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OR some vyears the Society of Biblical Literature and
Exegesis has debated the plan to publish a series of mono-
graphs dealing with the results of biblical research. While the
need for such a medium for the publication of selected doctoral
dissertations and investigations of mature scholars has never
been questioned, the obstacles facing such an enterprise seemed
insurmountable,

At last a fortunate combination of circumstances has made it
possible to launch this Series auspiciously. First of all, its first
volume is a work of particular interest, important per se because
it brings to the attention of biblical scholars an ancient text
which has been neglected too long; and important because it is
an admirable contribution of an eminent biblical and Semitic
scholar, Professor Charles C. Torrey, whose first publication
{(dealing with Ezra-Nehemiah) was published half a century ago
as the second volume of a series similar to ours (Beihefte der
Zeitschrift fiir die alttestamentliche Wissenschaft). .In the second
place, The Lucius N. Littauer Foundation of New York, through
the good offices of its President, Harry Starr, Esq., has generously
provided the funds needed for the publication of this volume,
thus earning the lasting gratitude of the Society of Biblical
Literature and Exegesis.

Rosrrr H. Preirrer

Editor of the Journal of Biblical Literature






PREFACE

HE ancient Jewish traditions here published have not been

as well known as they deserve to be. Eberhard Nestle in
his Marginalien und Materialien, a work to which constant
reference will be made in the following pages, spoke of the
neglect of this little collection of legends during “more than a
century and a half”'; this was in 1893. The half century which
has elapsed since that date has seen a most important advance
in the scientific study of the Lives, a gain which is largely the
fruit of Nestle’s own labors, but is chiefly embodied in Theodor
Schermann's admirable collection and presentation of the extant
material. All the hard work preliminary to an edition of the
Greek text was thus accomplished.

The original document was not Greek, however, but Semitic,
The translation idiom is unmistakable to the expert in Semitics
who has gained familiarity with this variety of Greek. The task
therefore remained of criticizing the text from the Semitic side,
with such occasional use of conjecture as is indispensable in the
absence of the original; for no Greek translation is without its
errors, which are more or less obvious to the well equipped
interpreter.

The original language in this case is easily seen to have been
Hebrew, and the recognition of this fact shows the way to that
form of the extant Greek which most nearly represents the
translator’s own achievement.

The document which emerges is a characteristic deposit of
old Jewish folklore, first published in Palestine, in the Hebrew
language, in the first century of the present era. What is here
preseated is a Greek text which is believed to be the oldest form
now attainable, with such slight emendation as is absolutely
necessary, and with the critical and explanatory notes which
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are required. The appended translation, with its annotations,
will probably be welcome; for no English version of these legends
has been available.

At all events, with the appearance of the present edition the
Lives can take its legitimate place, for the first time, as a regular
member of the Old Testament Apocrypha.



INTRODUCTION

HE title, “Lives of the Prophets,” by which the work is
known could be misleading, for it is by no means a series
of biographies, but rather a collection of extra-Biblical Jewish
traditions concerning the history and the activities of these
famous men. In a few cases the new material may cover two
or three pages, while in others two or three sentences will suffice.
A uniform pattern is followed throughout, as appears in the
superscription which in varying form is prefixed to each of the
chief recensions: “The Names of the Prophels, whence they were,
where they died, and how and where they were buried.”” In one case
at least, that of the prophet Joel, the scheme is followed in the
briefest possible terms, with no other word regarding him.

It has therefore sometimes been suggested that the chief
interest of the author of this compilation may have been in the
localities that are named., Sacred sites are a great asset to any
land; the shrines or tombs of saints and heroes have always been
venerated. Palestine had good reason to cherish such memorials,
and pilgrims to the holy land were eager to seek them out. This
motive was present, no doubt, in the author’s plan, but it does
not appear to have played an important part. The localities
are named, and cities and towns are given the coveted honor, in
a manner which suggests literary routine rather than the attempt
to give useful information. The fragmentary material, so uneven
in extent and character, was held together and given unity by
this framework of necessary detail,

The main fact to be observed in all these “Lives” is that they
are supplementary to the accounts given in the canonical scrip-
tures. Perfect familiarity with the Bible is taken for granted,
and there is no intention of repeating what has already been
recorded. Jeremiah's career in Jerusalem, for example, is well
known, so our compiler turns at once to his activities in Egypt.
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The wonderful deeds of Danie! in Babylon have no mention; his
chapter deals chiefly and at considerable length with the popular
notions in regard to the transformation of Nebuchadnezzar.
When Jonah's turn comes, the whale and Nineveh are put aside,
and his biography is filled out with the traditions concerning his
life in the region of Tyre and Sidon with his mother, who enter-
tained Elijah, and with the account of his subsequent journevings
and his burial in the tomb of Othuiel. The folk-tales about
Habakkuk, Nathan, the dire consequences of the murder of
Zechariah ben Jehoiada, etc., also stand quite outside the canon-
ical tradition. Biographies made up from O.T. narratives —
and there are such in certain editions of the Lives — are under the
suspicion of being a secondary element in the compilation.

Accounts of the Hebrew prophets are a multitude, as would
be expected, and this most ancient collection, the Lives, exists
in several different recensions. Of these, the most familiar is the
one which appears in the works of Epiphanius, Bishop of Salamis
in Cyprus (fourth century), and in the earlier time he was very
commonly believed to have been its author. The Epiphanius
version exists in two distinct forms, the one briefer than the other,

An elaborate edition including much more material than that
which is contained in the Lives (which however were kept
separate) was falsely attributed to Dorotheus, the learned pres-
byter of Antioch (late third century and early fourth), who is
said to have removed to Tyre; and who was erronecusly claimed
to have been Bishop of that city. Both Epiphanius and Doro-
theus were known to have been familbiar with the Hebrew
language, and this fact is presumably the reason for the false
attributions.

A fourth recension, which proves to be the most important of
all, is not attributed to any author, but gives clear evidence of
handing down an old tradition. Its chief representative is the
text of the Lives contained in one of the principal manuscripts
of the Greek Old Testament, the famous Codex Marchalianus,
commonly designated by the letter 3. Closely related to this
Greek, and usually following it word for word, is the principal
Syriac version of the Lives, at least as old as the sixth century.

Recent interest in the Lives is very largely due to the publica-
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tions of Dr. Eberbard Nestle. In the first edition {1881} of his
Syriac Grammar he included in the Chrestomathy the lives of
the four Major Prophets, edited from three manuscripts of the
British Museum. This proved to be interesting reading for
students beginning the study of the Syriac language, and in the
second edition of the Grammar {German 1888, English 1889)
he added the remaining prophets of the group.

An American scholar, Dr. Isaac H. Hall, became interested
in the Lives of the Prophets, and made search for new material
in the libraries of New York and Philadelphia. In the Journal of
Biblical Literature, Vol. 6 (1886), he published an article on
“A Hagiologic Manuscript in the Philadelphia Library,” and
on pages 29--39 printed the Greek text of the portion containing
the Lives. This is in the main a very good example of the Q-type
of text (see above). In the next number of the same Journal
{1887), pages 28-40, Hall published " The Lives of the Prophets,”
containing his translation of this portion of a Syriac manuscript
belonging to the library of Union Theological Seminary in New
York. This is a version of inferior quality, its text based on that
of the Syriac mentioned above, but considerably altered (as
though it were a version made from memory). A Berlin ms. has
the same text, see Schermann, page 24. On page 38 Hall ex-
pressed himself as “strongly of the opinion” that Syriac was the
original language of the Lives, the Greek being a translation
(see below).

In Nestle's Marginalien und Muaterialien, Tibingen, 1893, he
devoted one section to this subject under the title “Die dem
Epiphanius zugeschriebenen Vitae Prophetarum in doppelter
griechischer Rezension.” Here he brought together a mass of
valuable notes and references, the collection of many years, and
printed on opposite pages the two most important Greek texts
of the Lives: on the left that of the manuscript Q (Cod. Vat.
2125), and on the right that of the Paris MS 1115, the chief
representative of the Epiphanius recension, He also gave a
complete list of the variant readings of the three Syriac mss. of
the British Museum. This whole section of his book, pages 1-83,
was also published as a separate pamphlet.

Nestle was keenly conscious that he had made only a begin-
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ning, and (p. 43) mourned the lack of opportunity to carry the
study farther, quoting John 437, “One soweth and another
reapeth,”

The task was taken up and carried through by a very worthy
“reaper,” Professor Theodor Schermann of the University of
Maunich, who published in 1907 the results of his work. In Vol.
XXX1 of the Texte und Uniersuchungen appeared his Essay, 133
pages, entitled “Die Vitae Prophetarum,” a model of thorough-
ness and clear statement, in which the bewildering mass of
material is brought into order and appraised in detail. In the
same year he published in the Teubner Series of classical texts
a corpus of the Greek and Latin material, the text of each of the
several recensions with the variant readings, together with the
similar material dealing with the Apostles and Disciples, a vol-
ume of 2355 pages, with useful Indices (Prophetarum Vilae
Fabulosae, etc., Lipsiae, 1907},

These two publications are, and will continue to be, indis-
pensable to all students of the Lives. Nevertheless, there is
something more to be done. Schermann, like many of his pred-
ecessors, pronounced the Lives a Jewish composition. He
thought it probably a work of the first century, and postulated
a Hebrew original (“hebriische Grundschrift”}; see his Essay,
pages 119-121, 132. If now it is found to be a worthy member
of the Jewish “apocryphal’” group, on the same footing as the
Testaments of the Twelve Patriarchs, the legends in the first
chapters of 2 Maccabees, etc, (#bid., p. IV), there is need of a
standard text, to which reference can be made. No one of the
recensions thus far published can be thought acceptable as it
stands; all are seen to be corrupt in greater or less degree, and
the choice among them, in the need of a single homogeneous
manuscript tradition that could be treated as authoritative, has
not been found easy. And every member of the group has its
occasional readings which are too absurd to be tolerated.

The names of places, obviously Greek transliterations of
Semitic, are in much need of correction from the Hebrew side.
The ridiculous “Behemoth” in the Life of Daniel, attested di-
rectly or indirectly in every form of the narrative, appears at its
worst (as “the God of Israel”) in Schermann’s A-text. In this
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text also is found the information that the prophet Nathan, of
Gibeon (near Jerusalem) was “of the tribe of Thot.” Everybody
knew that there was no such Hebrew tribe. In the Life of
Jeremiah we read of reptiles "“which the Egyptians call ephdth
(vipers} and the Greeks call crocodiles.” Jonah was buried in
the tomb of Othniel, “who was the Judge of one tribe” (1). All
these blunders and numerous others, can be explained and cor-
rected as translations from Hebrew, but in no other way. It
is because of the number of these disturbing readings, beyond
much doubt, that the little document has been given such slight
attention.

It has generally been taken for granted that Greek was the
original language of the book, but two exceptions are recorded.
Joachim Zehner, whose work was published at Schleusingen in
1612, attempted to show that the original was Hebrew, but his
conclusions seem to have met with little favor (Nestle, Marg.,
p. 2). The other advocate of the theory of translation was a
Dutch scholar, H. A. Hamaker, author of a Commentatio in
libellum de vita et morte propheicrum, Amsterdam, 1833. His
work failed to convince either Nestle or Schermann; and the
few specimens of his criticism which the latter records usually
are not such as to inspire confidence; one exception, however,
will be mentioned below., Schermann himself, in spite of his
postulate of a “hebriische Grundschrift,” would entertain no
theory of translation, but believed the work to have been com-
posed in a sort of Jewish-Greek patois (Vitae Prophetarum,
p. 122). This opinion, it is hardly necessary to say, was held
also by Nestle. In the following pages it will appear that the
original language was Hebrew, and the Greek a translation.

Thanks to the recognizable errors in Hebrew archetype or
Greek interpretation, and the very definite information which
they give as to the original wording of the translation, the prob-
lem of the oldest form of the existing Greek is simplified. It
becomes possible to point out the most reliable witness, and
indeed to reach the conclusion that we possess almost unchanged
what the author of the Lives wrote. It will be shown that all the
known texts of this collection of traditions relating to the Hebrew
Prophets are derived directly or indirectly from the version
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which lies before us in the  manuscript. There is thus additional
ground for the preference which our two chief authorities have
already expressed, Nestle emphasizing especially the great age
of this text (Marg., 16-18), and Schermann its relative freedom
from the slight expansions, embellishments, and Christian inter-
polations which are more or less in evidence in all the witnesess
{Vitae, 46).

The list of the prophets who are included in the Lives is not
everywhere the same. The three Major Prophets and Daniel
and the twelve Minor Prophets form in every complete recen-
sion the nucleus, to which occasional additions are made. One
list will begin with Moses, Samuel, and David; another, of
Christian origin, will end with Zechariah (Luke 1 5 #.), Simeon
{Luke 2 25 1.), and John the Baptist. The Hebrew list of purely
Jewish origin appears to have included Nathan, Ahijah the
Shilonite (I Ki, chap. 14), Joed (the prophet of I Ki 13 110},
Zechariah son of Jehoiada (II Chron 24 20-22), Azariah son of
Oded ({1 Chron, chap. 15), probably also brief notices of Elijah
and Elisha (see below). The order of the names in the list varies
to some extent. In Greek mss. the order of the LXX would
naturally be preferred. A concise account of the variations is
given by Schermann, pages 39-42. The order in the present
edition, in general that of the Hebrew Bible, is the one followed
in Cod. Q, in the Syriac mss., and in the older Epiphanius
recension. Beyond doubt, it was the order of the original
(Hebrew) edition.

It was remarked, above, that these legends of the prophets
are supplementary to the accounts given in the Old Testament.
A conspicuous exception seems to be encountered in the biog-
raphies of Elijah and Elisha. In both cases, what we see before
us is a short paragraph containing details not found in the
canonical scriptures, followed by an extended summary of the
narratives contained in the books of Kings. These two summa-
ries, moreover, are distinctly marked off by their language, for
the Greek is mof of the translation variety, but is freely com-
posed. The conclusion is certain, that the two expansions are
improvements subsequently made in the Greek version, and they
are omitted in the present edition. It is interesting to see that
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they are bracketed by Schermann on the ground of their later
attestation (Vilae, pages 109-114),

Christian expansions, as would be expected, are to be found
here and there in the Lives. Since the prophets were believed to
be clairvovant, and entrusted with the duty of foretelling (in
veiled manner) events of especial importance of the history of
Israel, it was inevitable that Christian scribes should now and
then insert passages to show that this or that prophet had pre-
dicted the coming of Jesus the Messiah. Clement ad Corinthios,
XVII, pictures the Hebrew patriarchs and prophets as ““‘wander-
ing about in sheepskins and goatskins” (Heb 11 37) knplooorres
v éhevow 7ol Xpiotol, and we see the prediction in this
simplest form ascribed to Habakkuk, Malachi, and Azariah ben
Oded, in the principal Epiphanius recension,

In the oldest and most reliable text of the Lives there is one
place only where the work of a Christian hand is seen, namely
in the Life of Jeremiah, and an interesting problem is presented.
The prophet tells the priests of Egypt that their sculptured gods
will fall, when a virgin with her babe “of divine appearance”
shall arrive in Egypt; and the narrator adds, that “to this day”’
the people of Egypt honor a virgin mother and bow down to
a babe which they put in a manger. A few lines farther on,
where it is told how Jeremizh deposited the ark of the covenant
in a cave which he sealed up, to await the coming of the Lord
(11 Macc 2 5 1.}, the prophet is made to say: ‘“This shall be for
you the sign of his appearance, when all the nations worship a
piece of wood” (that is, the cross).

Now it is certain that the author of the Lives was not a Jewish
Christian; if he had been, the work would have presented a very
different appearance. On the other hand, it will not do to detach
the long passage relating to the Virgin Mary and her child, treat-
ing it as a later addition. It does not at all have the appearance
of an interpolation; in particular, the passage relating to Ptolemy
and his inquiry is plainly Egyptian folklore, not the invention of
an interpolator. Though written by a Christian, it belongs to
the original text of the Lives.

The solution of the problem may perhaps be seen in the
peculiar history of this one of all the Hebrew prophets and in the
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traditions relating to him. The Jeremiah folklore of this early
time is largely Egvptian, the rabbinical legends come from a
later day. The stories of his career after fleeing from Jerusalem
are handed down in the “Biblical™ literature of several languages
current in the region of the Nile, Greek, Ethiopic, Coptic, and
Arabic,

The author of the Lives appears to have been a man of Jeru-
salem (see below), but his story of Jeremiah was told, or written,
by an Egyvptian. In the second paragraph the man from Egypt
{who presumably was resident in Jerusalem) names his authori-
ties — a most unusual happening: “We have been told by the
children of Antigonus and Ptolemy, aged men,” etc. Tradition
of this quality was not to be set aside, and the Christian element
could be recorded for whatever it might be worth.

Equally Egyptian is all the remaining portion of the narrative,
based on the Aramaic Letter which “the men of Jerusalem and
Judea and the senate of the Jews' sent in the year 124 B. C. to
Aristobulus and the Jewish leaders in Egypt (IT Macc 1 10-2 18).

The textual history of the portion of the Life which deals
with the reptiles of Egypt presents so many unusual features that
it has seemed best to reserve it for separate treatment. See the
Appendix, below.

Aside from the Jeremiah chapter, the little book is Palestinian
through and through, and its atmosphere is distinctly that of
pre-Christian times. Very noticeable is the number of geo-
graphical names, familiar to the author and his contemporaries
but unknown to us and unmentioned in either the early Christian
Onomastica or the rabbinical writings, which occur in the Lives.
Such are ““Sarira” (home of Ezekiel}, *’Beth-hakkerem” {Obad-
tah), ‘“Kiryath-madn” (Jonah), “Sabaratha’ (Zepbaniah),
“Sapha” (Malachi), and “Sioibatha’ (Azariah ben Oded). It is
generally impossible to make even a prohable guess as to the
original form of the name, or as to the Iocation. ‘‘Deborah’s
oak’ near Bethel, mentioned in the life of Jonah, is known from
the Old Testament, but “the oak of Shiloh,” twice mentioned
here, is otherwise unknown.

In the life of Isaiah the Greek text presents an “‘oak of Rogel,”
6pvs 'PorydA, which is neither heard of elsewhere nor quite
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plausible here. The phrase has heen allowed to stand in the
Greek, but in the Translation it is corrected to “fountain of
Rogel.”” The name of the celebrated spring is elsewhere in-
variably ‘En-rogel, and the conjecture of the Dutch scholar
H. A. Hamaker (see above) that in the original Hebrew text
the word ‘én, “spring,” was mistaken for ‘2s, “tree,” the two
words being practically identical in the Hebrew script, seems the
true explanation of the anomaly., The Greek dpUs has the same
general meaning, “tree,” as the Hebrew word.

The standpoint of the author of the Lives is plainly Jerusalem.
in the life of Zephaniah, and also in that of Daniel, “the city”
is Zion. The fact seems to appear with especial clearness in the
life of Nahum, where the location (otherwise unknown)} of the
Prophet’s city, Elkosh, is given: “beyond” (something; for a
noun has been lost from the Greek text) “in the direction of
Beth-gabrin.”! Whether the precarious guess, “mountains,” is
right or wrong, the standpoint of the writer can hardly be any
other than Jerusalem. It is tempting to connect Elgog with the
city-ruin Umm-Ligis (Buhl, Geographie des alten Palistina, 191;
Robinson, Biblical Researches [1841], 1, 388}, since the location
is exactly what is required.

The dating of the Lives in the first century of the present era
will hardly be questioned bv any one who examines the evidence
presented here. It was remarked, above, that this date was
preferred by Schermann, on the sole basis of the Greek evidence.
The probability is very strong, moreover, that the work was
composed and given out before the year 80; the time, approxi-
mately, when the anathema was issued by Gamaliel I1 against
the Christians and their writings. The Jewish author would
have been far less likely, after that date, to adopt for the story
of the prophet Jeremiah the tradition — whatever its interest —
furnished by the Jewish-Christian narrator from Egypt (see
ahbove).

There is other evidence to be taken into account. We learn
from the Life of Elijah that at the time when this work was
composed Gilead was, and for some time had been, a part of the
Nabatean kingdom. This “Arabian” territory, as we know, had
included even the city of Damascus, and the testimony of the

[11]



apostle Paul to a time shortly before the year 40 is familiar
(11 Cor 1132). Damascus was taken over by the Romans about
the vear 63, however, and remained in their hands, but the
adjoining territory continued to be Nabatean. In the year 67,
the king Maliku contributed troops to the army of Vespasian
for the Jewish war (Josephus, War, 3, iv, 2); certainly at that
time Gilead was “Arabian.” The reign of Maliku ended in 71,
and his successor, Rabel, is the last Nabatean king of whom
we have certain knowledge. This Arabia became a Roman
province in the vear 106. See Schiirer, Geschichies, 1, 737 ff.

From these facts nothing more definite can be gained for our
purpose, but the evidence that the book of the Lives was com-
posed in the first century, not later, is confirmed from a new
side. The time indicated by the allusion to the Nabateans, in the
Life of Elijah, would then be either the closing years of the reign
of Maliku or the early yvears of Rabel, if the probability claimed
above 18 agreed to. As for the story of the virgin and child in
Egvpt, the present writer has already presented evidence in
some variety to show that the Gospel of Matthew was published
not later than the year 30.

To gain a Greek text which shall be both readable and authori-
tative (for no text hitherto published has satisfied either of these
requirements) it is necessary to make ) the basis, and to criticize
its readings with the aid of (1) a small and select apparatus,
and (2) recognition of the underlying Hebrew, The need of
emendation by conjecture is imperative, as it is in all Greek
translations from Semitic documents which have perished.

The text of Q, as it stands before us, represents a secondary
stage in the manuscript transmission, for it has experienced some
alteration and expansion; on the other hand, the evidence is
clear and gratifying that as here emended it stands very near
to the text of the original Greek translation. Underlying all
the numerous and varied manuscript witnesses that have been
preserved and that Schermann has so carefully edited, there is
a single stable tradition that can be recognized; no one of the
principal witnesses has altered it notably, and the fact has
already been stated that Q is decidedly its best representative.

For a concise description of this 6th-century manuscript see
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Swete's Introduction fo the Old Testament in Greek, 144 {. The
prefixed leaves containing the Lives of the Prophets may be of
the same century as the rest, though written by a later hand,
and their text may, of course, have been copied from a much
older manuscript. The actual reading which thev give has
already been published in Nestle's Marginalien, and in Scher-
mann's recensto anonyma, pp. 68-98 of his Teubner edition.

The critical apparatus here used in preparing the text is a
meager selection in point of numbers, but it probably will be
found adequate for its purpose. There was but one Greek
translation of the Lives, and all the known texts are derived
from it. The several types of the Greek which are to be compared
are the following:

1. The principal “Epiphanius” recension, already mentioned;
the text obtained from MS. 1115 of the Bibliothéque Nationale,
published in Nestle's Marginalien, and in Schermann's text
edition, pp. 8-25. This is an expanded and embellished edition,
in which some of the chief difficulties have been smoothed over.
1t is the version of the Lives which has been most familiar.

2. A briefer form of the work, also attributed to Epiphanius.
This includes the Major and Minor Prophets, somewhat ex-
panded accounts of Elijah and Elisha, and the life of Zechariah
ben Jehoiada, mistakenly appended to the life of Zechariah ben
Berechiah, as its sccond half. The text is generally good, and
indeed to be preferred to that of the recension just described,
but is very often abbreviated. Schermann edits it from seven
manuscripts, pp. 55-67.

3. The “Dorotheus” recension. In this, in the lives of the
writing prophets and Elijah, the account of each prophet con-
sists of two divisions, the former estimating the man and his
work from the Christian point of view, the latter giving the
original Jewish version. This latter text, because of its simplic-
ity and its freedom from Christian influence {(except in the case
of Jeremiah!), Schermann was inclined to regard as the oldest
of our witnesses. It is clearly derived from the text of Q, however,
as will be seen. Schermann edits from several Greek sources,
and gives many Latin variant readings. A Greek witness which
he overlooked is the Neapolitan Synopsis, published by Lagarde
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in his Septucginta Studien, 11 (1892}, pp. 64-102. In the sec-
tions containing the standard Lives, it differs but slightly from
the other Dorotheus texts.

The “Scholienrecension’ of the lives of the twelve Minor
Prophets, contained in the Munich manuscript 472, described
by Schermann, pages 19-21, and published in his text-edition,
pages 98-104, is both old and interesting, but need not be
included in the critical apparatus of this edition, for it can
contribute nothing of consequence.

The Syriac version of the Lives appears in numerous forms,
which are so fully described by Schermann in his essay, pages
24-39, that there is little to add. All the known Syriac texts
appear to be based on a single translation made from the Greek.
The best representative is, and will continue to be, the text of
the edition from three manuscripts published by Nestle in his
Syriac grammar (see above), the best single witness being Brit,
Mus. Add. 14,536, a manuscript of the eighth century. This
agrees closely with the Greek of Q, and it is clear that the original
Syriac translation was made from a text nearly but not quite
identical with it.

Regarding the date of the version, there is little that can be
said. It is at least as old as the sixth century, this much can
be learned from the comparison of its text with that of the Lives
of nine of the Minor Prophets contained in the Syro-Hexaplar
manuscript (Nestle, pages 8 below, 46 mid.; Schermann, pages
37 £.). The text of these Syriac Lives has not vet been given a
separate publication, and it is not very important that this should
be done. Nestle and Schermann were mistaken in supposing
that this Syriac text is a new translation from a Greek original
{like the rest of the Hexaplar Syriac). The evidence is clear that
it is merely another form, later and generally inferior, of the
version contained in three manuscripts of the British Museum.
There was but one Syriac translation, made at an early date,
and in the course of centuries it has often been somewhat
carelessly copied as well as improved here and there from Greek
sources. Certainly there were no corresponding Lives in the
Greek Hexapla.

The reason why the redactor of the Codex Ambrosianus left
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his task unfinished, failing to include the Lives of Haggai,
Zechariah, and Malachi, can only be conjectured. One guess
might be, that upon finishing the book of Haggai he passed on
at once {very naturally} to the book of the brother-prophet
Zechariah, before noticing that he had failed to insert the few
lines of biography. Having made this omission, he could hardly
do better than to omit likewise the two remaining Lives.

An almost complete Syriac text of the Lives is preserved in the
important Chronicle of Michael the Syrian, Jacobite Patriarch
of Antioch in 1166~-1199, which was published in four volumes
by J.-B. Chabot in 1899-1910; see Schermann, pages 25 ff. The
Lives are scattered about in pages 38-63 of Volume IV, which
contains the Syriac text. Schermann included in the footnotes
to his edition of the principal Epiphanius recension the readings
of Chabot’s French translation, contained in Volume I, pages
63-101. It has been found unnecessary to include this Syriac
text in the present critical apparatus, for it contains nothing new.

In this manuscript, as in all the others which contain the
Syriac Lives, they are attributed to Epiphanius of Cyprus, but
this does not imply anv connection with the recensions above
described. The true association is with the oldest form of the
Greek and with the Syriac which follows it so closely. The too
hasty guess of Dr. I, H, Hall, already mentioned, that the Greek
of the Lives is a rendering from Syriae, rests on no evidence and
is easily proved false. It was given undue weight by his suc-
cessors, who i more than one place have left room for Hall's
original Syriac.

In general, it will be found fruitless to attempt to add to the
witnesses which have been assembled and classified by Nestle
and Schermann. They have done all the main work, and for
the present task which remained to be done it was only necessary
to rest on what they had achieved.

The relative excellence of the Q-text will appear with sufficient
clearness when the notes appended to the present edition are
studied. It will perhaps not be superfluous, however, to show
in advance, by a few examples, the secondary character of the
principal Epiphanius text, which has been the best known and
the most usable of all the versions.

[15]



Notes § and 9. The passage relating to the argols (see the
Appendix), in which a transliteration from Hebrew is in evidence.
The Ep. recension simply omits bodily the troublesome passage.

Note 28. This brings into view the original wording of the
Greek translation and of the Hebrew text which it rendered. In
the account of the repentance of Nebuchadnezzar in his lucid
hours, and of the change from human consciousness to the mind
of a dumb animal, it is said in the Greek: “He wept and begged
the Lord, praying every day and night forty times. Behemoth
came upon him, and he forgot that he had been a human heing.”
Ep. expands this nonsense in a most interesting manner.

Note 31. The curious reading of Ep. appears to be derived
directly from the slightly corrupt text of Cod. (.

Note 39. 1t can hardly be doubted that the city Beth-meon is
the one intended. This is accordingly another instance similar
to the preceding. See note 39 on the Translation.

Note 44. Ep. not only adopts the foolish identification of
Jonah with the child raised to life by Elijah, but also rearranges
the whole story.

Note 47. The impossible reading obtained from a corrupt
Hebrew text of the Lives is omitted by Ep.; compare Notes 8
and 9, above.

Note 72. One of several cases in which the form of a proper
name in Ep. is manifestly later than in the other recensions.

On the other hand, there is one passage in which Ep. alone
has preserved the true text; see note 65 on the Greek text, and
note 66 on the translation. In the Hebrew text stood »wn; the
Greek transliterated, quite regularly, EQH; the first copyist
wrote OQH, with the very frequent confusion of the two letters.
If it were not for the unigue manuscript, Paris 1115, we should
have no record of the highly interesting Hebrew tradition that
the prophet Nathan, who taught David the law of Moses, was
a Hivite! Since every scribe or reader knew that there was no
Hebrew tribe (¢uA%) named Tk, the phrase was all but uni-
versally omitted.

Other cases in which the Greek interpreter transliterated his
Hebrew are the following: apyoha and eédwl (see the Appendix),
Benuwl, Evakep (“Anakim,” the legendary giants, whose
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tombs were to be seen in the neighborhood of Micah’s home),
Naovp, miswritten as Maove (Nahor, the ancestor of Abraham),
odoapowdriu, the title of the book of Judges; also, of course, the
names of cities and towns. It is to be observed that these are
not in any case transliterations obtained from the Greek Bible,
but are the independent work of the translator of the Lives.

There is some evidence that in the Hebrew text the vowel-
letters waw and yod were sparingly used. The name of the land
of Edom, Seir, was written with only three letters, otherwise
it would not have appeared in the Greek as Saar (note 45). The
name of Elkosh, the home of Nahum, was not written with a
long vowel in the final syllable — and indeed, there is room for
doubt as to the true vocalization, see above.

An apparent mistranslation in the Life of Jonah, where
Othniel is said to have been “the judge of one tribe,” is the result
of a false reading in the Hebrew text, the nature of which is
readily seen, see note 47. In general, the Hebrew appears to
have been well written, and the translation to have been skilfully
made.

In editing the Greek text, it has not been thought necessary
to record itacisms; and in giving the variants of the Syriac
version, a few readings too remote from the Greek tradition to be
useful have been omitted.

In the critical notes, MS denotes readings of the Codex
Marchalianus {Cod. Vat. 2125}, generally known as Q; E repre-
sents the longer Epiphanius recension, found in the Paris Ms.
1115; E1, the briefer recension, found in a number of manu-
scripts; D, the text of the Dorotheus version; Syr., the reading
of the Syriac text published in the second edition of Nestle's
Syriac Grammar,
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éx THs yiis 1O yévos TG Gomibwy,? kal oiTtws évéBaler *rods
bpers® rols Aeyouévous dpydhas, & éoriy bdropdxovs.?

Obros 6 ‘lepeutas anuetor dédwke Tols lepelowr Alyimrov,
81 06T verofifvar T4 eldwha alrdy kal cuumesely TA YeLpOTOL-
nra wavra drav ém 3y év Alyimre mapléves Noxelovoa aiv
Bpéde Jeocrdel, du° & kal fws viv Tiudoe mapbévor hoxor kal
Bpédos év parvy Tilévres wpookuvovot, kal Ilrolepaly ¢ Sa-
aul€et Ty airiay murBavouévyw Eeyov, 871 matpomapddordy éort

s MS+-rbmwov, perbaps originating in the 7a preceding and the 7a fol-
lowing.

8§ MS continues: xkail 76y S8drwr of Bfjpes ols kaholiow ol Alvlmwrior uév
vepol, "EXAnres 8¢ wporodelhovs. Thus also the other witnesses, 1D and
E1 reading #¢@f. But the crocodiles are plainly a later addition.

¢ All the texts add (with slight variations) ki wodhol alrd rd Oppla (xal)
ré& rol Ufaros Puyadelovow.

7 All texts add &kai & ToU morauol doaltws Tobs xpokodeidovs.

¢ MS, D, and Syr. insert here 7ols 8¢es (E and El omit the whole pas-
sage). See the Appendix,

s Grk. inserts an etymological note concerning the argols, ols fyveyrker &
108 "Apyouvs is Ilehomovriooy, 80 kal dpydhar xadobvrar, 7obr’ éorwy
*Apryous defrob. Aaidw yap Aéyoust wiv elsyypor,

[21]



11

12

13

14

pvoTipwy bmd oolov wpodhTou, Tols warpdow Yubdy wapo-
dobév, kal éxdexbuefa 16 wépas, dnoiv, Tob uvaryplov abred.™

Obros 6 wpopnrys wpod Tiis dAdoews Tob vaol fpmwale Thv
ktfSwroy Tov vbuov kal Ta év alTy kal érolnoey alra karawo-
Ofivar &v wérpg, kal elwe Tols wapeoT@ow "Amedfunaer kipios
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olxére lepéwy T wpodyrdy e un Maetons 0 éxhextds Tob feob.
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Tou éxOpdr delyovtes dvehely alrols Béhorra.
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oNuepor kal éws auvTelelas.s xal éoTw B mérpa & 11 épuy,
omov wpwrws N kPBwros yéyove uerakd iy dlo dpéwr, év ols
ketrrar Mwioys kal "Aapdsy, kal év vuktl vepérn dos nip yiverar
kara TOr Timwor Tér dpxalow, é7v ol un walonrar % 86fa Tob
feol &k Tob vouov alrob. kal éwker 6 Oeds T4 ‘lepeulq xdpiy,
tva 76 Téhos Tob pvornplov alrob adréds wouoeer, tva yérgrar
aurkowwvods Mwiaéws, kal ouol elolv éws ohuepor.

Tefextng X

Obrds éorwv éx vijs Zaplpa,s & 7dv lepéwy, kal dméfaver
&v T yp TGOV Xa)\ﬁaiwv” érl 74s alxpaiwoias, ToNAG Tpodn-
reboas Tots év 74 "lovdalg. amékrewe 8¢ alrov 6 Hyobuevos Tob

o Regarding this passage, which has the appearance of a Christian inter-
polation, see the Introduction.

= MS alrd. 2 MS Zuwor. u MS abriv,

s Some Grk. mss. add 8lparat or Suwfoerar, but the Heb, idiom requires
ne verb.

s “Hews guvrereias is Heb. ‘ad kallzh, 11 Ki. 13 17, 18; Ezra 9 14,

% MS "Apipa, Syr. Serida.

1 Ty Kalbalwy renders Kasdim, probably here as often the name of the
country, “Chaldea.”
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Obros 6 wpodhrns Tépas Ewke TG Mo, Qore wpoaéxew
7@ moraue Xofap' bre éxheimor, émehwilew 16 dpéwavoy Ths
tpnuwoews els mwépas ThHs Yhs, kai dre wAguuvpnoy, THY €ls
‘Tepovoaliju émarvodor. kal yap éxel Karrel 6 datos kal woAhol
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Obfros kara rov Mwieny eider rov timor *rol vaol,” kal®
10 T€LX0s Kai wepiTerxos wharh, kabfws elwey xal 6 AavA\, drt
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% Corrupted from Naolp, Nabor. Both O.T. and N.T. give always the
transliteration Naxywp.

9 The 8r¢ mistranslates Heb. dsher, the relative pronoun. Syr. renders
so that.

2 MS adds xai, D and E put the ral after émurédov,

3 The &ore renders Heh. dsher I

2 MS om.

= MS of), so also E1.
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drewy adrdy dvrékewrro yap abrd whoas rtas Nuépas THs
{wns adrob.

AavigA

Odros uév fv éx durijs lovda, yévovs Tiv éfexbrrwv s
Bagihikis tanpeoias, AAN &rt vhmios #x0n éx 1is lovdalas els
yiv Xahdalwrs éyevvpln 8¢ év Befwpav 7 dvwrépg xal Au
dvnp aoppuwr, bate Soxely Tovs Tovdatovs elvacr alTév owddorra.

TIoANa émévlnaer obros éwl Ty wohww, kal & wmorelais
Hoknaer awe whons Tpodis émbuunris, kal fy avnp Enpos
v {8éar, AANG wpatos év xapire WWloTov.

Obros wohha nbEaro Vmép 7o NaPouvxodovboop, mwapaxa~
AoBvTos alrdér Bahrédaap 1ol vied alrob, 67e éyévero Onplov kal
krijvos, tva py Gwélyrai. v ra éumpbobia ws Pols adv 7]
kepaNyj, kal ol wodes oly Tols dmioliots ws* Méwr. dmexaligly
7 boly wepl Tob uvaTnplov Tolrov, 87L kTijros yéyove ia Ty
gihnboviar kal 10 oxlnporpaxmrov. xal Talra éxovew ol
Suvbaorar év vedbryre, *éri s Pols dmwd {vyor yivovrar o
Behlap,® érl 7éher 8¢ Onpes yivovrar, apméovres, dhefpet-
ovTes, draipotrTes kal TaThooovTes.

"Byvw dua Beod & dvyios, bt as Pols flobie xbprov xal
éylveto alTd” avfpwrlims ¢loews rpodn. Sia rolro kal &
NaBovxodovboop uera v wéfwr év kapdiq avbpwrivy yevdueros
ihacey kal HElov kbpor waoar Huépav kal vikTa Tecaapakor-
Thxis Seduevos.*t kapbla kTnydv éreyivero abrd xal éharfaver

% See note 17.

s MS and D om. .

#% WS and D insert this clause between xaf and rabra.

#7 MS om.

4% Period after 8ebuevos, as MBS, D, and Syr. recognize (passage wanting
in E1), the next sentence beginning with an impossible Beyuw® or Benuawr.
D emends to Aaluwy 8¢, or (Neap. Syn.} Kal Ekefuwr. Syr., dnd he was in
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adrov® Sri yéyover dvfpwmos fipfn § yAdocoa alrol Tol uy
AaNely kai vo®v elféws éddrpues kal ol ddfaduol alrol foay
ws kpéas éx Tol xhalewy. molhoi vyap éfbrres éx Tijs wOAews
ébpwy alrdy & AamA\ pbdvos obk H0é\noer alrov lbelv, 871
ravra Tov xpbroy Ths dNNowwoews alTol &v Tpooeuxy Ay wepl
abrol: ENeyer drt walwv dvfpwros yevfioerar kal friorour
adTd.

‘O Aand\ Té éwTa Ern, 4 elmey émTd Kkarpols, émolnoer
yevéofar érrd ufras. 6 puoTnpioy TV EnTa Kalpdv érenéofy
ér’ abrdy, 81 dmexatéoTnoey &9 éwra unoi, Ta & éry kal
ek ufjras drémurre kuply kal Guoddyer Ty doélear abrolr
kai uera &peawy Ths droutas adrob dwédwxer alrd THv fact-
Xetav. obre dprov % xpéa Eparyer obire olvov Exier Efouooyol-
pevos, &ti 6 Aavigh al1d mwpocéraler év damwplots Bpextols kai
xA6aus €fheobobfar klprov. did ToliTo éxdhecer adrdér Bah-
Taoap, 6t NBéNnoer adrdv ovvkAnpbropor karacTicar TRV
Téxkvwy alrol. AN\ O Saios elmer, Theks pot &detvar xkAnpo-
voulay watépwy uov kol koAnbfirar kAypovoulats dreperufirwr,
kal Tols dXhows Sacihelor Ilepadv wohhd émolnoer repdoTia,
boa obk Eypaar. éxel dméfave xal érddn év 73 omnlaiy 76
BagihikG pdvos évddlws.

Kai adras éwre Tépas év dpeot Tols vmepavw BaPBuviivos,
dri, 6re xamviobhoerar 76 & Boppd, ffer 16 Téhos Bafuldros®
bre 8¢ s év mwopl kalerar,® 76 TéNos waons ThHs Yis' éav 0é 1o
%I: T@Tyéﬂp ;:Jez';afg tbara, émiorpéfer & Nads els yijv abrob, xal
éav aipa peboe, Ppbvos éorar Tob Behlap v waop 74 i, kal
kol év elpnyy 6 8owos.

the likeness of Behemoth. The reading of E has been a famous puzzle, regoa-
paxovrhris Seduevos 7ol Beol Bemuaw, & tore rob feot lopadh, Eweyivero
vop abrd wvelpa Tardv xal E\dvfaver alrov, kT,

The narrative has just said that the king had bhis lucid intervals, &v xapdig
&vfpwrivy. Generally, however, the mind of dumb beasts (kapbla xkryyiy,
Heb. lzb behémsth), would have possession of him. Evidently the word for
“heart” had fallen out of the Heb. text. If the original of feduevos was
mithpallel, the accidental omission of 16 between ! and & would be an error of
a very common sort,

22 MS and D om. # MS &drpuaer.
¥ MS om.; D & éxrrd unoly, E éwrd peclras (or pesirys).
# D wérre (probably the true reading). s MS reirat.
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Obros fv éx Behepwlss 7is guhfs "locdxap, kal érédon &
T ¥ abrob év elphvy. kal €wke Tépas, ffeww xbpros émi Ths
Yis, édr 7 dpbs n év Znhouss uepiodf ad’ éavris kal yévwrrat
bples bodera.

BN et

Mixatas 6 Mwpabfis»

1 fr & ¢udiis 'Edpaty. wolha motoas 76 ‘Axadf bwod
Twpay ToU viol abrol avppéln kpnuvwlels,s? 8re Hheyxer alrov

2 émi rals doefelas TGV warépwr abrob. kal érdgm év TH ¥i
alrot povos alveyyus wolvardpiov "Evakely,®

Auas
1 A éx Bexové. kal "Apacias wvkrds aldrdr roumwavioas, Télos
kal Grether alrov 6 vids alrol év pomwéhe whjlas albrod 1w
2  kpbragov kal €re éumvéov fTNGer els THY Yy alrod xal ued’
uépas arébave xal éradn éxel,

Twg M

1 Av & 7hs yHs Tob ‘PouBny év 4ypd Befuadaw.s* év elpiry
qrébave xal éragn éxel.

'"ABSiod

1,2  Av & ~fs Zuxéu dypob Bnbaxapbu.s obros fir pabnras
3 'HMa kal wolhd Umouelvas 8. adroy wepead:lero. olitos Ay

s Cf. Judith 44; 73%; 83, Beudup, Badaudy, etc., and see the Translation.

3 Thus written also in the Life of Ahijah, below, and occasionally in the
LXX.

# Properly Mwpaoft, see however LXX of Mic 11 and Jer 2618 (3318).

37 M8 kpyurd.

s In place of "Evareiy, Syr. has “in Bokim.”

» MS Befwuopwr, apparently a mixture obtained from Befuady and
Befwpar. In E, Brfwu in one line is followed by opwy one or two lines below.
See the Translation.

4 E, Byfdaxduap, Syr. Beth'agram. Observe that for éx ¥fs MS has &yyDs.
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‘Oxotlay. uerd radra dwolhurdy v Aerovpylar rou Bagiléws
wpoedhTevoe kal dméfave Tagels pera &Y warépwy albrod.

Twrvas

B &k vhis Kaprafueobse mhnalor wéhews "EXNrwr "A{drovs
kard Bdhacoar. kal éxBpaclels ék Tol khrous kal ameNfav év
Nuwevjj avaxdufas odx Euewver els Thy yijv abrob, AN Tapa-
NaBav THv unrépa alrol wapgknoe THy Zobp xwpar Alho-
Pihwr s ENeye yap, b7t obTws dPeNd dverbbs uov, dri éfevaauny
wpopyTeboas karo Nuwevn s peydAys wolews.

"Hy 7ére "HNias éNéyxwy Tov olkor 'AxadfB, xai xaléoas
Nepow émt Ty yijy édvyer kai éNJwy elpe iy xhpav uerd Tob
vied alris, ol yap é&lvaro pévewr uerd awepiTufTwr. Kal
elhbynoer adrhr kel favévra Tév vidv alrfis whAw Hyeper
& vexplr O feds S Tol "HMa, #0é\noe yap beibar adrd,
&1 ob dhvarar dwodpdaar Geby.

Kal aracras perd mov huov M0ev év vf "lotda. xal amo-
favobaar Ty unTépa albrol katd THv 066r EBager adrTiy
éxbueva tis Pardrov AeBfdpas. xal karowhoas év yj Za-
padps dmébave kal érddn é&v amphaly 700 Kevelalov kpirol
yevouévov uids QuMisY év fuépas Ths avapxlas. kal Ewke

# Thus MS and D. E Kaptafuaoly, Syr. Quryathim. Some texts have
Kaprabraptully.

# Syr, Ekron.

# MS and D add the interpretation #wiv. Syr. he dwelt in Shardb [Sa-
repta?], region of Tvre and Sidon.

4 Thus MS, The other texts have been altered more or less by contamination
from the rabbinical legend which identifies Jonah with the child raised to life
in I Ki 17174, See the note on the Translation. D and E1 merely insert
Twydy before waAw é vexply. Syr. likewise, and he blessed her and her som
Jonah, and after he died God raised him from the dend. E revises the whole
story, making it begin with the events of 1 Ki 17 and the childhood of Jonah,
and then bringing the prophet back to Phoenicia after his false prophecy at
Nineveh.

« M8 Fapadp; D, E, El, Zadp; Syr. Se'or.

4 Article omitted in MS and D {passage abridged and defective in E1).

47 “Judge of one tribe” is the original Greek translation, but the Heb. text
was corrupt; instead of shiféf ekdd, “the first judge,” it had been made to
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répas éri ‘Tepovoadiu xal 8Any tHv iy, 8re [dwor Atfor
Bodvra olkTpls, éyyilewr 16 Téhos kai bre Wwow év lepovoa-
Mg wérra Ta v, 87 ) wohis €ws édddous apavialinoerar.s®
Naobyu

v+ &wo "Ehkeals mépav tob [dpous] els Bnfyafplyvs ¢ulfis
Zvuewr. obros uera Tov lwwvdr 7 Nwev) répas &wrer, 1¢
bwo V8arwy yhvxlwr kai wypds Umoyelovt amohelrat, & kal
yéyover, % yap wepiéxovoa albThy AMpvy karékhvoer abriy év
celou@, kol wip éx 1hs épuov éreNdov 1O UYmAéTepor alris

pépos évéwpnoev, dméfave 5é év elphvy kal érddm & 4 Yi
abrob.

"ApufParkodbyu

2

ik puNfs v Svuedw €& dypod Byflovxdp.ss olros elde mwpd
s alxualwolas wepl 74 &Aboews Tepovoalju xal éxévfnoe
godpa. kal dre aAle Nafovyodovbaop é&v ‘Tepovoalpu, ipryer
els 'Oarpaxivyy kal wapolknoey &v v 'lopath. @s §¢é énéa-
rpefavsiol Xaldalow, kal ol kardlatmot ol dvres év lepovaalnu
kaTéfnoarss els Alyvmrov, Jv mapow&y v yiy abrob.

Kal é\ecrolipye Geprorals Tol daypoel abrot as 6¢ éhafe 10
eopa, wpoepnrevae 7ols dlots elwaw wopebopar €ls iy
pokper kal Taxéws éAeloopar el 8¢ Bpadbrvw, drevéykare Tols
fepioTals. xal yevduevos év BaBuldv kal dobs 70 dploror 74
Aavidh éméary Tols fepiarals éoblovor kal obderl elwer 76
yevbueroy.

read shafét shev?t ehid, “‘the judge of one tribe.”” MS, D, and Syr. have the
false reading, the other texts omit the words, The two Hebrew nouus are
several times confused in the 0. T.

# MS dpdmoras A,

4 MS om.

o Sege the LXX,

# MS wépapr rob loByyaBapiy, E wépav 100 ‘lopdéwvov els ByyaBSap,
El and "leofh, D wépav 7ov els ByraBaphv, Syr. on the ather side of Beth-
hawarim.

s MS dmoyloy, E érvyelov.

s D Bofurouxdp, E Buiouxép, E1 Bidlovxtp, Syr. Beih-sikar.

# D, E, iwégrpelar.

% MS om.
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EER I

Zuviker 8¢ 87 Thxewor émoTpéfer 6 Naos dwd BaBuhdvos.
kal wpo Slo érdv amofvnorer Tis émiorpodis. xal érdoy év
ayp@ bl ubvos.

"Eéwke 8¢ répas 7ols év 11 "lovdaiq, éri &fovral & 75 vad
@ds, kal obrws bwot Thr 66far Tol vaol. kal wepi ovvTeheias
700 vaod wpoetmer, 871 vmd évovs durikol yerficerar. TOTE TOH
amhwpa, gnol, rob dafelp els pkpa paynoerat, kal Ta érikpava
@y 600 orblwr dapefjoorrar kal olleis <yvdoerar, mob
toovTar alra 8¢ év 7§ épuw drevexfoovrar Umd dyyélwy,
dmwov &v &px7 émdyn B oknry Tob paprvplov. kal & alrols
yywobnoeral érl Téher klptos, 67t Qwrigovot Tols Suwkouérovs
o 70D Bdews &v axbre o5 €€ dpxis.

Zodovias

& puNgs v Zvpewv dypob Zafapafa s wpoephrevoe mepl
Ths wohews xal wepl Téhous évdv kal alexivns doefdv xal
Bavaw érddm év dypd abrol.

'Ayvyatos

raxa réos fAFer & Bafuvidvos els Tepovoaliu kal davepls
wepl Tijs émoTpodils Tod Aaol wpoedTevoe kal eldey éx uépovs
v ofxodouny rol vaot xal Gavaw érddn wineioy 1ol rddov
TG tepéwr vdotws s abrol,

Zaxaplas

HNev 4wd Xalbaiwr f6n wpoPeBnros kal éxel moANd TG Aad
wpoedhrevae kol Tépato Ewkev els ambdefiv. obros elme T
Twoedér, dri yevmjoer vidr kal & “lepovoalijp iepareloer
obros kal 70v LahadmA &b’ vig eb\brynoe xal broua ZopoBaBer
émédnre. rol éxl Kipov tépas ébwker els vikos kal wepl Tis
Aecrovpytas alrol wponybpevoer, fiv wooe éxl ‘lepovaaliu,

5 F feod, passage omitted in D.
57 MS om.
st 1 Zafuapbabé, E TapaBabdé.
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kol niXbynoer alrov odbdpa. ra 8¢ Ths wpodnrelas év
‘Tepovoahnus® kol wepl Téhovs é0vdv kal 'Topan) kal Tob raol kal
dpyias mpodmraw xal lepéwy xal mepl Bumhijs xkplaews éLéfero.
kal dwélaver™ &v yiper pakpd kal éxhrdv érddn olveyyvs
*Ayyalov.

*"Madaxias

Obros pera vy émorpodiy Tikrerar év Zwda,™ kal éru wavv
véos kaléy Blov ¢oxnke. ral émebn wds 6 hads érlua adrér ds
bowrv kal wpaby, éxdhecav abrév Mahaxi, & épunvelerar
P b2 2 \ LS T I ’ 3 % v o S
dyyehos 5 v yap xkal 7§ idetv ebmwpemns. GAAa kal doa elwer
abros év wpodnTelg, alrf 71 uépa dpfels dyyelos Beol émedev-
Tépwaey, ws €yévero &v Nuépais avapyias, ds yéyparrar év
Zoappwrin, rovrioTww & BifAe Kpirdr.® kal érv véos
wpogerédn wpos Tovs watépas alrob év dypd abrob.

Nabavr

wpodTys Aavid 4v éx TaBadwv, é puljs "Ewn.® kal abros
A 6 8ibdkas aldrov vbuov xuplov. kal eldev 8ri Aavid & 17
Brpoafeé® rapafioerar, kal omweldovra éNbetv dyyethar alTed
évemddiaer & Behlap, 87 kard vy 660y elper vexpdyv kaluevoy
yuuror éodaypévor ral éméuewver éxet kal T4 vukTi éxelvy Eyrow,
811 émoinoe riv apapriar xkal bwéorpede werfdy, kal ds dretAe
Toy dvdpa alris, éreupe klpios éNéylar alrdv. kal adris warv
yypboas awébaver xal érddn els Ty yiy abrob,

52 MS xal edAdypoer alrov., ododpa 8¢ rhis wpognreias ey & ‘lepov~
gadfu, kTA. D also has the verb elfev.

6o Syr. wethkerah, presumably rendering «al feféunoer, which is the read-
ing evidently required by our Grk. text. The other recensions omit &kherdw,

« D, E, E1, Zodd, Syr. Sapha.

& Clause added by the Grk. translator; ef. John 138, 41, etc.

% Scribal corruption of Zdapowdrin. E Idapdebdiy, Syr. sferfoimin, D
Zgapreddetn (the Psalter), E1 wanting,

% As in D and Syr. MS T'afi, E Taféf, Bl wanting.

& Clause preserved only in E, where however the name of the “tribe"
{Eom, transliterating Heb. Fiwi) is miswritten as Q.

¢ Thus (“Beersheba™) in all the Grk. texts, Syr. alone giving the true name.
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amd Znhau,s drov 4y § oxqry 76 wakaiby, &k wodiews HAL,

2, 3 obros eime wepl Tadwuwy, 81t wpookpoloea kuply' kal HAevke

4
5

7ov ‘TepoBodu, 811 bohw éropebero®® perd rxuplov elder {ebyos
Bodv warolvra Tov hady kai kara TR iepéwy émirpéxovra’ wpo-
elre kal 74 Zadwudy, 81v al yuraikes adrdv éxgrhoovot kal
wdr 76 yévos abrol. kal awéfave kai érdgn olveyyus Ths dpvds
Znhéu.

T w5 8%

w10 éx y7s’ Tauapelu.” obros éarly, dv érarafer 6 Nwy kal
améfaver, bre fheyler tov ‘lepofodp éml Tals daudrest xal
éragm év B\ giveyyus® tob Jevdompodirov ol wharfoavros
t)
abrdy.

'’Ataplas

B &k yis ZvBabé, ™ 8s éméorpefer & Topag v alxua-
Awotar "Totda.’s kai Bavow éTddn ér &ypd alrob.

Zaxoaptiasr

¢£ “Tepovaalipy, vios 'Twdae Tob lepéws, by améxrewer "Twas &
Baoihels "Tolda éxbuera Tob Buoraarnplov, xal éééxeer 1o alua
alrot 6 olkos Aauvié dva péoor éri 7ob aildu’ xai NaBbrres
alirov ol lepets éofar adrér perd 7o warpos alrol  EkrorTe

57 See note 35.

8 MS mropeloeras.

¢ MS 'Twdd, D 'Twél, E and Syr. Twap.

7 MS om.

7 MS 73s.

# D Zauaply, E byeryify v Zapapelq,

% Syr. by the side of Abiton, the false prophet, etc.

u D Zuvfadt, B ZvpPala, Syr. Segitha {for Sebitha?).

1 “Igrael” and “Judab’’ transposed, the mistake made in the Hebrew origi-
nal; see the Translation.

% E1, which after the Twelve Minor Prophets has only Elijah and Elisha,
introduces the life of this Zechariah as the second half of the biography of
Zechariah ben Iddo.
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éyévovro tépara év 1% vad Parractas xal obx Ioxvor ol
lepels 0ely dmraclar avyyéhwy Beol olre Solvar ypnouols éx
Tol daPelp olire épwrijoar é&v 73 dpold obre dud Shhwv
amokplirar 7H hag @s 70 wpiv.

‘HXias

1 BeoBirns fr77 &k +his "Apafuwr,”® dulfis "Aapdv, olxdv &

2 Taladd, érc % BeoBel? dbua fv Tols lepobaw. ére elyer Tex~
Gfivau, eldey ZTofaxa®s 6 wardp abrod, dri dvdpes Nevkopavels
abTov wpoonybpevov, kal 87t &y wupl alréy éomapydvovy xal

3  PNéya wupds éidovr alrd dayely kal éNdov dvpyyeder év
‘Tepovoariu, kal elmey abr@d & xpnopds: uy delidops éorae
vap % olknois abrod ¢bs kal & Noyos alrob dwbdacis, kal
kpwvet Tov lopagh* & poudale kal & wypl.®

'EXtoalos

1,2  ’Elwalos fv € "ABehuaod\ yijs 7ol ‘Povffv: «kal éxl Tol-

ToU yéyove Tépas, bri, frika éréxln v Talybddois 9 Sduakes 9

3 xpvai &by éBbnaer, HoTe drovoffra els lepovaalqu: kal elmer

O lepels dia 7@y Shhwy, 8re wpodhTns Eréxln lopanh, bs kaf-

4  ehel 7a YhumTd alrdr xal Ta xwvevrd. xal favev éréddy &
Zapapety.

7 MS om.

7 See the note on the Translation. The collocation of "Apafdy with *Aapdy,
which looks suspicious, is purely accidental,

%D, E, E1, Qéofis. MS and Syr. have the original transliteration (see the
Heh. consonant text in I Ki 17 1).

se B Dbk, Syr. Soback. E1 makes this the name of his mother.

& MS om.

# The reading of Cod. A in 1 Ki 4 12 and 19 16. E "ABedpolf (orig. — pa-
ouf?), E1 "ABeduovih, D "ABehpoth (Neap. Syn. 'ABe\Boudd), Syr. Abel-
mechola.
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TRANSLATION

The Names of the Prophets, and
whence they were, where they died,
and how and where they were buried



ISAIAH

He was of Jerusalem. He met his death at the hands of
Manasseh, sawn in two,* and was buried below the fountain of
Rogel,? hard by the conduit of the waters which Hezekiah spoiled
{for the enemy) by blocking their course.?

For the prophet’s sake God wrought the miracle of Siloakh;
for before his death, in fainting condition he prayed for water,
and it was sent to him from this source. Hence it was called
Siloah, which means “sent.’”

Also in the time of Hezekiah, before the king made the pools
and the reservoirs,’ at the prayer of Isaizh a little water came
forth here, lest the city, at that time besieged by the Gentiles,
should be destroyed through lack of water. For the enemy were
seeking a drinking place, and as they invested the city they
encamped near Siloah. If then the Hebrews came to the pool,
water flowed forth; if the Gentiles came, there was none. Hence
even to the present day the water issues suddenly,’ to keep the
miracle in mind.

Because this was wrought through the prayer of Isaiah, the
people in remembrance burted his body near the spot, with
care and high honor, in order that through his prayers, even
after his death, they might continue to have the benefit of the
water. Indeed, a revelation had been given them concerning
him. His tomb, however, is near the tomb of the kings, behind
the tomb of the priests on the side toward the south.

¢ Ascension of Isaiah, chap. §; Heb 11 37; Talm. Yebamoth, 49b.

2 Josh 1818, 1 Ki 1.

311 Chr 32 3.

+ Compare John 9 7.

5 Apparent allusion to the difficult passage Is 22 s-11.

6 The Virgin's Fountain is ao intermittent spring: see, e.g., Enc. Bebl. 11
col. 2414.
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Solomon constructed the tombs, which had been designed by
David, on the east of Zion, where there is an entering road from
Gibeon, the town twenty stadia distant from the city. He made
a winding construction, its location unsuspected; even to the
present day it is unknown to the most of the priests, and wholly
unknown to the people.

There the king kept the gold and the spices from Ethiopia.
When Hezekiah showed to the Gentiles the secret of David and
Solomon,? and defiled the bones of his ancestors, therefore God
laid upon him the curse, that his descendants should be in
servitude to their enemies: and God made him to be childless,
from that day.

JEREMIAH

He was of Anathoth, and he died in Taphnes® in Egypt, stoned
to death by the Jews. He is buried in the place where Pharaoh's
palace stood;? for the Egyptians held him in honor, because of
the benefit which they had received through him. For at his
prayer, the serpents which the Egyptians call ephdth® de-
parted from them; and even at the present day the faithful
servants of God pray on that spot, and taking of the dust of
the place they heal the bites of serpents.

We have been told by the children of Antigonus and Ptolemy,
aged men,” that Alexander the Macedonian, when he stood at
the place where the prophet was buried, and learned of the
wonders which he had wrought, carried away his bones to
Alexandria, placing them round about with due ceremony; where-
upon the whole race of poisonous serpents was driven out of
the land. With like purpose he (the prophet) had introduced
into Egvpt the so-called argolad (that is, “snake-fighters’’).7

Jeremiah also gave a sign to the priests of Egypt, that their

11 Ki 20 12 8.

§ Jer 43 113,

¢ Jer 43 9.

w© See the Appeadix, on the Reptiles of the Jeremiah Narrative.

= The following tradition was probably narrated by native Egyptians
resident in Jerusalem, see the Introduction.
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idols would be shaken and their gods made with hands would
all collapse, when there should arrive in Egypt a virgin bearing
a child of divine appearance. Wherefore even to the present
time they honor a virgin mother, and placing a babe in a manger
they bow down to it. When Ptolemy the king sought the reason
for this, they said to him: “It is a mystery handed down from
our fathers, a sign delivered to them by a holy prophet, and
we are awaiting its fulfiment.”’?

This prophet, before the destruction of the temple, took
possession of the ark of the law and the things within it, and
caused them to be swallowed up in a rocky cliff, and he said to
those who were present: *“The Lord departed from Sinai into
heaven, and he will again come with might; and this shall be
for you the sign of his appearance, when all the Gentiles worship
a piece of wood.”'

He said also: “No one shall bring forth this ark but Aaron,
and the tables within it no one of the priests or prophets shall
unfold but Moses the elect of God.” And in the resurrection the
ark will rise first, and come forth from the rock, and will be
placed on Mount Sinai; and all the saints will be assembled to
it there, awaiting the Lord and fleeing from the enemy wishing
to destroy them.™

He sealed in the rock with his finger the name of God, and
the writing was as though carved with iron. A cloud then
covered the name; and no one knows the place, nor can the
writing be read, to the present day and even to the end. The
rock is in the wilderness where the ark was at first, between the
two mountains on which Moses and Aaron are buried, and by
night there is a cloud as it were of fire, according to the primal
ordinance that the glory of God should never cease from his
law. And God gave to Jeremiah the favor of completing this
wonder, so that he might be the associate of Moses, and they
are together to this day.

2 This Christian passage stood in the original text, see the Introduction.
311 Macc 246,

* The cross.

s Compare the last sentences of the Life of the prophet Habakkuk.
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EZEKIEL

He was from the district of Sarira,® of the priests; and he
died in the land of Chaldea, in the time of the captivity, after
uttering many prophecies to those who were in Judea. He was slain
by the leader of the Israelite exiles, who had been rebuked by him
for his worship of idols; and they buried him in the field of Nahor,
in the tomb of Shem and Arphaxad, the ancestors of Abraham.
The tomb is a double cave, according to whose plan Abraham
also made the tomb of Sarah in Hebron.'? It is called “double”
because it has a winding (stairway) and there is an upper cham-
ber hidden from the main floor,® hung in the rock above the
ground-level.

This prophet gave to the people a sign, that they should pay
attention to the river Chebar;*? when its waters should fail,
they were to expect “the sickle of desolation to the ends of the
earth’ ¢ when it should overflow, the return to Jerusalem,

While the saint was dwelling there, many kept coming to
him; and on one occasion, when a throng had assembled to
him, the Chaldeans feared an uprising and came upon them to
destroy them. He made the water cease its flow, so that thev
could flee to the other side; but when the enemy ventured to
pursue, they were drowned.

Through his prayer he provided for them ample sustenance
in fish which came of their own accord to be caught. Many
who were at the point of death he cheered with the news of
fife coming to them from God. When the people were being
destroved by the enemy, he went to the hostile captains and so
terrified them with marvels which he wrought that they ceased.
It was then that he said to the people® “Are we indeed perish-
ing? is our hope at an end?” and by the vision of the dry bones®
he persuaded them that there is hope for Israel both now and
in the time to come.

® The name is known only from this docuument.
7 Gen 23 ¢, 9, 17, 10.

=# Lit., from the ground.

»Ezek 115315, 43 3. *Joel 4 12 L

@« Bzek 37 11 #» Ezek 3718,
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While he was there he showed to the people of Israel what was
being done in Jerusalem and in the temple, He himself was
borne away thence, and came to Jerusalem,” for a rebuke to the
faithless. Also after the manner of Moses® he foresaw the fashion
of the temple, with its walls and its broad surroundings, as
Daniel also declared that it should be built.s

He pronounced judgment in Babylon on the tribes of Dan and
Gad, because they dealt wickedly against the Lord, persecuting
those who were keeping the law; and he wrought upon them this
grievous wonder, that their children and all their cattle should
he killed by serpents. He also foretold, that because of their
sin Israel would not return to its land but would remain in
Media, until the end of this evildoing.

One of their number was the man who slew Ezekiel, for they
opposed him all the days of his life.

DANIEL

He was of the tribe of Judah, of a family prominent in the
service of the king;* but in his childhood he was carried away
from Judea to the land of Chaldea. He was born in Upper
Beth-horon. In his manhood he was chaste, so that the Jews
thought him a eunuch.

He mourned greatly over the city, and in fasting abstained
from every sort of dainty food. He was lean and haggard in the
eves of men, but beautiful in the grace of the Most High,

He made great supplication in behalf of Nebuchadnezzar,
whose son Belshazzar®? besought him for aid at the time when
the king became a beast of the field, lest he should perish.
For his head and foreparts were those of an ox, his legs and
hinder parts those of a lion. The meaning of this marvel was
revealed to the prophet: the king became a beast because of his
self-indulgence and his stubbornness. It is the manner of tyrants,

23 Fzek 83,

% Ex 25 9, 40.

% Dan 9 25

% Dan 13.

27 Baltasar in the text.
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that in their vouth they come under the yoke of Satan;® in
their latter years they become wild beasts, snatching, destroying,
smiting, and slaying.

The prophet knew by divine revelation that the king was eating
grass like an ox, and that it became for him the food of a human
being. Therefore it was that Nebuchadnezzar himself, recovering
human reason when digestion was completed, used to weep
and beseech the Lord, praying forty times each day and night.
Then the mind of a dumb animal® would (again) take possession
of him and he would forget that he had been a human being.
His tongue had lost the power of speech; when he understood
his condition he wept, and his eyes were like raw flesh from his
weeping.

There were many who went out from the city to see him;
Daniel alone had no wish to see him, but during all the time of
his transformation he was in prayer for him. He declared that
the king would be restored to human form, but they did not
believe him.

Daniel caused the seven vears (the meaning of his “seven
times’)#° to become seven months. The mystery of the seven
times was fulfilled upon the king, for in seven months he was
restored, and in the (remaining) six years and five® months he
was doing penance to the Lord and confessing his wickedness.
When his sin had been forgiven, the kingdom was given back to
him. He ate neither bread nor flesh in the time of his repentance,
for Daniel had bidden him eat pulse and greens while appeasing
the Lord.

The king named the prophet Baltasar® because he wished to
make him a joint heir with his children; but the holy man said:
“Far be it from me to forsake the heritage of my fathers and join
in the inheritances of the uncircumcised.” He also did for the
other Persian kings many wonderful things which were not
written down. He died there, and was buried with great honor,

by himself, in the royal sepulcher.

# The text, Beliar.

# Text emended, see the Note.

3= Dan 4 16, 32 (Heb 4 13, 29).

3 “§ix months"” in some texts. #Dan 17; 512
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He appointed a sign in the mountains which are above Ba-
bylon: When the mountain on the north shall smoke, the end
of Babylon will come; when it shall burn as with fire, the end
of all the carth will be at hand. If the mountain on the south
shall flow with water, Israel will return to its land; if it shall
run blood, it portends a slaughter brought by Satanst on all the
earth. And the holy prophet slept in peace.

HOSEA

He was from Belemdth ¢ of the tribe of Issachar, and he was
buried in peace, in his own land,

He gave a sign, that the Lord would come to the earth when
the oak tree which is in Shiloh® should of its own accord be
divided and become twelve oaks.

MICAH THE MORASHTITE#

He was of the tribe of Ephraim. Having given much trouble
to King Ahab, he was killed, thrown from a cliff, by Ahab's son
Joram, because he rebuked him for the wickedness of his fathers.
He was given solitary burial in his own land, near the burying
place of the giants.

AMOS

He was from Tekoa.’” Amaziah (the priest of Bethel)’® had
often beaten him, and at last Amaziah's son killed him with a
cudgel, striking him on the temple. While still living he made
his way to his land, and after some days died and was buried
there,

3 Beliar.

3 A better reading is Belamon, see the Note on the text. This is the city
which appears also under the names Yible‘am, Bile'am, ete. See Buhl, Geo-
graphie des alten Paldsitna, 102, 201 1.

3 This oak tree appears also in the Life of Ahijah, below.

3 Micah 1 1. Bubli, Geogr., 193.

7Am i
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JOEL

He was from the territory of Reuben, of the field of Beth-
meon.* He died in peace, and was buried there.

OBADIAH

" He was from the region of Shechem, of the field of Beth-
hakkerem.t* He was a pupil of Elijah, and having done much
in his service he was saved from death by him. He was that
third captain of fifty whom Elijah spared, and went down with
him to Ahazish. Afterward, leaving the service of the king he
became a prophet,* and upon his death he was buried with his
fathers,

JONAH

He was from the district of Kiriath-maon(?},¥ near the
Gentile city of Azotus on the sea.

After he had been cast on shore by the whale and had made
his journey to Nineveh, on his return® he did not stay in his
own land, but took his mother and settled in Tyre, a country
of foreign peoples. For he said, “In this way I will take away
my reproach, that I prophesied falselv against the great city
Nineveh. '

Elijah was at that time rebuking the house of Ahab, and having
called a famine upon the land he fled.#s Coming to the region

3% In the Bible this city is given the names Beth-baal-meon, Beth-meon
(Jer 48 23), Baal-meon, and once simply Be'on; see Buhl, Geogr., 267. It
appears in the Mesha inscription as Ba'al Me‘on (9} and Beth-ba‘al-me‘on
{30). In the mss. of the Lives the name is corrupt.

4+ This is not the Beth-haccherem of Jer 61 and Neh 3 14, which was in
Judea. “House of the vineyard” might well have been a name frequently
occurring in Palestine.

# So in the rabbinical tradition.

# Perhaps the most likely form of the name, which is otherwise unknown.

# The rabbinical writings have no mention of any return of the prophet
from Nineveh to his own land (Ginzberg, Legends of the Jews, VI, 351),
111 Macc 6 8 speaks of such a return.

4 Jon 3 410,

sIKit711
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of Tyre he found the widow and her son, for he himself could
not lodge with the uncircumcised. He brought her a blessing;
and when her child died, God raised him from the dead through
Elijah, for he wished to show him* that it is not possible to flee
from God.

After the famine was over, Jonah came into the land of
Judea. On the way thither his mother died, and he buried her
beside the oak of Deborah.4” Thereafter having settled in the
land of Seir,s® he died there and was buried in the tomb of the
Kenizzite, the first who became judge® in the days when there
was no king.

He gave a sign to Jerusalem and to all the land: When they
should see a stone crying alouds® in distress, the end would be
at hand; and when they should see all the Gentiles gathered in
Jerusalem, the city would be razed to its foundations.

NAHUM

He was of Elkosh,s* on the other side of the mountains toward
Beth-gabrin,® of the tribe of Simeon.

# That is, Eljah. From this account arose, not unnaturally, the widespread
rabbinical legend that “the son” mentioned in 1 Ki 17 17 was Jonah (1),
although this is made impossible by the preceding narrative, which evidently
antedates the legend. It is to be observed that in I Kings the LXX has the
plural, “children,” in verses 12, 13, and 15, and this is supported by “house-
hold” in the Hebrew of vs. 15, The plural should probably be read in the Heb.
of vss. 12 and 13. The populas tradition recorded in the Lives, that the widow
of T Ki 17 was Jonah’s mother, was therefore not in conflict with the Biblical
parrative. The Greek text of our M8 gives the original translation, all the
others are under the influence of the rabbinical story, which is told consistently
in the E version. See the Note on the text.

47 Gen 35 8.

@ That is, Edom.

# The translation rests on conjectural emendation of the Hebrew text,
see the Note on the Greek. Othniel son of Kenaz was the first of the Judges
of Israel (Jud 3 9-11).

5¢ Hab 2 11,

s Nah 11

52 The existing texts show plainly that a single word, a masculine noun,
kas accidentally fallen out of the Greek tramslation. Supposing the stand-
point of the narrator to be Jerusalem, and the location of Elkosh to be near
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This prophet after the time of Jonah gave a sign to Nineveh,
that it would be destroved by fresh waters and by underground
fire;® and indeed this came to pass. For the lake which sur-
rounded the city overwhelmed it in an earthquake, and fire
coming from the desert burned its upper portion. He died in
peace, and was buried in his land.

HABAKKUK

He was from the tribe of Simeon, of the field of Beth-

. zachariah.s

Before the captivity he had a vision of the destruction of
Jerusalem, and he grieved exceedingly. When Nebuchadnezzar
came against Jerusalem, he fled to Ostracina (in Egvpt), and
then sojourned in the land of Ishmael.ss

When the Chaldeans returned (to their country), and all those
who were left in Jerusalem went down to Egypt,® he settled
again in his own land. He was accustomed to carry food to the
reapers of the harvest in his field ;57 and one day, as he received
the food, he announced to his family: “I am off for a far country,
but will return immediately; if 1 should delay, carry out the
food to the reapers.” Finding himself straightway in Babylon,
and having given Daniel his meal, he stood by the reapers as
they ate; and he told no one what had happened.

He had knowledge that the people would soon come back from
Babylon. Two years before the return he died, and was buried
alone in his own field.

He gave a sign to the people in Judea, that they would see
in the temple a light shining, and thus they would know the

Beth-gabrin (Eleutheropolis), it is plain that the latter cities are “'on the other
side™ of one of the mountain ridges of Judea. It is reasonable conjecture that
“mountain” was the missing word, and no other solution equally plausible
suggests itself,

5 Nah 2 6-8; 3 15.

5 T Mace 6 324, Buhl, Geogr., 159,

8 Arabia,

17 Ki 25 26.

§* The following in Bel and the Dragon, 33 ff.
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glory of the sanctuary. Concerning the end of the temple, he
foretold that it would be brought to pass by a western nation.
Then, he said, the veil of the inner sanctuary will be torn to
pieces, and the capitals of the two pillars will be taken away,
and no one will know where they are; but they will be carried
away by angels into the wilderness where in the beginning the
Tabernacle of Witness was pitched. By them in the end the
presence of the Lord will be made known, for they will give
light to those who are pursued by the Serpent®® in darkness as at
the beginning.

ZEPHANIAH

He was of the tribe of Simeon, of the field of Sabaratha (7).59
He prophesied concerning the city, also concerning the end of
the nations and the confounding of the wicked. When he died
he was buried in his own field.

HAGGAI

Probably as a youth he came from Babylon to Jerusalem, and
he had prophesied publicly in regard to the return of the people.
He witnessed in part the building of the temple. Upon his death
he was buried near the tomb of the priests, honored as though
one of their number.

ZECHARIAH SON OF 1DDO

He came from Chaldea’® when already advanced in age. While
there, he prophesied often to the people, and did wonders in
proof of his authority. He foretold to Jozadak that he would
beget a son who would serve as priest in Jerusalem:® he also
congratulated Shealtiel on the birth of a son and gave him the
aname Zerubbabel. In the time of Cyrus he gave the king a sign

8 Compare the passage in the Life of Jeremiah, Note 15, Also Wisd. 2,
IV Mace 18 8.

5 Narme otherwise unknown.

8 “Wasdim’ the name of the country, Chaldea, as often.

o Erra 3 2.
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of victory, and foretold the service which he was destined to
perform {or Jerusalem, and he praised him greatly.

His prophecies uttered in Jerusalem had to do with the end
of the nations, with Israel and the temple, with the laziness of
prophets and priests, and with a double judgment.® After
reaching great age he was taken ill, and dying, was buried beside
Haggai.

MALACH!I

He was born in Sophi,S after the return from the exile.
Even in his boyhood he lived a blameless life, and since all the
people paid him honor for his pilety and his mildness, they
called him “Malachi” (angel); he was also fair to look upon.
Moreover, whatever things he uttered in prophecy were re-
peated on that same day by an angel of God who appeared; as
had happened in the days when there was no king in Israel, as
is written® in the book of Judges.®

While vet in his yvouth, he was joined to his fathers in his own
field.

NATHAN

He, David's prophet, was from Gibeon, of a Hivite clan,®
and it was he who taught the king the law of the Lord. He
foresaw David's sin with Bathsheba, and set out in haste to
warn him, but Satan (“Beliar”'} thwarted his attempt. He found
lving by the road the naked bodv of a man who had been slain;
and while he was detained by this duty, he knew that in that
night the king had committed the sin; so he turned back to
Gibeon in sorrow. Then when David caused the death of
Bathsheba’s hushand, ¥ the Lord sent Nathan to convict him.,

He lived to an advanced old age, and when he died he was
buried in his own land.

6 Zech 912,
% Name otherwise unknown {cf. possibly I Sam 1 1?).
% Tudg 2 1-4; 5 23; 6 11-92; 13 321 % See Note 62 on the Greek text,

% David's prophet and teacher of the law of Moses was a foreigner, see
Josh 9 3-27; 11 16,
67 1T Sam 11 &-17.
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AHIJAH

He was from Shiloh, the city of El, where the tabernacle
stood in days of old.®® He declared of Solomon, that he would
provoke the Lord to anger. He also rebuked Jeroboam,® be-
cause he dealt treacherously with the Lord, and he had a vision
of two bullocks? trampling on the people and charging upon the
priests. He foretold to Solomon that his wives would bring
disgrace on him and all his house.

Upon his death he was buried beside the oak of Shiloh.”

JOED®#

He was of the district of Samarim.” He was that prophet
whom the lion attacked and slew, when he had rebuked Jerochoam
concerning the bullocks; he who was buried in Bethel beside
the false prophet who led him astray.

AZARIAH?™

He was from Siibatha,™ the prophet who turned away from
Judah the captivity that befell Israel.”” His burial was in his
own field.

8 Josh 18 1, Judg 18 1. 1 Kil4rm

1 Kit2ash

7 See the Life of Hosea, above. There is no mention of this oak of Shiloh
in the Bible,

7 The name appears in several forms other than those recorded in the Note
on the Greek text, thus Jadai, Jedo, Jadon (Jos. 4ntt. 8, viii, 5) and lddo
(11 Chr 929, Targ.). In the last-named passage the Hebrew M. T. has a
double reading, combining Ye'dai and Idde; while the Greek has the better
tradition, Tamd in the L text, T in Cod. B. The name is doubtless the one
which occurs in Neh 11 7 (where the Grk reads 'Tewad).

% Probably southeast of Bethel (Buhl, Geogr., 100, 180), see Josh 18 g2,
I1 Chr 13 4.

% ] Kings, chap. 13. Syr. adds the name of the false prophet, Ab¥in.

% Sop of Oded, 11 Chr 15 1 8.

% Name otherwise unknown. Perhaps modern 5iiba, a site anciently in-
habited, about eight miles west of Jerusalem (Buhl, Geogr., Note 478). Syr.
Sqiitha probably miswriting of Sitbtha.

7 All texts have the (false) reading: who turned away from Israel the
captivity of Judah. The Heb. text of 11 Chr 15 3 8. is in unsatisfactory condi-
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ZECHARIAH SON OF JEHOIADA?

He was of Jerusalem, the son of Jeholada the priest, the
prophet whom Joash king of Judah slew beside the altar,? whose
blood the house of David shed within the sanctuary, in the
court.’® The priests buried him beside his father.

From that time on there were portentous appearances in the
temple, and the priests could see no vision of angels of God, nor
give forth oracles from the inner sanctuary; nor were they able
to inquire with the ephod, nor to give answer to the people by
Urim and Thummim, as in former time,

ELIJAH

He was a Tishbite,? from the land of the Arabs,® of the family
of Aaron, residing in Gilead because Tishbi® had been assigned
to the priests,

At the time of his birth his father, Shobach,® saw how certain
men of shining white appearance addressed the babe, and that
they wrapped him in swaddling clothes of fire and gave him a
flame of fire to eat. When he went and reported this in Jerusalem,
the oracle gave answer: Fear not; for his dwelling will be light,
and his word revelation, and he will judge Israel* with sword
and with fire.’

tion; that which is cryptically referred to is the coming deportation and
captivity of the Northern kingdom in various pagan lands ('nation by nation
and city by city,” vs. 6). Ginzberg, Legends of the Jews, V1, 309, gives the
gist of these verses quoting from Wayyigra Rabba 19 ¢: “And for long seasons
Tsrael will be without the true God.”

2 In the second Epiphanius recension (E1) this biography forms the second
half of the bingraphy of Zechariah son of Berechiah! The two Zechariahs
are also confused in the present text of Matt 23 35,

% The murder referred to in Matt 23 35 and Luke 11 351,

80 11 Chr 24 20-92.

B KIITITKiLs 8

% Transjordania was at this time Arabian {i. e. Nabatean) territory. See
the Introduction,

& Exact form of the name uncertain, see the Hebrew lexicons.

% Compare the name in 1T Sam 10 18, 18,

5 MS om.
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ELISHA

He was from Abel-meholah,® of the territory of Reuben.
When he was born, in Gilgal,®" a marvelous thing happened: the
golden calf bellowed so loudly that the shrill sound was heard
in Jerusalem; and the priest announced by Urim and Thummim?®
that a prophet had been born to Israel who should destroy their
graven and molten idols. Upon his death he was buried in
Samaria.

% Ki19 16

8 Gilgal a seat of idol worship, Hos 4 15; 9 15; 12 11, Am 4 5; 3 5. This pas-
sage in the Lives is the oldest witness to the helief, found in the writings of
certain Church fathers, that one of Jeroboam's two golden ealves was set up
in Gilgal instead of Dan,

8 Greek text, 78v ShAww.



APPENDIX

JerEMIAH AND THE REPTILES OF EGYPT

The history of the Greek text of the paragraph dealing with
the reptiles of Egypt, and their arch-enemies the serpent-killers,
is tangled and obscure; see the notes on the text numbered from
3 to 9. We also encounter in this paragraph strange words,
found nowhere else and (hitherto) of quite unknown origin.
These puzzles have aroused intercst ever since early medieval
times, and have produced an amount of curious folklore and of
mistaken lexicography.

The famous Alexandrian legend makes Jeremiah perform in
Egvpt a service like that attributed to Saint Patrick in Ireland
and to the warrior-saint ‘Ugba ibn Naf* at the site of Kairuwin
in North Africa, ridding the land of its venomous serpents. Our
prophet accomplishes this not only by his prayer but also by
introducing into Egypt a snake-destroving creature with a
strange name. [t has been quite unknown what reptiles called
épef were exterminated, or what the creatures were which
attacked and killed them.

The name of the latter, &pydAay, is given, and their efficiency
as 6guopdxot is declared. A Greek gloss, which is found in the
oldest known form of the text, adds a learned note on these
argols, which the prophet (or rather, in the later version, Alex-
ander the Great) “imported from Argos of the Peloponnesus,
whence it is that they are called argoladoi, that is, ‘the beneficent
ones from Argos,’ for lodes is regularly used to mean ‘of good
omen.”” This note, which was taken over into the Greek lexicon
of Suidas (tenth century), was widely current.

The origin of this “argel” is interesting, and a story of early
mistranslation. It is the Greek transliteration of a Hebrew word
which is found in Lev 11 22, the only occurrence in the Old
Testament. The chapter in Leviticus deals with clean and un-
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clean animals, and verse 22 gives permission to eat grasshoppers,
of which four species are named, one of them heing the (B)argol.
The LXX does not transliterate the four Hebrew nouns, but
uses Greek terms, and to one species the name ddroubxns,
“snake-fighter,” is given. Students of the Lives would have paid
more attention to this but for two facts: first, locusts do not
exterminate snakes; and second, in the LXX of Lev 11 22 the
clause containing the interpretation is transposed, so that
another Hebrew word appears to be the one thus defined,

It is evident that the author of this Jeremiah narrative hands
down a folk-tradition which originated and was current in Egypt.
The creature which destroyed serpents was of course the ich-
neumon, and the reason for the astonishing connection with
Lev 11 22 can be conjectured, as the result of a popular nickname.
In the native Aramaic speech of the Egyptian Jews, this little
beast, the ichneumon, or mongoose, was popularly called hargold,
“grasshopper,” because of its wonderfully quick leaps. The LXX
translator of Leviticus, who wrote in Alexandria in the third
century B. C., was so familiar with this name that he wrote
“snake-fighter,” translating the Hebrew word (after the manner
of the Greek translators), paying no attention to the fact that
the context demanded something edible, and particularly a
variety of locust.

An interesting contribution is made at this point by another
Egyptian scholar, Hesychius of Alexandria, who seems to have
lived in the earlier part of the fifth century, though it was only
at a later day that his lexicon became well known. His definition
of éptoudxos is quoted in the Lexicon of Liddell and Scott:
“A kind of locust, and the ichneumon.” (!) Here the false render-
ing of the LXX is put side by side with the true interpretation
of the unusual Greek word.

The lexicon of Suidas, quoted above, takes another item from
our story of Jeremiah. It was inevitable that the harmless
creatures, “brought from Argos’ to attack and kill the dangerous
reptiles, should have been supposed to be serpents. Note 8 on
the Greek text shows the words Tols 8¢ets to be a later insertion,
present nevertheless in all the oldest witnesses. It was read there
by Suidas, who writes: “’ApybAas, a kind of serpent.”
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Here comes into the later form of the legend the figure of the
beneficent snake, and of the deemon in serpent form, a subject
which would be passed by here without further notice if it were
not for one of the secondary versions of the Lives which requires
to be taken into account, namely the Ethiopic. This version
was made from the Greek, very likely in Alexandria, and its
text presents this one feature of especial interest, the express
designation of the argols as serpents of good omen,

The text of the Life of Jeremiah was published from two manu-
scripts by Johannes Bachmann in his dethidopische Lesesticke
(Leipzig, 1893}, and is thus very familiar to students of the
Ethiopic language. A French translation was made by René
Basset in the first instalment of his Apocryphes Ethiopiens
(Paris, 1893}, pages 25-29. Alexander the Macedonian, we are
told, brought to the tomb of Jeremiah a kind of serpents which
devoured the poisonous ones, and they are called agdtidemiands
{dyalol Salyoves).

The present view of this matter is concisely given by W. W,
Tarn, article “The Hellenistic Ruler-Cult and the Daemon,”
Jowrnal of Hellenistic Studies, Vol. XLVIII (1928), pages 215 .
He refers to “a legend, probably Jewish, in which Alexander is
a snake-master. He had snakes of his own, of a beneficent kind,
which he brought to Egypt with him. In one wversion these
succeeded in killing off the poisonous snakes of the country,
which were assembled at the tomb of the prophet Jeremiah;
in the other version they were unable to manage it until Jeremiah
himself lent a hand. These beneficent snakes, called dpyolai
in one version, are called Agathodaemones in the other.” Tarn
refers to Suidas, and to the article “Agathodaimon” by Gan-
schinietz in the Pauly-Wissowa Supplement (1918).

The other strange word, éb@f (also vepwh, uevedwl, uevve-
¢wd) has made its own trouble. It is the plural form of the
Hebrew noun 'ef‘eh, ““viper,” a word which passed out of use
when the root pon, in late Hebrew as in Aramaic and Syriac,
was supplanted by the root of different origin meaning “hyaena’’;
thus in Targ. I Sam 13 15 X'ya8 means “the hyaenas.” (In fact,
nyer, “viper,” is an old elative form from the root fwp.} In the
popular Aramaic speech of Egypt the word was retained for
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“viper," necessarily in the Hebrew plural form. It was thus
preserved also in Coptic (see below), and in Ethiopic 'ef'dt,
regularly used in translations from the Bible and for either
singular or plural.

The native Coptic interpreters of the word seem to have
derived their knowledge of it from the expanded Greek text of
our legend of Jeremiah, and to have guessed at its meaning.
Accordingly, we read in Pevron’s Lexicon Linguae Copiicae
(1835), EPQT, A kind of turtle found in the Nile; and in Crum's
Coptic Dictionary, “A kind of crocodile.”” The Semitic origin is
completely lost. ‘

In regard to the crocodiles: It is not strange that early at-
tempts should have been made to include these creatures in
Jeremiah’s work for the Egyptians, and it is only because of the
way in which the clauses relating to them are forced into the
text, creating unacceptable readings, that the mention of them
is recognized (e. g., by Schermann) as a later element, Examina-
tion of the two principal versions printed on opposite pages in
Nestle's Marginalien will now convince the reader. The service
rendered by the ichneumon in searching out and devouring the
egys of crocodiles was highly appreciated by the people of Egypt;
and it was only in Egvpt that were made in our Greek translation
of the Lives the insertions concerning crocodiles, other water
animals, and beneficent snakes.

The brief and unadorned Hebrew Text of this passage de-
livered in Jerusalem by the Egyptian narrator (see the Intro-
duction)} was accepted for the Palestinian work, in spite of the
difficulty of imagining locusts which, even with divine help,
could drive out the serpents of an infested land.
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