elements

(i) Sanskrit termination “rya” becomes “yya” and “jja” (H. C. IV.
266) in Sauraseni. This is also the case in Assamese writing. But in
pronunciation this is always “jja” (=ja) in Assamese.

Example : —S.-—A4ryah (venerable, respected, master ).
§r. Pr.—Ajjo, and Ayyo.
A.—Ajo (venerable, great grand-father ).
S.—Karyam, Sr. Pr.—Kajjo, A.—Kaj (work ).
H. and Mar.—aja ( =grand-father).
In Magadhi on the other hand *j” becomes “y” (H, C. IV. 292 . Vr.
XI1. 7). This is never the case in Assamese, especially in pronunciation.
Example : —S.— Karvam, Mg.—Kayye, A.—Kdaj (work). .
S.—durjanah ( wicked man ), Mg.—duyyane, A.—durjana.
(i) “$™ and “s” become *s” in Sauraseni (H. C. 1. 260). This is
also the case in Assamese (§ 33). On the other hand Sanskrit *'s” and *“s”
beceme “§™ in Magadhi (H. C. IV. 289) which is never the case in
Assamese (§ 33).
(iiiy)  Sanskrit “ks” becomes “kh™ (and rarcly “ch™) in S$auraseni
(H. C. II. 3) which is exactly the case in Assamese. In Irdni also “ks”
becomes “khs” ( Vendidad V. 3).!
Example : —S.—maksi (a fly ). Zend.—makhsi,
§r. Pr.—makkhi, old Ass.>*—makkhi,

L]

A.— -makhi.
S.—hksinam (lean), Sr.—khinom,
A.—khina.

In magadhi “ks” becomes “sk™ ( =ch : Vr. XI. 8 : H. C. IV. 297)
which is hardly the case in Assamese.

(iv) Sanskrit past participle passive “kta” becomes in Sauraseni “ia”
(Vr. VII. 32). This becomes in Assamese (ia=) “&" and is used in an
active sense.

' See Sacred Books of the East : Vol. IV.. p. 264. See also Phonetic changes
under “Pre-Vedic elements™ above.
2 Sce Kamrup Sasanavali : p. 123,
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Example : —S.—pathita (read), $r.—padhia, A.—padha.

In Magadhi this suffix becomes “id”=*il" (Vr. XL 15).

Example : —S.—gatah (gone), Mg.—gade, A.—gal, (see Vr. XI. 16).

(v) Future verbal affix “Syam” becomes “Sam” in Sauraseni
(H. C. 111 167, 169). This becomes “am” in Assamese.

Example : —bhavigyami (1 shall be), $r.—hossam, A.—ham. This
form is peculiar to Assamese.

Magadhi future participle passive form “ib” or “ab” (=S. tavya) is
used in Assamese in second and third persons in an active sense as future
verbal affix (§ 385).

(vi) Assamese plural termination “hant” is derived from $r. Ap.
“homtau”, Zend.—henti, (See “Pre-Vedic elements’ above ).

(b) Magadhi elements

(i) In Magadhi “r” becomes “I” (H.C. 1V. 288). In Assamese also
this rule is often followed.

Example : —A.—juli (streamlet), old A.—joli,!

Mag. Pr.—yali (jali), S.—Jhari, cf. ( Dhekiajuli.
Barangdjuli, etc. ).

(ii) In Magadhi noun in a-base ends in “e”. This is also the case
in Assamese in-as-much as “e” is the nominative case-affix almost in all
cases.

Example : —A.—Li mese, Mg.—ese mese,

S.--c¢salh mesah (=this ram).

(iii) Assamese plural termination “hun” is derived from Mg. Ap. (?)
“hum™, (See Chap. VII)..

(iv) Assamese plural termination “ahan” is derived from Magadhi
ahan ( genitive plural : See § 232).

(v) Assamese adverbs “etia”, “tetia”, etc. are derived from Mg.
“cttiae”, “tettiae”, etc. ( § 339).

(vi) Assamese perfect participle suffix “il” or “al” is of “Magadhi
origin and derived from Sanskrit “Kta” ( § 357).

It has been noted (in Section 1) that Mh. §r. and Mg. Prakrts were
literary languages while Paisaci was the low or vulgar Prakrt spoken, in the
beginning, by those aborigines who came under the influence of Aryan
immigrants and in whose mouth the Aryan vernacular assumed a distorted
form. As time went on these aborigines merged into Aryan society and
improved their speech with the result that the peculiarities of the Paiagi

t Kam. Sas.. p. 115,
6
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speech disappeared and the Aryan vernaculars developed into the
Apabhramsas. From these the Prakrtic languages of India including
Assamese were derived. In Assam the Apabhramsa was more western than
castern. The reason seems to be that the Assamese people were more
closely connected with the western than eastern people. In all probability
Magadhi elements first found their way into Assam with the Aryan invaders
of Kosala-Bideha under their King Videgha-Mithava, Latér the Vaisnava
writers of Assam, notably $ri Sankar Deva, adopted the language of Bideha
in the Assamese sacred books as the most fashionable and cultured language
of the time. During the Vaisnavic renaissance the Eastern Hindi language
which was derived from Magadhi Prakrt took a firm root in Assam. The
intermingling of the Ko$ala-Bidehas with the Assamese in later times also
helped this fusion. Hence it is that Assamese is a mixture of Sauraseni
and Magadhi Apabhramsas.

5. The Tibeto-Burman and Taic elements

The rich and fertile valley of the Brahmaputra appears to have
attracted different tribes from the surrounding hills and plains at different
times ; and it is very prbbable that a race-war raged in pre-historic times.
Later in the period of the Mahabharata this country, known as Kamarupg,
was inhabited by Kiratas and Chins. What became of these people nobody
can say. When, however, the systematic history began the Chutias in the
cast and the Kacharis in the west were found holding sway over the whole
of this country. They are both Tibetan tribes and belong to the Bodo
group which includes also Garos, Meches, Rabhas, Lalungs, Hajangs,
Hojais and Dimasas. The Shan people, calling themselves Ahoms, under
the leadership of Chukafa, crossed the Patkai range at the extreme south-
cast corner of this valley in 1228 A.D. and entered Assam. For several hun-
dred years they were in conflict with the Chutias and Kachdris and it was
only about 1540 that they finally overthrew the latter and established their
rule as far as the mouth of the Kallang. About this time the Koch Kings
of Cooch-Behar pushed themselves eastward and came in contact with the
Ahoms. At the present time in the Upper portion of this valley are found
Chutias, Khamtis, Phakials, Duanias, Singphos, Mismis, Chulikatas, Abors,
Miris, Daflas, Akds and Nagis and in the lower portion Kachfiris, Bhutanese,
Meches, Khassis, Lalungs, Mikirs, Hojais and Rabhas. The Singphos,
Khamtis, Phikidls and Duanias made their appearance in Assam only in
recent years. About the other tribes nothing definite is known.

Linguistically Khamti, Phakial, Duania and Ahom belong to the Tai
group, Singpho, Mismi, Abor, Miri, Dafla, Akd and Bhutinese to the
Tibetan group, Naga, Mikir and probably Khassi to the Kuki-Chin group and
Chutja, Kachari, Mech, Lalung, Riabha and Garo to the Bodo group.
According to some philologists the Khassi language is a member of the
Sub-Himalayan group of Turanian family.
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The principal tribes inhabiting the plains of Assam in the midst of
the Assamese-speaking people are the Chutias, Kacharis and Garos of the
Bodo group, the Mikirs, Khassis and Nagas of the Kuki-Chin group, the
Daflas, Miris and Bhutdnese of the Tibetan group and the Khamtis and
Phakiils of the Tai group. The Ahoms of the Tai group have merged into
the Assamese society. With the exception of the Tai group these tribes
belong to the Tibeto-Burman family.

It will be contrary to the law of human speech not to expect in
Assamese some traces of the languages spoken by such people. As a matter
of fact they have left permanent marks in the Assamese language. The
Bodo group, especially, forming as they do, a large proportion of the
population of Assam have left unmistakable traces of their language. The
elements of such languages may be classed under two main heads, viz.
(1) Glossarial affinities and (2) Grammatical affinities. The former may
be subdivided into (a) Vocabulary and (b) Geography. I describe below
what I mean.

(1) Glossarial affinities
(a) Vocabulary

A large number of words of the Tibeto-Burman family and a few
of the Taic family have found their way into Assamese. The following may
be mentioned : —

Assamese Meaning. Derivation.

word.

Ai mother. Kach -- gi.  Bhut.—ai, chut.—yoyo
(=mother). V. api (mother).

Ali high land, village. Chut.—atign (=village)

Apa boy. Bhut.-—ippia. kach.—dfa, Gar.--dfa,
chut.—appa, (=father) : Dr.—-
appa (=father).

Alahi guest. Mik.—alahi arleng (=a guest).

Kibu convenience. Khas. —Iidbu (=good luck; opportu-
nity

Kuing wild dog. Khas.—Kudane (=wild dog).

Kurua east, Chut— 87 Kurubd  (east. lit. Sun-
rising).

Ketenga feeble, emaciated. Chut.—Ketengd (=feeble, emaciated).

Kerep . care. Mik.—Kerep (=aid).

Khang anger. Chut( —Klmng. .Gar. — Khdonanga
=an,

Celek to lick. Gar(——-Sr ila' )Sdrdkﬁ Kach.—Salanu
=to lick

Cam batch. Ah.—Cam (=company).

Ah.—Cadodang (=hangman).

Cauding hangman,

Kham.—jdngphai (=amber).

Jangphai amber (used as car Chut.—Jiku =(to bathe), Ah.—jik

ornament). (=wet).

Jik to be wet. Kach. —rmklull Gar.—tikli (=small

. earthen jar),
Tekeli small earthen jar. Kach. dang, Gar.—jalang

Dalang

a bridge.

(=bridge).
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Assamese Megujng. Derivation.
word.
Dabar a basin, Kach.—ddbar (=a water vessel).
ei now (adv.). Chut.—dei (=now, adv.).
Deka young man. Chut.—dekdgu (=young man).
Dong irrigation  channel. Kach.——dong Gar.—dongge, Mik.—
dong (=channel, drain, irrigation
channel).
Dobol part of a field (sur-
rounded by dams). Kach—dabli (=a field).
Nangala gate-way. Kach.—-nangla (=gate-way).
Nichio uncle. Ah. or Kham.--nisdo (=uncle).
Penglai Sport, jest. Kach..—peng-ldi (=jest).
Polonga straight Chut.—pulunga (=straight, erect).
Phatika distilled liquor. Kach.—phithika (=spirituous liquor).
Phaidang to run. Kach—fdi-dang (=to come running).
Barala unmarried, widower. Kach.—barla (=widower).
Bikhar gun-powder. Khas.—bakhar (=gun-powder).
Maiki woman, female. Chut.—misigu, Gar.—méchik (=a
woman) ; Cf. S.—maty+ki.
Mekuri Cat. Gar.--mengot, 'Mik.—meng  kuli,
Kach.—~-maduji, Chut.—midij
=a cat).
Mecheka Chut.—metchd (=an otter).
Rép eagerness. Ah.—radp (=eageiness).
Ramalia to make a cawing Ng.—ramald (=to gather as cloud).
noise ,while flying
Laopani fermented liquor. Ah.—ldo (=Liaopani).
Likcau attendant. Ah.—likco (=servant). .
Litikai attendant. Khas. -lairhai (lit. to wander with-
out any useful purpose).
Lekhia this or that sort of,
like. Chut.--lakia (=that sort of, like).
Hajui labourer Chut.—hajia (=worker, labourer).
Haija cholera. Hindi, Pustu. or Chut.—hdija
Hora load of a child on _ (=cholcra).
back. Mik.—ang hor (=a load). Cf. S.--
ahar (=gather)
Hilai gun. Ah.—hilai, Mik.—-hile, Gar.—sla;

(=gun).

(b) Geography

As the Kachiris and Chutias were once dominant races in the Assam
Valley it is natural to expect that they would leave some permanent traces
of their language in the geographical names of the place. As a matter of
fact they have given their own names to some of the most prominent
physical features of the country. Thus the names of some of the principal
rivers and mountains of Assam as also some of the districts and villages
bear traces of their language. The following namcs, among others, will be
sufficient for proving this assertion.

() Rivers :—

Name. Derivation.

Ai (Bhutanese) Bhut.—ai, Kach.—dai (=mother).
Kalang (Mikir) Mik.—Kliong (=floor), cf. A-Klong

(=downward).
Kikadongd (Mikir) Mik.—Kekdong (=crooked).



Narne.
Kiling (Khassi)
Chingra (khassi)
Cigi (Miri)

Ciseri (Miri)

Cec¢a (Garo)
Jindri (Garo)
Jinjiram (Garo)
Tipkai

Tlgling

Tihu

Tirap

Tingrai (Ahom)

Daiying
Daiphing
Dikrii
Dikrong
Dikharu
Dikhau
Digaru
Diju
Dipila
Dipota L
Diphu
Dibong
Dibru
Dimau
Dimila
Dirju
Disiing
Disoi
Dihing
Dihong
Niamdang (Ahom or Khamti)

Kachiri
or chutid)

Ripu (Bhutanese)

Lankd
Lam-ding
Lan-chohate
Lang-fer
Lungchung
Nena-lung

(Mikir)

(if) Mountains :—
Amsong (Mikir)
Ajagar (Garo)
Maiayong (Kachdri or Chutid)
Misil-khoa (Garo)

Longlei (Mikir)
Hijo (Kachiri)
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Derivation.
Khas.—-Khling (=an eagle).
Khas.-—Chingra (=a creek).
Mir.—S7, @ si (=water), Gar.—-chi, Bhut.
—chu (=water).
Mir.—Sisdr (=name of a river).
Gar.-—chi (=water), Mir.—Si (=water).

Gai.--chr (=water), cf. Khas.—Jing
jerang (=altitude).

Kach. ~dui, doi

Garo—chi, _
Chut.—ji, =water.
Bhut.—chu,
Ah.-—ting (=a chasm)+rui (=a hill
stream).
Kach. —dui, doi (=water)
Doi-ma or dui-ma (=great river),

Doi-Sa (=small river).

Chut.- ji (=water),
jima (=river).

Cf. However Austro-Asiatic.
Mundari— da
Santhal-- da
Korowa—-da
Ho—da

=water.

Ah or Kham.—Nam (=water) and dang
(=nose).

Bhut ri (=water) (=hilh
=hill stream.

and phu

Mik —Lang or lung (=waler).
Lang-fer (=fearful water).
Lang Kang bok=fountain.
Ldng-Sun=waterfall.

Lung (=water)+ding (=long).

So (=small)+1i (==flowing)+at (=good)

Mik.—amsong (=above).
Gar.—a.a (=earth) and janggil (=Dback-
bone).

Chut.—meang, or
Hill-Kach.-—miung (=clephant).
Gar.—mi (=rice, boiled rice), $dl (=Sun,
midday) :
mi-sal=midday meal.
Mik.—longle (=earth, ground)
Inglong (=mountain).
Kach.—-haju (=mountain),
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(iif) Districts and Villages :

Name. Derivation.
Oring (Bhutdncse) Bhut.Ordng (=a basket cariicd on back
like Ass. Khang).
Kulai (Khassi) Khas.—Kulai (=a horse).
Gomi (Bhutinese) Bhut—Goma (=spring).
Chiring Ciapori (Chutid) Chut.—chiring (=buttock, hips).
Ah.—ting (=chasm)+Khang (=side).
Tingking (Ahom) Tingkhang=side of the chasm.
_ Ah.-—tipun (=thc world).
Tipam (Ahom) Ah.—ti (=place, ground) and wuk
Teok (Ahom) (=chest, breast),.

tiok=chest place.
Tegatchu (=mango).

Thekigu (Garo) Bhut.-—T'sangla (=the Bhutane.¢ inhabi-
Tangla (Bhutdinese) ing the plains).

. ) Kach.-—dui (=water),
Dimapur (Kachiri) dui-ma (=great river),

Chut.—durang (=kite), cf. durang, the
name of a Bhutia Basti on the Bhutan

Darrang (Chutia) hill in charge of a chicf up-Dewangiri.
Namti-dal (Ahom) Ah—Nam (=water), # (=place),
. Nam-ti=water place),

{’gloggﬁl .(C(gkll:li; ) CBKu(.—- Zlunga ( =s:|ralgh(. crect).

mibdri utanese ut.—Lama (=road).
Beng-biri (in Darrang) } Bhut. —Beng (=chdng or platform).
Bengtal (in Goalpdra) Kach.—Hojai (=Bodos living on the
Hojai (Kachari) hills or high land).

Ah.- -mao-lung (=name of a place).
Meleng (Ahom) Mik.-- Rong (=a villagc), Rang—hang
Rongkhang (Mikir) =a mikir clan.

(2) Grammatical affinities
(a) Gender :—

In Sanskrit, as in the other Indo-European languages, not only the
words signifying rational animals and living beings are classed as masculine
or feminine but also those denoting some inanimate things and abstract ideas
arc conceived of as having sexual distinctions. Such classification has also
been followed in Assamese to a certain extent. Thus, for example, the
word *“usa” (dawn) is feminine in Assamese because it is so in Sanskrit
and conceived of as the goddess of light in Hindu mythology. Similarly,
the word “Brahmaputra”, the great river, is masculine because it is regarded
as the son of Brahma, the Creator. The word “Jon” (moon) is feminine
in Assamese because it is derived from “Jyotsna” (light) which is feminine
in Sanskrit. .

In the Tibeto-Burman family of languages, as in the Dravidian, on
the other hand, not only all nouns denoting irrational beings and inanimate
objects are regarded as destitute of sex but also rational beings and living
creatures with the exception of the nouns of relationship are classed as
having no distinction of gender. In these languages, as a general rule,
the gender of animate objects is denoted by prefixing or affixing certain words
to the nouns signifying such objects. But in the case of nouns of relation-
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ship gender is denoted by prefixes or affixes or by the use of distinct
words.

Examples : —
Chutia : —

Pifa=son.

Pisasi=daughter.

Mukagu mausa=male child or boy.
Misigu mausa=girl.

Churang chu=boar.

Chukuru chu=sow.

Mukagu lipedru=he-goat.

Misigu lipedru=she-goat.

Garo :—

Depante =son.
Demichik = daughter.
Méa bisa=boy.
Michik bisa=girl.
Wak bifa=boar.

Wak bima=sow.
Ddébok bifa=he-goat.
Ddbok bima=she-goat.

Kachari : —

Fisa zala=son.

Fisd@ zu=daughter.
Gothia fisa=boy.
Hinjow fisa= girl.

Oma bunda=boar.
Oma bundi=sow.
Burma fantha=he-goat,
Burma fanthi=she-goat.

Assamese ‘—

Betd=son.

Befi=daughter.

Chawal, 3pa

chawd or chali, or la'rd=boy.
Choali, api chawa or chali=girl.
Mata gihari or bhura bard=boar.
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Miike gahari or bhurt bara = sow.
Pathi chagali (chayali 7)=he-goat.
Pathi chiiguli = she-goat.

Dravidian ; -—

Mag-an=son.
Mag-al =daughter.

The words denoting sex are different in different languages of the
Bodo group. Such words in Chutia generally precede, in Kachari and Garo
follow, the noun. These characteristics are not only found in Assamese but
aiso some Kachan words themselves denoting sex, such as *“bunda-bundi”,
“patha-pathi” (?), etc. arc retained. Such characteristics are also found in
the Dravidian languages ; but no Dravidian word denoting sex has found
a place in Assamese. It may, accordingly, be inferred that the Assamese
have borrowed these characteristics from the Bodo languages alone. This
1 supported by another Dravidian peculiarity, viz. that the distinction of
taale and female appears only in the pronouns of the third person (sce §220).

(b Number -2

In Sanskrit, as in other Indo-European languages, nouns and pr@
rouns are inflected, i.e., particles are affixed to them to distinguish number.
Fxample :---S.—-Ngralt (a man), narau (two men), ngréh (men). But in the
Tibcto-Burman family of languages the plural is formed by adding sepa-
rate words, signifying assembly, host, collection, etc., to the base. The
words used are “chu™ in Bhutanese, “raju™ or “laju” in Chutia, “fur” in
Kachari and “rang”, “drang” and “mang” in Garo. In the same way the
inflectionai system is hardly used in Assamese. Separate words are often
added to the basc in Assamese as signs of plurality, Example : —Ass.—

dalang (bridge) and dalang-bor (bridges)=Kach.—dalang-fur, and Gar.—
jalany-rang.

(i) Bilak : —Miju—Mismi plural termination “Ka-phiik” ( =all), is
cquivalent to Garo “‘philak” ( =all). This word has been adopted in the
altered form of “bildk™ as a plural termination in Assamese ( § 229).

(ii) Bor :—The Kachari plural termination “fur” has been preserved
in Assamese in the altered form of “bor™ (§ 229).

(c) Case-affixes : —

In Sanskrit the case-affixes are different for singular and plural and
they are added to the base. In the Tibeto-Burman family, as in the
Dravidian languages, the case-affix is the same for both singular and plural.
The only difference between the declension of the singular and that of the
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plural is that the post-positions are annexed in the former to the base and
in the latter to the sign of plurality. This is exactly the case in Assamese.

Example : —

INSTRUMENTAL. GENITIVE.
Singular. Plural. Singular. Plural.
Sanskrit Grhena, Grhaih, Grhasya, Grhdndm.
Chuti Nya-chang, Nyd-laju-chang, Nyd-yo, N _v_d-_fdu-yo.
Kachiiri Nu-zang, Nu-fur-zang, Nu-ni, Nu-fur-ni.
Giiro Nok-chi, Nok-rang-chi, Nok-ni, Nok-rang-ni.
Assamese  Ghare-re, Ghar-bore-re, Ghar-ar, Ghor-bor-ar.
English With a house,  With houses, Of a house, Of houses.
(d) Adjectives : —

In Sanskrit as in the other Indo-Aryan languages adjectives are
declined like nouns, and they agree with the nouns they qualify in gender,
number and case. In Assamese, only the sex is indicated in a few tatsama
and radbhava words, but not number and case. Example :—ajald la'ra
( artless boy ), djali chowdli (artless girl). In the Tibeto-Burman family, as
in Dravidian, adjectives can never be declined like the nouns they qualify.
This characteristic has been retained in Assamese to a great extent.

Example : —
Kachiari—Gaham hodsa.
Assamese—Ejan bhal manuha.
English—A good man.
Kachari—G ham hingzhdusa.
Assamese—Ejani bhal tirutd.
English—A good woman.

(e) Passive Voice :— ,

Modern Assamese passive voice is probably an imitation of the
Tibeto-Burman form of passive voice. In the Bodo group of languages
the passive voice is formed simply by prefixing the past participle of the
regular verb to the different tenses of an auxiliary verb. Thus, in Kachri,
Zda-anu ( =to be, become), the auxiliary verb, is most commonly used.
Example ;—Kach.—*“nunui” (=see) : past participle—“pun=i” (=seen).

Kachiri—Ang nunai Zaaiu
Assamese—Mai dekh@ jaon.
English—I am seen.
Kachri—Ang nunai Zaabui.
Assamese—Mai dekha galon.
English—I have been seen.
Kachiri—Ang nunai Zdagan.
Assamese—Mal dekha yam.
English—1] shall be seen,

The resemblance is complete (See § 391).
Z
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() Particles :—

In Sanskrit numerals are used as adjectives without the addition of
any word to show the class of things they qualify. But in the Tibeto-Burman
family of languages in using numerals certain particles showing the class
to which the things enumerated belong are almost always prefixed to them.
For example, “duku” in chutii, “s&” in Kachfiri and “sik” in G#ro are
prefixed a8 particles to the numeral when it is intended to show the number
of “man”. In Assamese also such particles are used in such cases.

But the particles in Assamese are affixed to the numeral and never
prefixed.

Example : —
Sanskrit ... Ekah narah
Chuti ... Duguchd moshi Chut.—cha
Kachari v .. Mansui s3 se Kach.—se =one.
Gdro ... Mande sdk sd Gar.—sd
Assamese ... Ejan mdnuha As—e
English ... One man Assamese particle here is
Kachdri . ... Tho se wa, particle—Tho.
Gadro ... Gang si wa, * gang.
Assamese ... Edal banh, " dal.
English ... One bamboo.
Kachiri ... Dat se bedat, particle—dar.
Garo ... Dat sa@ bitin, * dar.
Assamese ... [Ekhutur@ mangaha » khuturd.
English ... A piece of flesh.

Different particles are used for different objects in Assamese as in
the Bodo languages ; for example : —

Gadro. Kachdri. Assamese. Nature of object.

Madng, ma, 4, For unintelligent animals, as
beasts, birds, etc.

Ge, gang, man, 14, khan, etc. For  articles  conceived as
separate entity.

Gang, tho, dal, For long things, as bamboo.

Dat dat, gzkh‘:& For pleces of stone, meat, etc.

ut

A large number of such particles is used in Assamese. This pecu-
liarity is borrowed principally from the Bodo group (See §498).

6. Dravidian elements : —

Dravidian elements in Assamese are apparently meagre. No geogra-
phical names, except perhaps Tam.—“&ru” (or #lu=river) in Bharalu (river),
appear to have survived in Assamese. Vocabulary and grammatical pecu-
Larities are also rather scanty. The following may be meationed :—
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(8) Vocabulary : —

Word. Meaning. Derivation.

Ai small-pox. Tam.—ammai (=small-pox).

Amai mother of a friend : Tam.—ammei, Mal.—amma (=mother,

elder brother’s aunt by the mother's side). cf
mother-in-law. S. (=mother

Urukh to leak, a leak. Tam.—orukku (=leak).

Coolie labourer. Tam.—kuli ( =hire); Kulial, kulik-

. kdra (=a coolie, labourer).

Kereyl hire. Tam.—kirdyam (=cost, value).

Chind ) Tel.—Chinna, Tam.—sinna (=small,
(in China- small, little. littke ) ; cf. chinnavidu (=a boy ;
jonk) lit, a little man).

Tedur, . . s

Tenwar epilepsy Tam.—timir (=epilepay).

Nichi intoxication, liking. Tam.—nichd (=affection, liking).

Pakhali mortar of a Dhenki. Tam.—kappul  (=hollow), Tel.—

pokkili,  Mal.—pokkul, pokkil
(=navel) from Tam.—pay
. (=hollow).
Par time. Tam.—poru-du, Tel.—prodd-u- podd-u,
pul-u, Mal—pol (=time); cf.
A.—par=S—prahara (={th part
. the day).

Phakati jest, sport. Tam.—pagati (= jest).

Beli sun. S—vela (=tme, season). Dr.—

veyil (=sunshine, heat of the sun).

Bara.nqni. } subscription. Tam.—bargai (=rent).

Bargani

Surukf narrow (as a path). Tam.—surukku (=narrow).

Honp to suck. Dr.—suppu (=to suck).

My remarks above about resemblance will apply here also.
(b) Grammar :(—
(i) Gender :—See Tibeto-Burman elements above.

(ii) Number : —Dravidian plural termination gal is used in Lower
Assam as such in the altered form of gild. In classical Assamese the ter-
mination was gulad (See § 229/1).

(iii) Case-affixes :—As in the Tibeto-Burman group the case-
affixes in the Dravidian languages are annexed to the base in the singular
but to the sign of plurality in plural number. This peculiarity has been
adopted in Assamese.

(iv) Adjectives :—It is a peculiarity of the Dravidian languages
as of the Tibeto-Burman family that adjectives can never be declined to
agree with the nouns they qualify as in Sanskrit. This rule has been
borrowed in an altered form by Assamese.

(v) Pronoun :—Sanskrit pronoun fad in the first case singular
of feminine gender becomes & or tdye in Assamese. This is probably
derived from Tam.—tii and Tel—t3li ( =mother. See § 334.)
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7. Austro-Asiatic elements 1—

The Austro-Asiatic family includes the Mundari, Santhil, Korwi,
Kharia, Juiing, Ho and a few other Janguages. Their influence is rare. The
following vocabulary may be mentioned : —

Assamese. Meaning. Austro-asiatic. Meaning.
Apd boy. Mundin--appu :
Santhil, ho, } =father
Korwi, )
Kharid—appa :
Dada 1. elder brother.
. Santhil, —didi=elder
2. father’s younger :
brother. ” Kharis, brother.
Kak#i elder brother. Mundiri, —kikai="father’s
Santhil. younger brother.
Santhal—dai
Bai elder sister. Gond—bai =elder sister.
Kondh—vai
Korwé---beru
Beli Kharigd—bero =sun.
Juong—bela

8. lslamic elements s—

A large number of Arabic and Persian words have found their way
into the Assamese language ; as for example,—ddr@ (stream), kam (short),
andar (inner apartment), bdbe (on account of), badali (in exchange for), dare
(like), dawai (medicine), h@ram-khor (lit. eater of prohibited thing; a term
of abuse), etc. Practically no grammatical peculiarity has, however, been
borrowed from such languages.



SECTION I
ASSAMESE LITERATURE

1. Specimens of old Songs, Ballads, etc.

Before procesding to examine the real subject of Assamese literature
it is desirable to notice the songs, ballads, riddles and proverbs which have
never been reduced to writing and which have been handed down by oral
tradition from a remote antiquity down to the present day. They reflect
the intellectual, moral and social state of the people of Assam in ages gone
by. They, in fact, give us an idea of the degree of civilisation and culture
at some remotec period in history. With the change of our speech the
language of the songs, ballads, etc. has also undergone the necessary changes.
New matters have also beeny introduced here and there. But still the ancient
state of society is there and they afford means by which the daily life of
our people, their religion and their progress in the arts and science can
be traced. I shall cite only a few instances.

éa) Boat-Song :—

() Gale qulasir mala,
Dambaru bajay e !

() Haire! Baélie;
Kaina Phuleswari e.

(iiy E kaind Phuleswari ¢,
Phulare gisan ghan pahi;
Ki e he phule camatkar kaina e.

(iv) Hasati lahar, temi kinhar;
Katari maihar ¢&bar ;

(vi) Kalia mekuri;
Nao yl3y cekuri ;
Baithd yay jumuri dhari e.

() Bihu-Nam :—

These songs are sung by young rustic boys while girls dance to the
accompaniment of instrumental music during the Bahfig Bihu festival (at
vernal equinox ). Some of them are very elegant and poetic. Only a few
are given here.

() Ati genchare mugiire mahurd
Ati cenchare mdko :
Tatokai ¢enebar Bahagar Bihuti
Nemari kenekai thakon :
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(i) Ag biri fuani kikini timol ai
Pach biri fuani pép :
Bar-ghar #uani jiiri cholli
(ii}) Hat no ki ¢aba bati ai furid
Bharire Enguli ghan :
Kon @i-bopliic tok ai tulile
C3i thikibare man.

(iv) Deutd ofile bar corir mukhalai
Dulifii pétile dok !
Kipat jilikile narli Jangfai
Gite Capkinar ¢oli.

(») Kelai phulili ripahi madir ai
Kelai pelili muthi :
Guruto nelige bhakatato neléige
Thika tale bhari sari.

(5] S‘anti Baramahi :—
This is a song of a love-lorn lady whose husband was away on
business. (Only 4 stanzas quoted here).

Bana : —Ki Radhe ! Kdnde Hari e.
Puhara mdhate Ridhe, kiihd bari puli;
Jivanithe pripanithe khele pisai-jud;
Pasi khele jud khele pasit nede dhsl;
Kaika eri gaild prabbu Binanda Gopél ?
Maghara mihate Ridhe, dharamare tithi ;
Cilinaka gaili Riidhe, bhiigini sahiti.
Ag hite jala-phula Agara-candan ;
Jalata niimii Radhe jurili krandan.
Baihdgar mihate Riadhe Deutlre girjani;
Taka funi matsyagape dharild ujani.
Sio matsye ujin dei bachare ekabdr;
Mai abhigini nirl jim kata kil?
Ahirar mihate Ridhe #harul barigan;
Pugpara pilengit R&dhe karili sayan.
Pugpara pilengit Ridhe nXhili ghumati ;
Kaika gaili Pripanitha ndhili ulati.

(d) Kaina Baramahf:—
This song is a dialogue between a sojouner and a young mistress
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of a house whose husband was long absent from home on business. (Only
one stanza quoted ).

Abfirar mihate kaini Aharud rhiti;

Tomér siud kafd gaichi Kaficanpurar bhati.

Nagaichi Nagaichi kétd tike nija pati;

Ali haba mithar ke§ cingiba gajamati.

Dui hatar dui $finkhd ¢indifi pariba ;

Dinak dine Srgar sindur maliyan pariba :

Bérire tulast Konwdr $ukhe mari y#iba ;

Tetii jinim mor siud kath yiba.

() Mohoho (or Driving out of mosquitoes) :—

On the full-moon night in the month of Aghan the boys go round
the villages singing this song and begging for presents. A buffoon dances
among them on the occasion. With the money, rice, and other things
thus collected they arrange a picnic and indulge in feasting and merry-
making.

Oho-ho moho-ho !

Mah khedibd tokén lau.
Mah gel mah-mahionte,
Hida] gichat gi ghanhaonte.
Hidali bhai re !

Tepor pora khii re.

Tepor porét nahal nun,
Caul lage dop dop.

Caul nedild dila kari,

Athér gharat lari-gari.
Laricari bbhai re,

Sonir nangal bdi re.

Sondr ningal rupdr phil,
Athér dekhibd bhal. &c. &c.

(f) “Yavat Candravall tavat Kathia” +—

Candrivali, the beautiful and accomplished young daughter of a
rich siud (merchant), was brought up in luxury and affluence. She was
destined by Bidhati (Creator) to wed Kathig, a common village youth of
inferior physical and mental gifts, The latter fell in love with Candrivali
who, however, rejected all his advances. In despair he, one day, announced
the unweloome prophesy connected with her destiny. This so much
exasparated her that she threw her bangle afhis face inflicting a bleeding
injury on his fore-head. The prophesy, however, alarmed her and to
escape the curse she retired to a distant and solitary place. Kathia with
a broken heart set off for distant regions. After many years’ wandering



56 i TN WY TSy

he chanced, one cvening, to come to the attractive residence of Candravali
for shelter for the night. He never suspected that Candriivali was the
mistress of the house. The later also did not recognise him at first.
After supper he went to bed. Then she chanced to see the scar left by
her bangle on his forechead. Then she submitted to the fate.

Ka'’r pard #hildi Konwar, kate dili péo :
Kate tomir ghar-biri, kote bip-mio.
Kiba sodhid kibd pochfi mukhe ndi midt,
Sat din sit riti khAwl nAi bhat,
Magurite thakon kainfi khir nadir khion pdni,
Air pim Lilivati tire putra Bmi.
Ghasibiika dild &ni gandha-puspa tel,
Gadhubika dili @ni uttam Gangir jal.
Basibika dili @ni gAmerir pir8,
Bhojanat dili &ni mélbhog dhiinar chird,
Khaya diya athiti bipu fayan karil,
Kinkane kitar ¢in milrat lag pail.
Bidhatar lekhan n#jay charii,

Javat Candrdvali tivat Kathii.

(g) Jojana (proverb) :—
(» Ek jui,
Ek dui.
(i) Dair pdni,
Erir kani.
(i) Bati khay,
Ati yay.
(iv) Parat @s,
Banat bds.

(v) Kaichar har,
Durar nar.

(b) Sathar or Distan (riddle) :—

() Enu enu eri;
Dharbér rii thenu——Egg.

(i) H=abit kihe,
Olii nihe.——axe.

(ii)) Harhari cargari,
Tini mOr dah bhari—-Harrow.
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(i) Fakara (maxim) :—

(/) Parbatat dhau,
Sdgarat mau,
Bapekar tiri nai,
Putckar othara bau.

(i/) Bara hat jal khan,
Tera hat phata.
Mach marili bapar beta,
Rau barali saraki jai,
Puthi khaliha pihe pahe ray.

(iif) Save bole bhala bhala,
Mai maron othar jvala.

(iv) Hati datar rua
Suruj uthe pua.
Hati Brindavan eri guapat khai,
Tini prasang kari narakak jai.

2. Earliest written relics of the Assamese Language.

The Assamese words derived from Sanskrit, though number about
90% of the whole, throw no light upon the ancient condition of the
Assamese language prior to the 13th century A.D.. the ecarliest time to
which any extant Assamese composition can safely be attributed. The
carliest Assamese words appearing in any written record are to be found
in the copper-plates of Kamariipa, so far discovered, of the period between
the 7th and 12th centuries A.D. T give below a list of such words.

Ani
(=name of a
man)

Amva
(=mango)

Ali
( =dam in rice-
field)

Occurs in the Guakuchi plate of Indrapala
(11th century A.D.). It was the name of a man
then. It is so even now in Assam.

Occurs in the Nowgong plate of Balavarmi
(10th century A.D.), and in the Suilkuchi plate
of Ratnapdl (11th century AD.) in the form of
khodamva. The Sanskrit word for it is
damrah ( =mango). The modern Assames¢ form
of the word is &m ( =mango).

Occurs in the Nowgong plate of Balavarma
(10th century A.D.) Modern Assamese word is
also d@li and means a dam or embankment across
a rice-field. The Sanskrit word ali means a
line or dike. The meaning bas changed in
Assamese.
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Odi-amma
(=a species of
tree)

Kanta
(=thorn)

Kantiiphala
(=jack-fruit)

Kantii-vakkada
(=plum tree)

Kalia
(=a name)

Kasimvala

(=a kind of tree)

Kiia
(=well)

Koppi
(=a small tank)

Khdga
(=topless)

Occurs in the Subhankara PHtaka plate of
Dharmapéila (12th century A.D.) The modem
Assamese word is uri-Zm=a kind of timber tree
(Bischoffia javanica). The Sanskrit word is pro-
bably auda a@mra (=wild mango tree) :
auda=wet : cf. S. Odi (=wild rice).

Occurs in the Subhankara Pataka plate of
Dharmapéla (12th century A.p.). The modern
Assamese form is kawa, kiiift=a thorn, S.—
Kantaka ( =a thorn). Old Assamese—kanya.

Occurs in the Guakuchi plate of Indrapéla (11th
century A.D.). Modern Assamese word is
kanthal = S.—kantaka-phala= jack-fruit,

In Subhankara Pataka plate of Dharmapila
(12th century AD.) This is the same word
as S. Vakra-kama and modern As.—bagari,
bagari=jujube tree and its fruit (Zizyphbus
jujuba). Modern Assamese word is probably
derived from this word and not from badarah,
badarikd@ or badari.

In the Nidhiinpur plate of Bhiiskara Varma (7th
century AD.). It is the name of a man and very
common in modern Assam.

In Bargion plate of Ratnapila (10th century
AD) and Subhankara pataka plate of
Dharmapéla. Modern word is  probably
kahimala tree (Ficus infectoria).

In the Tezpur plate of Banamila (9th century
AD.) in the form of nau-kivd ( =new well)..
S.—kiipah, modern As.—kia@=a well.

In the Nowgong plate of Balavarmi (10th
century A.D.). Probably it is the same word as
S.—kipakah, A. kiip=a well or small tank.

In the Sulilkuchi plate of Ratnapila (11th century
AD) in Khogdmva (=topless mango tree). It
is derived from S. khanda (==broken, divided,
defective, deficient) =modern As. khandd or
khorra (topless, cropped).



(=the Indian fig
tree)

(=name of a
timber-tree )

(=a channel])

Jingani, gingini
(=name of a
tree)

Jol (=a channel
or drain)

Joli
(=a small
channel or

streamlet)

Josa, Josi
(=a tangled
thicket)

Jhari-Pakati
(=a kind of
fig-tree )

Dumbari
( =the fig-trec)

Dobbhi
(=deep pool in
a river)
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In the Nowgong plate of Balavarmi (10th century
AD.). S. jati, modern As. jari=the Indian fig
tree (Ficus religiosa).

In the Nidhanpur plate of Bhiskara Varmi (7th
century A.D.); S.—jajadla=modern As.—jutuli
or jutili=a timber tree (Altingia excelsa—
Gamble).

In the Puspabhadrd plate of Dharmapéla (12th
century A.D.) in Cakkajdna. The Sanskrit word
is jydni=a river, stream. Modermn As.—jan=
a channel along which flood-water flows.

In the Guikuchi plate of Indrapéla. Nep—
Jhingni, modern As.—jingini=a small ever-
green tree (Euriya acuminata—Gamble).

In the Guiakuchi plate of Indrapdla in $2khofa-

jola—daksinakulam. S. jhara ( =a spring, stream ),
modern As.—jol ( =a small channel or drain ).

In the Guakuchi plate of Indrapdla in Camyala-
joli. S.—jhari (=a spring, fountain or stream).
Modern As.—juli, jhui (=a small stream
flowing from a hill) : cf. Dhekifijuli, Nagerjull,
Orangajuli, etc.

In the Tezpur rock inscription of Harjara Varma
( 9th century A.D.) in nakkajosa, ndkkajosi. S.—
jhasa (a forest,’ wood), modern As.—joh,
juhi ( =tangled thicket) cf. Naljuhi ( name of a
village ), Fakir-joh (name of a jungle), etc.

In the Subhankara pétaka plate of Dharmapila
(12th century A.D.). S.—jhati (=a small tree)+
Parkati or Parkafi ( =the wave-leaved fig-tree),
modern As.—jari-P@kari=a kind of fig tree
(Ficus infectoria.—Gamble).

In the Nidhiinpur plate of Bhiiskara Varmi (7th
century A.D.) in dumbariccheda ( =cut fig-tree ).
S.—udumbara, modern As.—dumaru, dJimaru=
the fig-tree ( Ficus glomerata ).

In the Pugpabhadsi plate of Dharmapila (12th
century A.D.) in Thaisd-dobbhi (=pool of Thaisk).
S.s/dombh ( =to collect), modern As.—gubhi,
dubi (=a deep pool in a river).






